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“What is the church? The church is man when his awed soul 

goes out, 

In reverence to a mystery that swathes him all about. 

When any living man in awe gropes godward in his search; 

Then in that hour, that living mam becomes the living church, 

Then, though in the wilderness or in waste, his soul is swept 
along 

Down naves of prayer, through aisles of praise, up altar 
stairs of song. 

And where man fronts the Mystery with spirit bowed in 
prayer, 


There is the universal church—the church of God is there.” 


—Sam Wa tter Foss, “The Higher Catechism.” 
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INTRODUCTION 


The story of the way in which this little book came to be 
written is the best commendation of it. In one of my college 
classes several years ago we were studying the influence of 
Paul and the main stages in the growth of Christianity to the 
time of Martin Luther. As we were considering the stages of 
progress from Paul to Luther, many questions were raised 
concerning the origin of modern denominations. What 

-started all these modern sects? Was the Roman Catholic 
Church the mother of all the various Christian churches? Is 
there any essential difference between Baptists and Congre- 
gationalists? What do the Presbyterians believe? What did 
Martin Luther do? When did the Greek Church separate 
from the Roman Church? What is the difference between a 
Unitarian and a Universalist? Would it not be better to have 
just one denomination? 

One day when there was more interest than usual in these 
discussions, I suggested that some member of the class should 
write a thesis on the origin of denominations. At the end 
of the hour Mr. Stanley Stuber, the author of this book, told 
me that he would like to write a thesis on that subject. The 
result was that he spent the following summer near the college 
library, reading and writing on that theme. His work was of 
such high quality that I encouraged him to make that his 
major subject during the senior year. By the middle of the 
year he had nearly completed his thesis, and at my suggestion 
arranged the material in chapter form with questions at the 
end of each chapter. 

Meanwhile another class in Paul and the stages of Christian 

history had come along and Mr. Stuber, as my assistant, was 
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permitted to use his manuscript as a basis of lectures and 
discussions during the last half of the college semester. The 
experiment was highly successful, and I advised him to revise 
his chapters and publish them in book form. This volume is 
the result. 

For many years I have conducted community classes in 
religious education in neighboring cities. From the church 
teachers I have often had questions which are clearly answered 
for the first time in this book. Many others, outside of col- 
lege and community schools, have wanted this same infornta- 
tion. It is now a pleasure to say to all such inquirers, “Mr. 
Stuber’s “How We Got Our Denominations” is the briefest and 
clearest book on the subject.” It avoids the use of terms that 
puzzle many readers. If I remember correctly, the reader will 
not find here “Monophysites,” “Monothelites,” “Nonjurors,” 
“Ultramontanism,” and many other technical terms that darken 
the pages of every other book on the subject that I have ever 
read. 

The author is to be congratulated on writing something on 
a deep subject that any intelligent person can understand. It 
meets the needs of anyone who wants a popular and reliable 
account of the beginnings of the Church, the first creed, the 
origin of Roman Catholicism, the reasons for the Protestant 
Reformation, and the distinguishing marks of the chief Chris- 
tian denominations. It tells of the transplanting of the Bap- 
tists, Congregationalists, Methodists, and cthers from Europe 
to America. It gives the place and time of the first settlement 
of each group, and the present number of each. Most im- 
portant of all it brings to the front the fact that all Christian 
sects have one Master, and that the differences are often very 
slight. May this book contribute something toward that day 
when we shall all be one in Christ! 


Hersert R. Purinton. 
Bates College, 


Lewiston, Maine, 


PREFACE 


The purpose of this book is to give a bird’s-eye view of 
the evolution of denominations. To do this, the study begins 
with Jesus, and, using as little material as possible, travels 
through the primitive, medieval, and modern stages of the 
Christian Church. No attempt is made to explain or interpret 
all the difficult problems of Christianity, but rather to give 
the record of the outstanding events, so that he who runs may 

xead and understand the course of Christian history. This 
book should be of interest uot only to young students of 
Christian history but also to every earnest and intelligent 
Church member. 

Denominations have been man-made. Most of them, and 
it can be truly said, all of them, are the results of mistakes 
in history. Martin Luther never intended to found a new 
Church or build the stage for the great Protestant Reforma- 
tion. Henry VIII did not realize that he was starting a re- 
ligious revolution in England when he asked the pope for a 
divorce. John Wesley wanted a revival of true Christianity 
and not a new denomination, therefore, we should not be too 
proud of denominations before we know something of their 
history. 

All denominations have their good points, all denominations 
have their bad points, and all denominations have certain 
fundamentals in common. What we Christians want is not 
a man-made Church but a Church of the Spirit. If we put 
our denominations before the kingdom of God, surely that 
day will come when the Church will be, as William Watson 
says: 
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“QOutwardly splendid as of old— 
Inwardly sparkless, void and cold— 
Her force and fire all spent and gone— 
Like the dead moon she still shines on.” 


My obligations to the great Church historians of the past 
and present are too numerous to mention. If this book proves 
helpful, it will be due mainly to the vast storehouse of knowl- 
edge from which this material has been drawn. 


STANLEY I. STUBER. 
Rochester Theological Seminary, 
Oct. 6, 1926. 


Part I 


THE PERIOD OF THE PRIMITIVE CHURCH 


HOW WE GOT OUR 
DENOMINATIONS 


CHAPTER I 
FROM JESUS TO THE CHURCH 


I. THe Kincpom PreceDEs THE CHURCH. 


Jesus knew nothing of the Christian Church. His mission 
was to establish the kingdom of God in the hearts of men. 
He thought little about organization and a great deal. about 
life. In fact he only referred to the word “church” twice, and 
there is a question whether or not he meant an organization 
when he used the term. 

It is interesting to note the growth in the usage of the 
word “church” as found in the New Testament. It is used 
only two times in the Gospels but over a hundred times in 
the later books. On the other hand the word “kingdom” 
occurs over a hundred times in the Gospels but not over 
twenty-five times in the remaining books. 

As time passed the word “church” came to be used in 
place of the word “kingdom” by the New Testament writers, 
although it did not have such a broad and deep meaning as 
Jesus’ kingdom of God. 


II. Tue CusTopian oF FAITH. 


The Church was merely the result of the necessity of fellow- 
ship among the early Christians. The kingdom had to have 
a home somewhere, so it built for itself the organization 
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which we today call the Church of Christ. It was to be used to 
promote the interests of the kingdom, being a custodian of 
the faith. It was to be used only as a means to an end—the 
end being the kingdom of God. Just how far Jesus intended 
for his kingdom to become organized is a question. It is 
certain that he would not trust even the best-organized church, 
as such, unless it had the spirit of the kingdom burning 
within it. 

It should be clearly understood that Christianity is not the 
organization called the Church, but is rather the spirit back 
of the organization or the shell which Jesus called the king- 
dom. If the Church is to fulfil its purpose, it must have these 
five functions, given by William Adams Brown. He says 
that every Church worthy of the name has at least five main 
functions which it discharges in the life of its worshipers: 


1. It is the organ of their common worship. 

2. It is the school in which they are instructed in the 
meaning of their religion. 

3. It is the instrument of their moral discipline. 

4. It is the agency through which they combine for com- 
mon worship. 

5. It is the means through which the tenets of their re- 
ligion are propagated. 


III. THe Dancer or OvEREMPHASIS. 


Jesus always stood for simplicity and sincerity in religion. 
He was relatively indifferent to the forms and institutions of 
his own day, and at times definitely violated them. Why? 
Because his kingdom was of the spirit and not of the letter. 

Organization is a good means but a bad end. And to make 
matters worse it is always leaving its place as a means and 
becoming an end in itself. In this way people come to keep the 
form for its own sake, rather than using it as a helpful means. 
o Francis Greenwood Peabody says in “The Church of the 

pirit”: 
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“The soul of the church may languish while its body still 
thrives, and the end for which the church exists may be for- 
gotten in the devotion to the means.” 


The Pharisees put the emphasis in the wrong place. Jesus 
said that they were wrong. The Church of the Middle Ages 
did likewise, and Martin Luther said that it was wrong. The 
Church of today has done the same thing, and fearless men 
are trying to point out the wrong. Their cry is, “Back to the 
_ teachings of Christ!” 


IV. Tue Test or Rear CurisTIAnIry. 


“By their fruits ye shall know them,” said the Master. This 
can be applied to all sects, doctrines, and religious move- 
ments, as well as to life. The great question is, Do they 
“promote the kingdom? If they help to make life sweeter 
and more worth while, if they kindle a zeal in the hearts of 
men for the Great Teacher, if they help to make the world a 
brotherhood of God, then, if these are true, they are instru- 
ments of the kingdom. If these are not true of them, they 
should be sacrificed for the good of all concerned and some 
other means should be tried. 


“Though Love repine, and Reason chafe, 
There came a voice without reply,— 
*Tis man’s perdition to be safe, 
When for the truth he ought to die.” 
RaLtpH WaLpo EMERSON. 


V. QUALIFICATIONS FOR MEMBERSHIP. 

Jesus’ qualifications for membership in his kingdom were 
very simple and are summed up best in the word “conver- 
sion,” which means turning about or around. This change 
involves both repentance and faith; faith being emphasized the 
most, because of its positive nature. To join the kingdom 


one must: 
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1. Repent of past sins (Mark 1:14). 
2. Believe in the kingdom message (Matt. 7: 24). 
3. Do the will of the Father (Matt. 7: 24). 


“Follow me and I will make you fishers of men,” said the 
Master to his disciples. These are very suggestive words, 
showing that he saw a plenteous harvest in the future and a 
great need for reapers. He wanted reapers and so he chose 
twelve humble men and trained them in fishing for men. 
How? By being their companion and example. By fishing 
with them. By setting before them the principles of the king- 
dom and a missionary ideal which is only now being realized. 

Why did these practical men accept these ideals and follow 
this man from Galilee? The answer is easy—the Man! They 
accepted him long before they did his teachings. He was 
irresistible! He has been so all through the ages. Here, then, 
is the secret of the power of the Kingdom-Church—Jesus, the 
giver of a more abundant life. He is the keystone of Chris- 
tianity. He is the spirit in the Church today. 


“If Jesus Christ is a man,— 
And only a man,—I say 
That of all mankind I cleave to him, 
And to him will I cleave alway. 


“If Jesus Christ is a god,— 
And the only God,—I swear 
I will follow Him through heaven and hell, 
The earth, the sea, and the air.” 
—RicHarD Watson GILDER. 


HELPS FOR STUDY 


Written Work 


1. What relationship has the kingdom to the Church? 
2. What has been the real purpose of the Church through- 
out the ages? What are its functions? 
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3. What is the danger in religious institutions? 
4. How can the Church be tested? 
5. Give the qualifications for membership in the kingdom. 


Oral Discussion 


1. What attitude did the Roman government take toward 
Christianity ? 

2. Does the organization of the Church, as it is today, help 
or hinder the realization of the kingdom? 

3. Was Jesus a good Church member? 

4. Is the Church man made? 


Special Assignments 


1. Give an outline of each of the parables of Jesus which 


- deal with the growth of the kingdom. 


2. Comment on this statement by Glover: “With all his 
wide outlook on mankind, his great purpose to capture all-men, 
Jesus is remarkable for his omission to devise machinery or 
organization for the accomplishment of his ends.” 

3. Read the Sermon on the Mount. 

4. Write a book report on some Life of Jesus. 

5. Who was Seneca? 


CHAPTER II 
ONE GREAT FAMILY 


I. Tue BirtHDAy OF THE CHURCH. 
When was the birthday of the Church? It is impossible 


to say just when, for the Church was in existence before the 
day of Pentecost; but since so many consider it the day when 
the Christian Church was first realized, and since it was a red- 
letter day in its history, the day of Pentecost is usually 
regarded as the birthday of the Church. (Of course, the dis- 
ciples were not called Christians at this time.) 

It was the seventh Sunday after the resurrection of Jesus; 
the disciples were waiting for the coming of the Holy Spirit 
which Jesus had promised them. The upper chamber, prob- 
ably where the Last Supper was eaten, served as their meeting 
place. Here, grouped together with a common purpose, this 
little band of believers had begun to develop a strong bond 
of unity. Once they had been disciples of the Master, now 
they were brothers in Christ. 

During this meeting the Holy Spirit came. It came with 
power, interrupting their devotions and sounding like a great 
wind. Finally, it rested upon each of the heads of the disciples 
like tongues of fire. It was then that they became conscious 
of an inward transformation which gave them marvelous 
spiritual illumination. Being thrilled with the new joy and 
confidence, they began‘ to praise God for their glorified Lord 
with such zeal that those who heard them from the outside 
thought surely that they were drunk. In amazement these 
people, who were mostly foreigners visiting Jerusalem, thought 
that they heard the disciples glorifying God in utterances that 
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were to each hearer like his own. Some of them were im- 
pressed, but others ridiculed it as the result of a feast. 

Following this great initial impulse, three thousand men, 
not including women, were added in a single day. After this 
the membership rapidly’ increased until it became five thou- 
sand (Acts 4:4). A little later, “a great company of the 
priests were obedient to the faith” (Acts 6:7). And so the 
family grew, being led by the spirit of the Master. The rapid 
growth of the Church may be accounted for in the following 
manner : 


1. The new teaching did not involve any break with the 
old Jewish faith or life. 

2. Jesus was expected to return in the near future. 

3. The period was full of miracles. 

4. Life was made attractive for its members. 


Here is opened before us the Christian Age. At this time 
the followers of Christ received a new sense of their oneness 
with God and with each other. It was the day when the 
evangelistic activity of the Christian Church began and when 
the disciples first realized that their mission was to be 
witness-bearers of the living Lord. 


II. Jesus ACCEPTED AS THE MEsSIAH. 


The followers of the Master were now ready to go a step 
farther than the Jewish Church ever dared to go. They ac- 
cepted Jesus as the Messiah. Here lies the secret of the enthu- 
siasm of primitive Christianity. No matter what we may per- 
sonally believe concerning the resurrection of Jesus, we must 
admit that it was the belief that Jesus rose from the grave 
which colored the whole life of this period and gave the dis- 
ciples the triumphant power of the message which they pro- 
claimed. By accepting Jesus as the Messiah, the Christian 
Church received a more abundant life; by rejecting Jesus, the 
Jewish Church received its death blow. 
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III. Law—TuHe DRAWBACK. 


Jesus never abolished the law so the Jewish Christians re- 
garded Christianity merely as a continuation of their own 
religion. 


“They accepted Jesus as the Messiah and believed that the 
Jews were to be saved by the law plus Jesus while Gentiles 
were to be saved by Jesus plus the law.”—GLover. 


This made Christianity nothing more than a spiritualized 
Judaism. Even Peter, up until the later part of his life, taught 
nothing else. Paul’s teaching of justification by faith was 
actually defeated in the early Church. 

The persecution, however, caused a split in the Church. 
The believers, who remained at Jerusalem, were mostly He- 
brews who clung to the legalistic forms, while those who 
went away were unable to continue all the Jewish forms and 
so came to put less and less emphasis on them. This caused 
hard feelings, for the church at Jerusalem had no sympathy 
for these people who had been influenced by the Graeco- 
Roman world. Here began the controversy between the 
Fundamentalists and Modernists which has continued ever 
since. 


IV. Two Feartess Men. 


Peter was unquestionably the leading light of the early 
Church. His impulsive nature and natural ability of leader- 
ship fitted him to take command. He was bold and confident, 
and now, being controlled by a new regulative power, his 
words became marvelously effective against the consciences 
of his hostile hearers. This was a time for action, because 
the enemy pressed hard on every side. Peter, the fearless, 
gave his very best to the cause of Christ, even his life. Some 
of the outstanding events in his life are to be found in the 
following passages: Acts 1:15; 2: 14-36; 3:1-8; 5:1-11;. 
5:18; 9: 32-35; 9: 36-42; 10: 1-33; 12:1-19; 15: 7-11. 
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We first hear of Stephen when he is chosen one of the seven 
intrusted with the apportionment of the common fund. He 
soon won fame beyond the routine of his office as a keen and 
resistless disputant. With his liberal Hellenistic training he 
had a much larger view of the mission and genius of Chris- 
tianity than did most of the Jews. Because of this he was 
hated by the conservative Jews and they cast their bigotry 
on him. They seized him and brought him before the San- 
hedrin, charging him with blasphemous utterances against the 
temple. Stephen’s words were distorted by false witnesses. 
He began a speech in defense, but he never finished it! Be- 
fore he was half finished, the Sanhedrin grew wild with rage 
and rushed upon him. They dragged him outside the city 
where they stoned him to death. Stephen thus died, “his 
face as it had been the face of an angel,” and with the words, 
- “Lord, lay not this sin to their charge,” upon his lips. Here 
the Church received its first baptism of blood and its first 
martyr. al) 


“IT cannot hide that some have striven, 
Achieving calm, to whom was given 
The joy that mixes man with heaven: 

“Which did accomplish their desire, 

Bore and forebore, and did not tire; 

Like Stephen, an unquenched fire. 


“He heeded not reviling tones, 
Nor sold his heart to idle moans, 
Tho’ cursed and scorn’d, and bruised with stones: 


“But looking upward, full of grace, 
He prayed, and from a happy place 
God’s glory smote him on the face.” 
—ALFRED TENNYSON, “TwoVoices.” 
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V. GrowTH THROUGH PERSECUTION. 


The murder of Stephen was the beginning of a period of 
persecution against the Christians. They were dragged to 
prison and their meeting places destroyed. The only thing 
these assailed Christians could do was to take refuge in flight 
or in hiding. But as all hardship or persecution tends to 
make for strength, the Church received much good from this 
struggle. It proved: 


1. To purge out the false or half-hearted members. 

2. To end the too-comfortable communistic living. 

3. To spread far and wide the Christian teaching. 

4. To develop leaders who were earnest in the spirit and 
instructed in the faith. 

5. To cause a growth in the knowledge of Christian living, 
organization, and church worship. 


“The pure, the bright, the beautiful, 
That stirred our hearts in youth, 
The impulses to wordless prayer, 
The dreams of love and truth; 
The longing after something lost, 
The spirit’s yearning cry, 
The strivings after better hopes— 
These things can never die.” 
—Cuartes Dickens, “Things That Never Die.” 


HELPS FOR STUDY 


Written Work 


1. What happened at Pentecost? 


2. What was the dividing point between the Christian and 
the Jewish Church? 


3. In what way was the law a drawback to the Church? 
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4. Who were Peter and Stephen? 
5. Give five results of the persecutions. 


Oral Discussion 


1. What really took place in the upper room on the day of 
Pentecost? 

2. What attitude should be taken in regard to the miracles? 

3. How should this statement be interpreted? “I say unto 
you that thou art Peter, and upon this rock I will build my 
church; and the gates of hell shall not prevail against it” 
(Matt. 16:18). 


Special Assignments 


1. Read the first twelve chapters of Acts. 

2. Make an outline of Peter’s speech given on the day of 
Pentecost. 

3. Make a list of the characteristics that develop heroes. 

4. Write a short paper on “The Psychology of Conversion.” 


CHAPTER III 


THE CHURCH AT ANTIOCH 


“And the disciples were called Christians first at Antioch.” 


Barnabas goes to the church at Antioch (Acts 11: 22, 23). 

Paul is chosen as the partner of Barnabas (Acts 11: 25, 26). 

A relief is sent to the brethren in Judea (Acts 11:29). 

The church at Antioch sends forth two missionaries (Acts 
11,12). 


I. Tue Ciry or THE First GENTILE CHURCH. 


Antioch was the capital of Syria. It was next to Rome and 
Alexandria in importance, being situated a few miles from 
the mouth of the Orontes River and having a population of half 
a million. Its streets and buildings are said to have been 
among the finest in the world. In many ways it was a center 
of learning. But its fame, however, was due to its wealth and 
lax ways of living. The city was corrupt. Many Jews lived 
here, but the larger part of the population were proselytes. 
This wicked city was destined to become the key city for the 
expansion of early Christianity. 


“Jerusalem, Antioch, Rome—these three cities are the step- 
ping stones along which Christianity went forward from its 
Jewish cradle to Gentile missions and thence to world 
dominion.” 


II. Stronc 1n LEADERSHIP. 


Christianity spread in its early days chiefly by the word 
of mouth of its disciples. Here was a time when hearts were 
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so overpowered with the good news that it was impossible for 
them to remain silent. They had been filled with the spirit 
of goodness and desired others to share in the same experience. 
Among the disciples at Antioch were to be found certain men 
who were regarded as leaders because of their great zeal in 
Christ. These men were Barnabas, Simeon Niger, Lucius of 
Cyrene, Manaen, and Paul. A little later we find this church 
appointing two of these leaders, Barnabas and Paul, to go 
forth and preach the Gospel to the Gentiles. 

It is impossible to say too much about the influence Paul 
had on early Christianity. Although there were other mis- 
sionaries before Paul, such as Philip in Samaria and Peter 
in Cesarea, still he holds first claim to the name of Apostle to 
the Gentiles. It was Paul, and Paul alone, who first saw 
what freedom in Christ meant. He first introduced Christ to 
* the whole world. But that was not all. He also built many 
homes for Christ on foreign soil. It was not his intention to 
build up a new order, for that had already been done by 
Jesus. Paul’s whole strength is to be found in the fact that 
he preached Christ, the Risen Savior. 


III. Fottowinc Paut AND BARNABAS ACROSS THE EMPIRE. 


They say good-by at Seleucia. 

A visit is made at Barnabas’ home at Salamis. 

They call on a Roman proconsul at Paphos. 

John Mark gets tired at Perga and returns home. 

“Almost the whole city” come out to hear Paul preach at 
Antioch of Pisidia. 

They are mistaken for gods at Iconium. 

Paul stands a man on his feet at Lystra and in return they 
stone him until he was thought to have been dead. 

Many disciples are made at Derbe. 

They retrace their steps through Lystra, Iconium, and 
Antioch of Pisidia. 

They set sail from Attalia to Antioch in Syria. 
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The results of this first missionary journey were far reach- 
ing. At Lystra a youth named Timothy, who later became 
one of the greatest leaders in the early Church, heard the call 
to service. At Derbe a devoted disciple of Jesus was made, 
called Gaius. And at Iconium, the city from which the two 
missionaries had to flee for their lives, there arose in time an 
influential center of Christian work. Who knows what our 
feeble efforts may lead to? We all should take courage from 
the lives of these heroic pioneers, who “suffered the loss of all 
things, if only they might gain Christ.” Time will give its 
rewards and revelations. Henry van Dyke expresses this 
thought in “A Lost Word of Jesus:” 


“Hear the Master’s risen word! 
Delving spades have set it free— 
Wake! the world has need of thee,— 
Rise, and let thy voice be heard, 
Like a fountain disinterred. 
U pward-s pringing, singing, sparkling; 
Through the doubtful shadows darkling: 
Till the clouds of pain and rage 
Brooding, o’er the toiling age, 
As with rifts of light are stirred 
By the music of the word; 
Gospel for the heavy-laden, answer to the labour’s cry; 
‘Raise the stone and thou shalt find me; cleave the wood, 
and there am I?” 


IV. THe ORGANIZATION OF THE CHURCH AT ANTIOCH. 


The organization of the church at Antioch was like that of 
most of the early churches of this period. Therefore this 
church will be used as a sample for all the rest. In the first 
place the basis of the organization was fraternal equality. It 
was fundamentally democratic in principle and, so far as it 
could be, in practice. All Christians of the city constituted 
the church—as at Jerusalem, Ephesus, and Corinth. It is sup- 
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posed that they had more than one place of meeting, since 
the church often had thousands of members. The church at 
Jerusalem was the mother church and the seat of authority, 
although each church was free in itself. 

The church had two classes of officers: elders (sometimes 
called bishops, ministers, or pastors) and deacons. These 
officers attended to all the affairs of the church, but only under 
the direction of the congregation. They had no priestly power 
and were answerable to the congregation which appointed 
them for all their actions. The apostles, prophets, and evan- 
gelists, however, exercised their duties by divine appointment 
and were not answerable to the churches, 

The worship was very simple. There was singing and 
prayer, followed by a reading from the Old Testament with 
an exhortation on the passage. There was no formal sermon. 
- The service was much like our modern prayer meeting, with a 
great deal more enthusiasm injected into it. Sometimes spe- 
cial features were added, such as reminiscences of what Jesus 
had done and said, told by someone who had heard him, or 
by those who had been with his disciples. The services usually 
took place at night. The Lord’s Supper was celebrated with 
bread and wine as the memorial of the Lord’s death. Often a 
meal was connected with this service. Baptism was admin- 
istered to believers only, by immersion in water, in the name 
of Jesus or the Trinity. Much has been contributed to the 
form of worship of the church by these three sources. 


1. The Jews gave: 
a. The synagogue. 
b. Officials, such as elders. 
c. Ceremonies. - 
d. Feasts. 
e. Organization. 


2. The Gentiles gave: 
a. The local orders, such as guilds. 
b. Rites and ceremonies. 
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c. Festivals connected with Christmas. 

d. The evening meal. 

e. The use of images. 

f. Architecture, painting, and ornamentation. 


3. Jesus, who was the real founder of the Church created 
it by: 

a. Choosing twelve apostles, who were later sent out 
to carry his Message to all the world. 

b. Winning a number of converts to his teachings. 

c. Leaving certain sacraments for his followers 
(Catholics say seven, while most Protestants say 
two). 


HELPS FOR STUDY 


Written Work 


1. What was the character of the city of Antioch? 
2. Who were some of the leaders of the church and how did 
they happen to be chosen? 


3. Give the places of Paul’s first missionary journey. 
4. What was the organization of the church at Antioch? 


Oral Discussion 


1. Why did Paul and Barnabas make good partners in mis- 
sionary work? Discuss the character of each. 

2. How did the church at Antioch differ from the one at 
Jerusalem? 

3. Was Paul the founder of Christianity as we know it 
today? 

4. What was his influence on Christianity? 

5. Which is the more important for a person to have, the 
religion about Jesus or the religion of Jesus? 


Special Assignments 


1. Outline Paul’s second and third missionary journeys, 
noting the outstanding events. 


eS ce, 
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2. Make a list of the different terms which Paul gave to 
Christi — 
3. Write a paper on the contribution which Paul made to 
Christianity. 
4 Read a Life of Paul. 
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CHAPTER IV 


UNDER FIRE, OR THE CHURCH UNDER 
PERSECUTION 


“They love all men, and are persecuted by all.” 
—ANONYMOUS. 
J. Tue PERIOD OF PERSECUTION. 


During the first half of the apostolic age, the Christians 
enjoyed a short period of peace, except for a few ill-treat- 
ments by the Jews. The Roman government used them justly, 
though perhaps somewhat contemptuously. Later the Romans 
took up the persecution, and, strange as it may seem, the best 
rulers like Trajan and Marcus Aurelius were among the worst 
persecutors, while the worst Emperors were indifferent, and 
sometimes even favorable to Christianity. The persecution of 
the early days was only spasmodic and limited, having no 
backing from the Roman government; while the persecutions 
of a later date were more general and conducted under the 
command of the Emperor himself. The severity of the perse- 
cution depended upon the whims and feelings of each indi- 
vidual Emperor. 

The outline of the persecution is as follows: 


First Periop 


A.D. 

64. Nero First persecution of Christians 
by Romans 

69- 79 Vespasian No definite persecution 

79- 81 Titus Policy of Nero continued 

81- 96 Domitian Severity increased both at 


Rome and in the provinces 
20 


96- 98 
98-117 


117-138 


138-161 
161-180 


180-193 
193-211 


211-217 
218-222 
(222-235 


235-238 
244-248 


249-251 
253-260 
260-268 
270-275 
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Nerva 
Trajan 


Hadrian 


Antoninus Pius 
Marcus Aurelius 


Tolerance of the Christians 

No wanton persecution, but the 
laws and religion of the Em- 
pire were upheld 

Christianity judged rather triv- 
ially 

Christians protected 

Persecution encouraged 


SEconD PERIOD 


Commodus 
Septimius Severus 


Caracalla 
Heliogabalus 
Alexander Severus 


Maximinus 


Philip the Arabian 


THIRD 


Decius 
Valerian 
Gallienus 
Aurelian 


Diocletian 
Galerius 
Constantine 


Friendly to the Christians 
Christians persecuted with se- 
verity 
Christianity tolerated 
Christianity tolerated 
Christianity given a place in his 
cosmopolitan faith 
Christians put to death 
Christians not punished 


~ 


PERIOD 


Universal persecution 

Persecution increased 

Further persecution forbidden 

Old laws enforced with renewed 
vigor 

Harshest persecution 

Limited toleration 

Christianity made a state reli- 


gion 


Il. Way tHe Curistians WERE PERSECUTED. 
“Does not the Emperor punish you justly?” Celsus asked 


the Christians. 


“Should all do like you, he would be left 


alone—there would be none to defend him.” This was the 
‘common belief held among the Romans. They began to fear 


; 
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this secret body of irresistible people who were called Chris- 
tians. And why should they not have cause to fear? Chris- 
tianity caused trouble wherever it went! It was opposed to 
the whole governmental, social, and religious systems of 
Rome. It broke up homes, setting the husband against the 
wife, the children against their parents, the slave against his 
master. It caused the traders and priests of the temple a 
loss of profits, for these Christians worshiped with neither 
image nor shrine. It would have nothing to do with the licen- 
tious and cruel amusements of the Romans. It refused the 
duty of loyal citizens, and would hold no offices. It objected 
to all military service, and refused to worship the Emperor. 
As its meetings were held at night, with both sexes present, 
they were mistaken for carnivals of lust, where, as the Romans 
thought, their offspring of passion was sacrificed to their one 
god. Also, it was intolerant of all other religions. All this 
tended to make the Romans look upon the Christians as the 
worst of degenerates who should be cast from society. No 
punishment could be too severe for these people called Chris- 
tians. 

Besides all this they were also blamed for every fire, war, 
pestilence, flood, famine, earthquake, etc. This, the Romans 
thought, was merely the vengeance of the gods upon the 
atheists, “who denied the many gods and worshipped but one, 
and who discarded all images—even that of the Emperor.” 
Nothing good could ever come from these Christians! Really, 
it took courage to be a Christian in those days! 


III. Nero Amuses HimseE tr. 


In July, 64 a. D., a terrible fire, lasting for several days, 
destroyed most of Rome. The citizens at once suspected Nero 
of the crime. He had fiddled while the city burned that he 


“, « » might revel in the wild scenes of its flames and the misery 
of the flying citizens, or glorify himself by building a new 
city upon the ashes of the old.” 


* 
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But Nero was not ready to shoulder any of the blame. He at 
once cast it upon the Christians, and since they were hated 
for their infamous lives, which they were supposed to have 
led, the charge was easily fixed upon them. The persecution 
which followed was of a very savage nature. Tacitus, a writer 
of that time, describes it in a very vivid manner: 


“Therefore, at the beginning, some were seized who made 
confessions; then, on their information, a vast multitude was 
convicted, not so much of arson as of hatred of the human 
race. And they were not only put to death, but subjected to 
insults, in that they were either dressed up in skins of wild 
beasts and perished by the cruel mangling of dogs, or else 
put on crosses to be set on fire, and, as day declined, to be 
burned, being used as lights by night. Nero had thrown open 
his gardens for the spectacle, and gave a circus play, min- 
gling with the people, dressed in a charioteer’s costume or driv- 
ing in a chariot. From this arose, however, toward men-who 
were, indeed, criminals and deserving extreme penalties, sym- 
pathy, on the ground that they were destroyed not for the 
public good, but to satisfy the cruelty of an individual.” 


IV. Tue Spirit or THE Martyr. 


Although the Romans could not understand their way of 
living and misjudged them severely, yet the Christians re- 
mained true to their faith. They proved to the world that 
the Christ-life could be lived, no matter what the odds might 
be. A beautiful account of real Christian living is given in 


_ the “Epistle to Diognetus,” which was written sometime dur- 


ing the persecutions by an anonymous writer: 


“The Christians are distinguished from other men neither 
by country, nor language, nor the customs which they observe. 
. . . Every foreign country is to them as their native land, 
and every land of their birth as a land of strangers. They 
marry as do all; they beget children; but they do not commit 
abortion. They have a common table, but not a common bed. 
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They are in the flesh, but they do not live after the flesh. 
They pass their days on earth, but they are the citizens of 
heaven. They obey the prescribed laws, and at the same time 
surpass the laws by their lives. They love all men, and are 
persecuted by all. They are unknown and condemned; they 
are put to death and restored to life. They are poor, yet they 
make many rich; they are in lack of all things, and yet abound 
in all. They are dishonored, and yet in their very dishonor 
are glorified. They are evil-spoken of, and yet are justified. 
They are reviled and bless; they are insulted and repay insult 
with honor; they do good, yet are punished as evil-doers. 
When punished they rejoice as if quickened into life; they 
are assailed by the Jews as foreigners and are persecuted by 
the Greeks; yet those who hate them are unable to assign a 
reason for their hatred.” 


Such living makes us want to sing with George Eliot: 
“Oh, may I join the choir invisible 
Of those immortal dead who. live again 
In minds made better by their presence; live 
In pulses stirred to generosity, 
In deeds of daring rectitude, in scorn 
Of miserable aims that end with self, 
In thoughts sublime that pierce the night like stars, 
And with their mild persistence urge men’s search 
To vaster issues.” 


V. A Wonperrut LETTER. 


Ignatius, the bishop of Antioch in Syria, was arrested, and 
sentenced to be conducted to Rome where he was to be thrown 
to the beasts in the arena. The account of this journey re- 
sembles very much that of Paul’s last journey to Rome. With 
chains, guards, and friends, he made a wearisome march across 
the mountains. Whenever he had time, he would write a 
letter to some friend or church. These letters stand in the 
same class with those which Paul wrote under similar circum: 
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stances. This one, the “Epistle to the Romans,” is worth 
careful study, for it reveals the spirit of the Christians of this 
period: 

“I write to all the churches and impress on all, that I shall 
willingly die for God unless ye hinder me. I beseech you not 
to show unreasonable good-will toward me. Permit me to be 
the food of wild beasts, through whom it will be granted me 
to attain unto God. I am the wheat of God and I am ground 
_ by the teeth of wild beasts, that I may be found the pure bread 
of Christ. Rather entice the wild beasts, that they may become 
my tomb and leave nothing of my body, so that when I have 
fallen asleep I may be burdensome to no one. Then I shall 
be truly a disciple of Jesus Christ, when the world sees not 
my body. Entreat Christ for me, that by these instruments 
_I may be found a sacrifice to God. Not as Peter and Paul do 
I issue commandments unto you. They were Apostles, I a 
condemned man; they were free, I even until now a slave. 
But if I suffer, I shall be the freedman of Jesus Christ, and 
shall rise again free in him. And now, being in bonds, I learn 
not to desire anything.” 


VI. Tue Sciurran Martyrs, A Drama or DEATH. 


Place: Judgment hall at Carthage. 

Time: July 17, 180 a. b. 

Characters: Saturninus, the proconsul. Speratus, Nartzalus, 
Cittinus, Donata, Secunda, and Vestia—Christians from Scili, a 
small city in northwestern Africa. Herald. — 

Scene: Six Christians are brought into the judgment hall at 
Carthage by some Roman soldiers, and are placed before 
Saturninus, the proconsul for judgment. 

(The conversation which follows is as recorded in a writing 
of the time of this persecution, and forms a fine basis for a 
one-act play.) 


“Saturninus said: Ye can win the indulgence of our lord the 
Emperor if ye return to a sound mind. 
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Speratus said: We have never done ill; we have not lent our- 
selves to wrong; we have never spoken ill; but when we have 
received ill we have given thanks, because we pay heed to 
our Emperor. 

Saturninus, the proconsul said: We, too, are religious, and 
our religion is simple; and we swear by the genius of our 
lord the Emperor, and pray for his welfare, which also ye 
too, ought to do. ; 

Speratus said: If thou wilt peaceably lend me thine ears, I 
will tell thee the mystery of simplicity. 

Saturninus said: I will not lend my ears to thee, when thou 
beginnest to speak evil things of our sacred rites; but rather 
do thou swear by the genius of our lord the Emperor. 

Speratus said: The empire of this world I know not; but 
rather I serve that God whom no man hath seen nor with 
these eyes can see (1 Tim. 6:16). I have committed no 
theft: but if I have bought anything I pay the tax; because 
I know my Lord, the King of kings and Emperor of all 
nations, 

Saturninus, the proconsul, said to the rest: Cease to be of this 
persuasion. 

Speratus said: It is an ill persuasion to do murder, to bear 
false witness. 

Saturninus, the proconsul, said: Be not partakers of this folly. 

Cittinus said: We have none other to fear except only our 
Lord God, who is in the heaven. 

Donata said: Honor to Czsar as Cesar, but fear to God. 

Vestia said: I am a Christian. 

Secunda said: What I am that I wish to be. 

Saturninus, the proconsul, said to Speratus: Dost thou per- 
sist in being a Christian? 

Speratus said: I am a Christian. (And with him they all 
agreed.) 

Saturninus, the proconsul, said: Will ye have a space to 
consider? 


Speratus said: In a matter so just there is no considering. 
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Saturninus, the proconsul, said: What are these things in 
your chest? 

Speratus said: Books and epistles of Paul, a just man. 

Saturninus, the proconsul, said: Have a delay of thirty days 
and bethink yourselves. 

Speratus said a second time: I am a Christian. (And with 
him all agreed.) 

Saturninus, the proconsul, read out the decree from the tablet: 
Speratus, Nartzalus, Cittinus, Donata, Vestia, Secunda, and 
the rest who have confessed that they live according to the 
Christian rite because an opportunity has been offered them 
of returning to the custom of the Romans and they have 
obstinately persisted, it is determined shall be put to the 
sword. 

Speratus said: We give thanks to God. 

* Nartzalus said: Today we are martyrs in heaven; thanks be 
to God. 

Saturninus, the proconsul, ordered it to be proclaimed by the 
herald: Speratus, Nartzalus, Cittinus, Veturius, Felix, 
Aquilinus, Laetatius, Januaria, Generosa, Vestia, Donata, 
and Secunda I have ordered to be executed. 

They all said: Thanks be to God. 


And so they all at one time were crowned with martyrdom; 
and they reign with the Father and the Son and the Holy 
Ghost, forever and ever. Amen.” 


VII. Tue Resutts OF THE PERSECUTION. 


The results of the persecution can be summed up in these 
six points: 

1. It advertised Christianity and won sympathy, which 
caused it to grow. 

2. It created an intense devotion among the Christians. 

3. It proved the truth of Christianity. 

4, It produced efficient organizations and leaders. 
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5. It produced a group of extraordinary literary defenders, 
such as the apologists and letter writers. 

6. It furnished an example for later persecutions, which, sad 
to say, the Christians themselves used. 


HELPS FOR STUDY 
Written Work 


1. What were the outstanding periods of persecution? 

2. Give some of the reasons why the Christians were perse- 
cuted. 

3. Give an account of the first Christian persecution by the 
Romans. 

4. How did Ignatius’s journey to Rome resemble that of 
Paul’s last journey? 

5. Give a summary of “The Scilitan Martyrs.” 

6. What were the results of the persecution? 


Oral Discussion 


1. Can the Romans be justified in their persecution of the 
Christians? 

2. Is it possible to be a Christian under any situation? 

3. Have Christians today as much devotion to their religion 
as the early Christians had? 


Special Assignments 


1. Make a careful study of the letter of Ignatius, finding 
some of his points of character, and then compare it with one 
of Paul’s letters. 

2. Make a list of hymns which express the spirit of the 
martyrs. 

3. Think upon this statement: It is easier to die for a re- 
ligion than it is to live for it. 


CHAPTER V 


BOOKMAKING, OR THE LITERATURE OF THE 
CHURCH 


Dean Brown of Yale says of the Bible: 


“We have here a book which. refuses to be ignored. On 
the basis of its wide currency alone, if it had no other and 
worthier claims to distinction, it challenges the attention of 
_ every man who can read. For centuries it has been ‘the best 
seller”. . . It goes without saying that every thoughtful, well- 
educated man will desire to know something of the contents 
of this book which has gained such a hold upon the attention 
of the race.” 


I. Tue Backcrounp oF THE New TESTAMENT. 


The New Testament is a very complex book. Many different 
races and civilizations have contributed to it—Babylonian, 
Egyptian, Persian, Greek, and°Roman. But the most impor- 
tant contributions came from the Hebrews, thé Greeks, and the 
Romans. 

The Hebrews gave it the soil on which to grow. They gave 
the essential doctrines of God, man, sin, and salvation. In 
fact it is quite impossible to understand the New Testament 
without a knowledge of the fundamental facts of the Old. 
There are 275 quotations in the New Testament which are 
taken from the Old. Mark—the oldest gospel—opens with a 
quotation from the Old Testament. All the evangelists use 
many quotations taken from it. John the Baptist began his 
ministry with a text taken from Isaiah. Even Jesus used the 
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Old Testament, taking his first text from it. Peter used it 
in his great sermon at Pentecost. The New Testament is there- 
fore based on the Old. 

The Romans gave to the New Testament its means of growth 
—the vine. The fine system of roads, which ran all over the 
Roman world, gave to Christianity a way to expand and grow 
in influence. The Roman rule also contributed to the idea 
of law and order, and its influence especially colors the Book 
of Revelation. 

The Greeks gave to the New Testament its beauty of thought 
and language—the leaves. The language of the disciples, the 
Aramaic, was only provincial and was not a fit vehicle to carry 
the wonderful message of the Master. And so Greek, the uni- 
versal language of the time, was adopted to carry the uni- 
versal message around the world. This was tremendously 
important, for not only did it help the Gospel to be understood 
all over the world, but carried with it Greek associations, 
implications, and overtones which modified the book itself. 
“So it forgot the tongue of its birthplace and learned the 
speech of its new motherland.” 


II. Coxnziectinc MATERIAL. 


Jesus did not leave a single written word behind him. He 
thought very little about books. He never went to high school 
or college. He seemed to be very content to let his beautiful 
sayings and stories perish if only he could see them spring 
to life again in the hearts of his followers. He did not ask 
his disciples to “remember” his words, but to “do” them. 

Although Jesus put no special emphasis on his sayings in 
themselves, his disciples memorized many of them word for 
word. This was quite a natural thing for them to do, for it 
was in harmony with the customs of their race. One of their 
proverbs says that “a good pupil is like a cistern lined with 
mortar, from which not a drop of water can leak out.” Jesus, 
the Great Teacher, had many such pupils, and he made his 
teachings so clear that they were very easy to remember. 
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Many were the proverbs and stories that he used. And what 
stories he told! They were perfect! All of his figures of 
speech were homely and very striking. Nearly all of his say- 
ings were of a poetic nature which made them easy to remem- 
ber. No doubt at the end of the day his disciples would repeat 
these words, one to another, as they talked over the acts of 
their Master for that day. 

As time went on after Jesus’ death, it was thought wise to 
write down some of his sayings for those who had no adequate 
oral record. The earliest of these documents, as far as 
can be found out, is now contained in the Gospels of Mat- 
thew and Luke, being used as one of their sources. It con- 
tains a collection of Jesus’ sayings, such as the Sermon on 
the Mount, the parables, and friendly advice given to his dis- 
ciples. This document today is known by the title, “The 
» Sayings of Jesus,” or “Q,” which stands for the German word 
“source.” It was written in the fifties or early sixties of the 
first century at Jerusalem. Many think that it was written 
by the disciple Matthew. 


III. Tae First New Testament AUTHOR. 


Paul was a busy man. Along with all his missionary 
journeys, he carried on the trade of tentmaking. As time 
went on, situations arose which called forth letters from the 
hand of Paul—letters of thanks, instruction or advice, criti- 
cism, comfort, inspiration, and recommendation. They were 
written in haste to serve a very immediate and pressing need. 
They were not intended for publication, but to’serve the needs 
of a few of his friends or of some church. These letters were 
usually sent by one of his assistants or by some messengers 
whom he could secure. In this way, he was able to keep in 
constant touch with the churches which he had established. 

But soon these letters of Paul were copied and sent to some 
of the other churches (Col. 4:16). The original copy was 
saved by the addressed person or church because it bore the 
greetings and signature of Paul himself. In this way, there- 
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fore, the letters were preserved for future use and so found a 
place among the New Testament writings. These letters were 
written sometime between 50 and 64 a. D. Goodspeed lists 
them in the following order: I Thessalonians, II Thessa- 
lonians, Galatians, I Corinthians, II Corinthians, Romans, Phi- 
lemon, Philippians, Colossians, and Ephesians. The last three 
are called “the prison epistles.” 


IV. Four Story Books. 


The Gospels are four different stories of the life of Jesus. 
Each story is written by a different author and with a different 
purpose in view. We cannot expect them, therefore, to agree 
in every detail. Yet there is a strong bond of unity in all 
of them—the fact of Jesus Christ. This person is the hero of 
each of the four stories and the inspiration of each writer. 

The title, “The Gospel According to Matthew,” does not 
necessarily mean that the disciple Matthew was the author of 
this story. It is more likely that the writer based his Gospel 
upon an account of Matthew’s “Sayings of Jesus,” written 
some time before this story. The evidence for this is that 
Papias, early in the second century, wrote: 


“Matthew, in the Hebrew dialect, compiled the Logia, and 
each one interpreted them according to his ability.” 


The point of view and purpose of the story is very plain. 
He is writing to the Jews to show that Jesus is the Messiah of 
the Old Testament. 

The Gospel of Mark was the first story to be written of the 
Christ. Matthew and Luke based much of their stories upon 


Mark. Papias, writing about 125 a. p., says concerning this 
book: | 


“Mark having become the interpreter of Peter, wrote down 
accurately everything that he remembered, without, however, 
recording in order what was either said or done by Christ. 
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For neither did he hear the Lord nor did he follow him; but 
afterwards, as I said, Peter, who adapted his instruction to the 
needs of his hearers but had no design of giving a connected 
account of the Lord’s oracles.” 


In Mark, Jesus is the mighty doer. He is the Wonder 
Worker. 


“It does not appear that Mark is writing specially for either 
Jews or Gentiles, but is proclaiming to all believers that Jesus 
is mighty to save.” SNOWDEN. 


Doctor Luke is unquestionably the author of “The Gospel 
of Luke.” Irenaeus, writing about 180 a.p. says: “Luke, the 
companion of Paul, recorded in a book the gospel preached by 
him.” Here we find Jesus as the Great Physician. This gospel 
_is written in a fine style and is very accurate. The writer 
wished to give to the Gentile world a complete story of the 
life of Jesus. : 

There is much evidence which favors John, the Beloved 
Disciple of Jesus, as the author of the Fourth Gospel. (How- 
ever, some modern scholars say that it was merely named for 
this Apostle.) The writer must have been a philosopher. He 
was more of a poet than the practical Matthew and the objective 
Mark and the systematic Luke. His story was a new interpre- 
tation of the Living Christ. It is one of the most original 
books ever written—not in subject matter, but in the manner 
of presentation. It takes us nearer the heart of the Man of 
Galilee than any other single book. John wished to share 
with his fellow sufferers of the persecution the great comfort 
which he received daily from the Living Christ. Even today 
we too can share this love of the Master’s with John, if we 
will but walk with him through his wonderful book. 


V. Brinpinc THE Books ToGETHER. 


The twenty-seven books of the New Testament were all writ- 
ten mostly during 50 to 100 a. p. They are grouped about 
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four important events in history: the evangelization of the Gen- 
tile world, the fall of Jerusalem, the Roman persecutions, and 
the rise of sects. But these twenty-seven books were only a 
selection made from a very large body of Christian literature. 
The first time that a list of these twenty-seven books appears 
together as one unit was in a letter written by Athanasius of 
Alexandria in 367 a. D. But it was a much later date when 
they were put under one cover. 


“It was only when printing was invented that the whole New 
Testament began to be generally circulated in one volume, in 
Latin, Greek, German, or English.”—-GooDsPEED. 


These books were selected as a result of common agreement 
among the churches. They judged them to be genuine and to 
contain the true facts as they happened in history, given by 
men who had been inspired by the life and teachings of the 
Master. There is a marked distinction between these books 
and those others written during the same period. It must be 
concluded from the facts that these selected books were not 
the result of any infallible divine selection, but the result of 
careful human judgment. 

The arrangement of the New Testament books is not in the 
order of their writing but follows a general historical order. 
As the Gospels tell about the life of Jesus, they naturally come 
first in order. And as Acts tell about the doings of Jesus’ 
disciples, it naturally comes next. And so on through the 
whole list. This helps to make somewhat of a connected story 
of the early days of Christianity. 


“What is the World’s true Bible? °Tis the highest thought of 

The Thought distilled through ages since the dawn of thought 

And seek adds a word thereto, some psalm or promise 
And aes is unfinished and forever incomplete— 
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O’er the chapters that are written long and lovingly we pore— 
But the best is yet unwritten, for we grow from more to more.” 
—Sam WattTeER Foss. 


HELPS FOR STUDY 


Written Work 


1. What contributions did the Hebrews, Romans, and 
Greeks make to Christianity? 

2. Describe the process of collecting material for the mak 
ing of the New Testament. 

3. Why did Paul write letters? 

4. What do the four Gospels attempt to do? 

5. What are the four periods about which the twenty-seven 
_ books of the New Testament are grouped? 


Oral Discussion 


1. Why do so many people buy the Bible? 

2. Is the New Testament an original book? 

3. Did Jesus regard his words as important enough to be 
written down? 

4. Of what importance are the letters of Paul? 

5. Why do not the four Gospels agree? 

6. Were the New Testament books infallibly chosen? 


Special Assignments 


1. Tell the story of Jesus’ writing in the sand. 

2. List the New Testament books according to the date of 
their writing. 

3. Write a thousand-word essay on the importance of the 


Bible. 
4, Estimate what proportion of the Gospels are the very 


words of Jesus. 
5. Write a paper on “Translating the Bible.” 
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6. Show that the Fourth Gospel was not intended for a 
biography. 

7. Show that the Fourth Gospel was an inspired interpreta- 
tion written by the greatest of all Christian mystics. 


CHAPTER VI 


GETTING A NEW SHELL, OR CHRISTIANITY 
ADAPTS ITSELF, 100-323 a. p. 


Shailer Mathews of the University of Chicago says: 


“A religion that cannot meet the deepest longings of rest- 
less hearts, that fears freedom of speech, that distrusts social 
reconstruction, that makes respectability its morality, that 
- would muzzle scientific inquiry will be ignored by a world that 
has outgrown it.” 


Notice how this statement applies throughout this chapter. 


I. Wantep—A True RELIGION. 


The Greeks and Romans were very religious peoples. They 
had their many gods and were faithful to them. Paul found 
this to be quite true, especially at Athens, where they were 
worshiping an Unknown God in order that none of the pos- 
sible gods might be omitted (Acts 17:23). They were doing 
their best to find the true religion which would satisfy their 


souls. 


“Christianity came into a world hungering and thirsting for 
spiritual religion.”—RopEs. 


They had their many temples where sacrificing was done, 
their popular superstitions, their magic, and their many rites, 
Many different philosophies and sects were developed in order 
to meet their spiritual longings. Each had its rewards—an 
easy and sensual life for the present world and a life of peace 
in the future world. Yet all was vague and uncertain. They 
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stimulated the desire for novelty and spiritual union with 
God, but could not supply it. Each lacked the appeal of a 
great personality. 

So the Roman people became dissatisfied with their old 
system of religion because it could not satisfy the highest 
longings of the soul. They wanted redemption from sin, the 
feeling of safety, and peace. These elements were to be found 
in the new religion which they at first hated so much. But 
after they had found that Christianity was a real force, the 
religion of truth, their feeling of hatred gave way and many 
received it. When they found that it satisfied the desires of 
the heart, they rejoiced, for it led them to the heart of the True 
God. 


II. Vicrory—CurisTIANity WIns. 


During this period Christianity made great progress. The 
persecution had won many converts to the new faith. Although 
it had no Christian government to protect or foster it, Chris- 
tianity soon grew into manhood. No one knows the number of 
Christians at this time, for very few records have been left and 
these give a much too low estimate of the total number. But 
after careful investigation it is thought that there must have 
been between 30,000,000 and 100,000,000. McGlothlin says 
that “by the end of the period, perhaps as much as one-tenth 
of the population of the empire was Christian.” This shows 
that Christianity was getting a very strong foothold in the 
Empire. Pagan Rome was giving way to the new faith. 

There is no doubt but what Christianity would have gained a 
victory even if Constantine had not appeared as its champion. 
It was growing stronger each day, for it was the religion of 
Truth. Nothing could stop its advance. Christianity has been 
and always will be a “Conquering World Religion.” Kent gives 
the following reasons for this: 


1. The first reason is historical: Christianity sprang from 
Judaism, the noblest pre-Christian ethical religion. 
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2. It appeals to the individual will through both the reason 
and the emotions. 

3. It sets before men a worthy goal. 

4, Christianity is the only thoroughly democratic religion 
known to man. 

5. Christianity offers the only satisfactory solution of the 
problem of evil. 

6. Christianity is preéminently a social religion. 

7. Christianity wins and transforms men by the influence 
of personality upon personality. It is a spiritual force ema- 
nating from God himself, finding concrete and noblest ex- 
pression in Jesus. 


III. A Compromise. 
Principal Jacks, in “The Challenge of Life,” makes this 


statement: 


“Nowhere in the Gospels do I find the faintest indication of 
a ‘good time coming,’ either for the individual or the race, 
when, by the adoption of an appropriate ‘system’ (either of 
theology or of economics), cross-bearing will be done away 
and lotus-eating take its place.” 


In other words, he says that the Christian life, if it expects 
to develop heroes, must always be a struggle. Here, in this 
period of the early Church is where Christianity made its first 
great mistake. It stopped fighting, not because it had been 
defeated, but because it had won the victory. From now on 
it began to lose its spiritual strength. It began to compromise. 


“Christianity took, molded, guided, and was itself affected 
by, the forces which it found already working in human life.” 


—Ropes. 
In the first place there was a marked change in Christian 


belief and doctrine. Christianity began to absorb much of the 
speculation and superstition of its neighbors. A good example 
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of this in the Gnostic school of semi-Christian thought which 
met the special needs of men trained by centuries in paganism 
and philosophy. As time goes on, we have to look more and 
more to these Greek philosophers for the ideas which the Chris- 
tians developed. This fact explains many of the dark places 
in Christian writings. 

And then there was the great change which began to take 
place in the organization of the Church. They took Jesus from 
the fields and lakesides and put him in large buildings full 
of noisy people. They took his very simple teachings and 
wove about them so much doctrine that finally they were nearly 
lost in the attempt to find out what the doctrine meant. The 
Church soon began to be thought of as a saving institution, 
outside of which there was no salvation. Its bishops were 
supposed to be successors of the apostles. The control of 
the Church was in their hands and the laity lost its power 
of speech. 


“This universal Church was believed to be infallibly guided 
by the Holy Spirit, so that it was kept from error. It was the 
body of Christ, a holy entity, to rend it was the worst possible 
sin.”—McGLora.in. 


IV. A Kine Becomes a CHRISTIAN. 


Constantine was born about 274 a. p. at Naissus, in Upper 
Meesia. His father, Emperor Claudius, was a great general 
and became the Cesar of the West. His mother, Helena, was 
a Christian, a daughter of an innkeeper. He received most of 
his education from court circles and the battlefields, which 
made him, like his father, a great general as well as a good 
statesman. 

At this time the Empire had three rulers: Maxentius and 
Constantine in the West, and Licinius in the East. In 312 
Maxentius began a march on his rival, but, when Constantine 
received the news, he at once began a march toward Rome. 
They met at the Milvian Bridge, just outside Rome, and a fierce 
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battle took place. Constantine finally defeated Maxentius, who 
was drowned in the Tiber. This gave Constantine full power 
in the West. A few years later (324), Licinius was defeated 
and Constantine became Emperor of the United Roman Empire. 

The story of Constantine’s conversion to Christianity dates 
back to this battle at the Milvian Bridge. One day, as tradi- 
tion tells us, during the conflict with Maxentius, he and ‘his 
whole army saw a great shining cross before them in the sky 
with this inscription on it: “In this sign, conquer.” That 
night in a dream the Christ appeared before Constantine and 
commanded him to use the emblem as a battle ensign and 
the result would surely be victory. So he immediately did 
as the Christ had said and with this new strength vanquished 
his foe at the Milvian Bridge. From that time on Constantine 
was a friend of the Christians and did a great deal to establish 
the Universal Church. 


V. Tue CuHurcu-State. 


There is no doubt that Constantine’s connection with Chris- 
tianity marks a new epoch in Christian history. It was he 
who first gave Christianity protection by law. He saw in it 
a unifying and organizing force and with great insight adopted 
it as the religion of the Empire. He sought to win the whole 
Empire to Christianity through the Christian governors in the 
different provinces. He converted temples into churches and 
appointed special times and places for worship. 

“His imperial laws, improving woman’s condition, mitigat- 
ing slavery, abolishing crucifixion as a method of punishment, 
and caring for the unfortunate, breathe forth the spirit of 
Christian justice and humanity.”—FLick. 

Thus the Christians soon forgot all about their former trials 
and persecutions, for now they had nothing to fear. They 
had become a very important part of a great system of gov- 
ernment. It was now no longer the Church but the Church- 


State. 
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HELPS FOR STUDY 


Written Work 


What type of a religion did the Romans have? 
Why did the Romans seek a true religion? 
In what way did Christianity win a victory? 
Give the reasons why Christianity is a “conquering 
religion.” ‘ 
5. What compromise did Christianity make? 
6. Tell the story of Constantine’s conversion. 
7. What is meant by the term “Church-State?” 


Se 


Oral Discussion 


Was there any good in the religion of the Romans? 
Is victory always best for a religion, country, etc.? 
Is a compromise ever justified? 

Was Constantine really a Christian? 


eer rs 


Special Assignments 


1. Read, in H. G. Wells’ “Outline of History,” the account 
of the progress of Christianity during this period. 

2. Write a brief account of the life of Constantine. 

3. Make a list of Bible characters who met moral defeat at 
the time when they were most successful. 

4. What was Gnosticism? How did it influence Chris- 
tianity ? 


Part II 


THE PERIOD OF THE ANCIENT CATHOLIC 
CHURCH 


CHAPTER VII 


NO RIVALS, OR THE UNDIVIDED CATHOLIC 
CHURCH, 323-600 a. p. 


“The original mistake was made when Christianity borrowed 
the type of its institutions from the kingdoms that are of this 
world, the political kingdoms, with which in an evil hour it 
was persuaded to enter into a most unnatural alliance. To 
Christianity was given the model of a heavenly city, but instead 
of bringing that city down to earth, it made for itself an earthly 
model, and so built the Tower of Babel once more.”— 
Principat L. P. Jacks. 


I. Wwxat THE State DEMANDED OF THE CHURCH. 


Since the State was the means by which Christianity won its 
victory, it wished to share in the management of the Church. 
Now that new power had come to the State, it grew strong 
once more. Many of the clergy were given high offices in the 
government. Great sums of money were given for the building 
of new churches and charity. Everything was done on a large 
scale. Christianity was made the popular religion of the State. 

While, on the surface, it might seem that the Church was free 
and powerful, yet, at the same time, it was shut fast in a prison 
made with its own hands. With freedom from persecution came 
something far worse than the severest persecution, that is, 
moral decay. Truly, the Church was free from the fears of 
the sword, but it was not free to rule its own household. It 
became in too many ways merely a tool for the ambitions of 
the selfish and immoral rulers of the State. Using it as a tool 
the State demanded from it: 
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1. The right to administer ecclesiastical law; 

2. The right to call all general councils and to confirm their 
actions; 

3. The right to elect all bishops of important sees; 

4. The right of supreme judge in the spiritual courts; 

5. A deciding vote in all dogmatic controversies. 


II. HeapQuARTERS OF THE CHURCH-STATE. 


The Church at Rome grew very strong. It was situated at 
the center of the great empire and at a time when it was the 
mistress of the world. Paul saw great hopes for this Church 
of Rome, for it naturally seemed to have great power and 
influence. But no doubt Paul would have been very disap- 
pointed in it if he could have visited it during this period. 
It had taken on the organization of the Empire, and, after the 
State and Church had become one, it became its servant. Thus 
the capital of the Empire became the capital of the Church- 
State. The Pontifex of the Empire merely became the Pope 
of the Church-State. The old government remained the same. 
The Roman language was adopted and Roman rites, festivities, 
and ceremonies were used. And so from this powerful city 
as headquarters, the Church-State began its conquest of the 
whole world. Here is the beginning of the Roman Catholic 
Church which has lasted even to this day. 


III. Tue Rist or THE Papacy, 


This new system of Church government naturally gave the 
priest a very high position. He was soon thought of as 
mediator between God and man. This led to a differentiation 
of the ministry, which, in turn, developed the hierarchal spirit. 
The Bishop of Rome became the Head of all the other bishops, 
the chosen representative of God on earth. All of the Church 
officers, from the lowest to the highest, were separated from 
the laity by a very wide gulf. As time revealed the perfection 
of this plan, an hierarchal organization was formed. The 
Pope was the head of the entire Church; the archbishop was 
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the head of an ecclesiastical province; the bishops were heads 
of dioceses; the priests were assistants to the bishops in the 
care of souls; and the deacons were assistants to the priests. 

As a result of this, ritualism began to play a large part in 
worship. Holy water, sacred relics and places, pilgrimages, 
the use of the cross became evident in the services. Image 
worship was introduced in the form of saints. Many festivals 
such as Easter, Pentecost, Epiphany, and various saints’ days 
were added. 


IV. Perits or tHE New Orper. 


This unnatural union of Church and State had many bad 
effects upon the true spirit of Christianity. It was now. very 
different from the simple religion which Jesus taught. In 
organization it was no longer a democracy, but an absolute 
monarchy. It was now no struggling Church, but a mighty 
Church of grandeur, a powerful factor in society, industry, 
and education. 7 

But as short cuts to success are always unwise, so it was 
in this case. The object of Christianity was to establish the 
kingdom of God in the hearts of men. This could be done 
only step by step, through kindly living and loving service. 
As Josiah Gilbert Holland says: 


“Heaven is not reached by a single bound; 
But we build the ladder by which we rise, 
From lowly earth to the vaulted skies, 

And we mount to its summit round by round. 


“I count this thing to be grandly true: 
That a noble deed is a step toward God, 
Lifting the soul from the common clod, 
To a purer air and a broader view.” 


In her great success the Church forgot all about noble living. 
It was fatal to her spiritual life. From this time to the 
Reformation, the Church grew from bad to worse, until finally, 
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it was preserved and rescued from its corruption by Martin 
Luther. 

Some of the results of this new order of the Church-State 
were: 


1. A half-converted mass of heathen were added to the 
Church. 
2. The Church became a center for worldiness and secular 
lory. 
4 3. The Church became the slave of selfish and ambitious 
statesmen. 
4. The Church was limited in its freedom. 


V. CHRISTIANITY IN OTHER LANDs. 


Meanwhile, Christianity was gaining a strong foothold in 
other lands outside of the Empire. Yet even in these lands 
it was under the control of the pope at Rome. Christian 
missionaries went to Persia, Armenia, Southern Arabia, India, 
China, and Abyssinia. In the west, Christianity was taken to 
Spain, France, England, Ireland, Scotland, and Germany. 
It will not be long before we hear of some of these countries 
rebelling and demanding that the Church once more return 
to the religion of Jesus. 


HELPS FOR STUDY 


Written Work 


What demands did the State make of the Church? 

Why did Rome become the headquarters of the Church? 
Describe the rise of the papacy. 

What were the bad results of the new order? 

To what other lands did Christianity spread? 


4S sat lt od 


Oral Discussion 


1. Did the Church make a mistake by accepting the samé 
form of organization as that of the Empire? 
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2. Why did the Church grow corrupt? 


3. Can an institution save people? 
4. What good is there in ritualism? 
5. What dangers are there in success? 


Special Assignments 


1. Make a chart showing the relation of the Church to the 
State during this period. 

2. Describe the elements needed in a church building to 
promote worship. 

3. Write a paper on “The Value of a Protestant Confes- 
sional.” 


CHAPTER VIII 


THE CHURCH OF CREEDS, OR THE CHURCH AS 
A SYSTEM OF DOCTRINE, 325-800 a. pb. 


“The defense of religion has been overdone. We have 
cooped up the faith in theological fortresses, surrounding it 
with aw immense array of outworks—creeds, dogmas, apolo- 
getics, institutions—and we have used up our resources in 
holding: our positions against one another when we ought to 
have been attacking the common enemy in the open field. 
These outworks and defences, intended to save us from per- 
plexity, have become a greater source of perplexity than all 
the rest. It takes a lifetime to understand them, and when 
understood most of them turn out futile.’—PrincipaL L. P. 
JACKs. 


I. Way tHe Cuurcn Neepep CREEDs. 


This period was the great age of creedmaking. All Chris- 
tians at this time were interested in theology, and they dis- 
cussed and defined the most difficult doctrines. Gregory of 
Nyssa, speaking of the Arian controversy in Constantinople, 
said: 

“Everything in the city is full of such (as dogmatize over 
things incomprehensible) ,—the lanes, the markets, the avenues, 
the streets, the cloisters, the bankers, the dealers in provisions. 
When you ask one how much a thing costs, he will favor you 
with a discourse about the begotten and the unbegotten. When 
you inquire the price of bread, he replies: ‘The Father is greater 
than the Son, and the Son is subordinate.’ If you ask: ‘Is the 
bath ready?’ he declares: ‘The Son was created from nothing.’ 
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I know not by what name, whether frenzy or madness or other 
kindred terms, this evil which has come upon the people may 
fitly be called.” 


‘As a result of this there rose up within the Church many 
different parties, each giving a different interpretation to the 
same doctrine. This led to theological struggles which were 
so bitterly fought that blood was shed, bishops were banished, 
and empires shook with fear. 

Now what was the need of all this commotion? The answer 
is this: Since Jesus left no definite creed upon which all 
Christians might agree, it was necessary for them to think 
out for themselves just what to believe and what not to 
believe, in order that they might be able to stand on common 
ground. Now this was a hard thing to do, for all were not 
ready to accept what the other believed. Yet something had to 
be done, since it was necessary to have some form of belief to 
take the place of dying paganism. xf 

And so the controversy went on, until it came to ee: centered 
around a very fine point—the divinity of Christ. On one side 
stood Arius, the general of the Liberals; while on the other 
side stood Athanasius, the general of the Fundamentalists. 
Now the battle is on—but few get killed. Most of the powder 
is used up in making a great noise with blank cartridges and 
fireworks, They make many marches, but they never meet 
in close combat. Yet many get badly hurt with their own 
weapons. They are very poor soldiers. 

Constantine soon realized that this was not good for the 
political situation of the Empire. He took direct measures, 
therefore, to stop this war of words. First, he asked them to 
sign a peace treaty, but they would not hear to that. Next, he 
called together the “Generals” and “Captains” of the “Army” 
in order that they might draw up a compromise, in the form 
of a creed, on which they both could agree. As a result of 
this council, the Nicene Creed was formed—a statement of doc- 
trine which has lasted even to the present day. 
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II. Toe First CuristiAn CREED. 


The first Christian creed dates back to an earlier period 
(200 a.p.), although it was not put in formal written usage 
until the fourth or fifth century. It is called the “Apostles’ 
Creed,” yet it was not written by the apostles, nor was it the 
work of a council, as was the Nicene Creed. As the Christian 
missionaries went from place to place, it was necessary for 
them to have some statement of faith which the converts could 
agree to before they received baptism. This statement of 
belief was commonly used and has come to be the most widely 
used statement of the Christian faith that has ever been 
developed. Even today, millions accept it to express their own 
faith. It is as follows: 


1. I believe in God the Father Almighty, Maker of Heaven 
and Earth; 
2. And in Jesus Christ His only Son our Lord: 
3. Who was conceived by the Holy Ghost, Born of the 
Virgin Mary: 
4. Suffered under Pontius Pilate, Was crucified, dead, and 
buried: He descended into Hell; 
5. The third day He arose from the dead: 
6. He ascended into Heaven, and sitteth on the right hand 
of God, the Father Almighty: 
7. From thence He shall come to judge the quick and the 
dead. 
8. I believe in the Holy Ghost: 
9. The Holy Catholic Church; the Communion of Saints: 
10. The Forgiveness of sins: 
11. The Resurrection of the body; 
12. And the Life everlasting. Amen. 


II. Tue Batrte or Worps. 


The Council of Nicza took place in the year 325 a.D. It was 
the first universal Council of the Christian Church. There 
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were about two thousand present; of whom more than three 
hundred were bishops. All the provinces of the empire were 
represented, except Britain; yet only six delegates were sent 
from the West. As the Pope was too old to attend in person 
he sent two presbyters to take his place. 

In the first part of the council the Arians had the advantage, 
since Constantia, the sister of the Emperor, and many learned 
men were on their side. But when Arius presented his creed 
it created such an uproar that it was seized and torn to pieces 
along with his doctrines. At that moment Eusebius of Cesarea 
came forward with an old Palestine creed which he proposed 
as a compromise, and it would have been accepted as it stood, 
had not Athanasius objected. After two months of debate it was 
finally accepted as revised, although Eusebius himself hesitated 
to sign it, for great was the change. But the Emperor favored 
it and compelled all bishops to subscribe to it. This was a 
great victory for the Fundamentalists. 

Now that business of the council was finished, Arius was 
publicly excommunicated and a splendid feast was given the 
delegates by Constantine. It was so wonderful that Eusebius 
likened it to the kingdom of heaven. 


IV. Tue Nicene Creep. 


The adoption of the Nicene Creed was a marvelous intel- 
lectual and spiritual feat. The doctrines, as found in this 
creed, have stood throughout the ages, even down to the 
present time. All of the great creeds of later dates have been 
based upon this first universal Christian creed. Because of 
its great importance in Christian history, it is given here in its 
original form: 


We believe in one God, the Father Almighty, Maker of all 
things, both visible and invisible. And in one Lord Jesus 
Christ, 

the Son of God. 
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Begotten of the Father, an only-begotten—that is, from the 
essence (ousia) of the Father— 
God from God, 
Light from Light, 
True God from true God, 
begotten, not made, 
being of one essence (homoousion) with the Father; 
by whom all things were made, 
both things in heaven and things on earth: 
who for us men and for our salvation came down and was made 
flesh, 
was made man, suffered, and rose again the third day, 
ascended into heaven, 
cometh to judge the quick and the dead; 
And in the Holy Spirit. 


But those who say that 


“there was once when he was not; and 
“before he was begotten he was not; and 
“he was made of things that were not; 


or maintain that the Son of God is of a different essence 
(hypostasis or ousia) or created or subject to moral change or 
alteration—these doth the Catholic and Apostolic Church 
anathematize.” 


V. Tue Resutts or CONTROVERSY. 


This, then, was the age when standards of orthodoxy con- 
cerning both God and Christ were fixed. To a great extent 
they have held to the present time, although perhaps they have 
been changed somewhat in their outward form in order to meet 
the needs of the time. These great controversies and the Nicene 
Creed, therefore, had far-reaching results. Some of the results 
were: 


1. The Church was given its first written creed which 
became the basis of all later creeds. 
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2. Church canons were established. 

3. The date for Easter was determined. 

4. The pope was recognized as the only head of the Church, 
_5. The Council of Nicewa marked the beginning of the 
breach between Eastern and Western Churches. 

6. The State was given a final vote in all vital concerns of 


the Church. 


7. Various heresies and schisms of the time were con- 


demned. 


8. The Nestorians, Armenians and several smaller bodies 
severed from and still remain apart from the Catholic Church. 


AN IDEAL CREED by Joun Watson 


“I believe in the Fatherhood of God; 

I believe in the words of Jesus; 

I believe in the clean heart; 

I believe in the service of love; pet 

I believe in the unworldly life; 

I believe in the Beatitudes; 

I promise to trust God and follow Christ, 

To forgive my enemies and to seek after the righteousness 
of God.” 


HELPS FOR STUDY 
Written Work 


Why did the Church need a creed? 

Why did Constantine want the Church to have a creed? 
What was the Apostles’ Creed first used for? 

. What happened at the Council of Nicza? 

Give five results of the controversy. 


fe P's 


Oral Discussion 


1. Should the Church of today adopt a creed? 
2. Would Jesus accept the Nicene Creed? 
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3. Does every person have a creed? 
4, What is your creed? 


Special Assignments 


1. Using the Sermon on the Mount as a source, make what 
would seem to be Jesus’ creed. 

2. Compare in detail the Apostles’ Creed and the Nicene 
Creed. 

3. Make a collection of poems which will give examples of 
the many different creeds of people. 

4. Who were the Apologists? 

5. Comment upon the following statement: “What the 
Church said, in effect, was that neither Arianism nor Apol- 
linarianism nor Nestorianism nor Eutychianism would do, 
and that, apart from the negative, the orthodox doctrine was 
sufficiently contained in the Nicene Creed.”—A. E. J. Raw- 
LINSON, 


CHAPTER IX 


THE CHURCH OF CORRUPTION, OR THE CHURCH 
OF THE MIDDLE AGES, 600-1500 a. p. 


“It is frequently said that Europe in the sixth and seventh 
centuries, relapsed into barbarism, but that does not express 
the reality of the case. It is far more correct to say that the 
civilization of the Roman Empire had passed into a phase of 
extreme demoralization. Barbarism is a social order of an 
elementary type, orderly within its limits; but the state of 
Europe beneath its political fragmentation was a social dis- 
order. Its morale was not that of a kraal, but that of a slum. 
For in a savage kraal a savage knows that he belongs to a 
community, and lives and acts accordingly; in a slum, the 
individual within neither knows of nor acts in relation to any 
greater being.” —H. G. WELLs. 


I. Tue ComInc OF THE BARBARIANS. 


As early as 375 a.p., the people from the north began to 
migrate and invade the Roman Empire. In 476 the line of 
western emperors came to an end. At the opening of the 
sixth century the Ostrogoths had settled in Italy, the Franks 
in Gaul, the Anglo-Saxons in Britain, the Visigoths in Spain, 
and the Vandals in northern Africa. 

It was the Frankish king, Clovis, who laid the foundation 
for what afterward became the empire of Charles the Great. 
He, like most of the invaders, became a Christian and, as a 
result of this, a close relationship between the Church and 
the Frankish dominions was formed. Although for a while 
after the death of Clovis conditions sank to a very low ebb, 
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they were revived again under Pippin (687). His son, Charles 
Martel (715-741), for political reasons, greatly aided the 
Church and promoted many missionary and reformatory works 
in western Germany. When the Lombards began their inva- 
sion of Italy, the Pope called on Charles Martel for aid, but 
all was in vain. So the Pope crowned Pippin the Short (754), 
who had been wanting this kingly title, and with the aid of 
this general the Lombards were defeated and Rome saved. 
Thus began the Holy Roman Empire, which played so big a 
part in medieval history. 

At the death of Pippin the Short in 768, his kingdom was 
divided between his two sons, Charles and Carloman. In 771 
Carloman died and the entire kingdom was left in the hands 
of Charles. This sovereign was far ahead of his age. Not only 
was he a great general, but also 


“, . the patron of learning, the kindly master of the Church, 
the preserver of order, to whom nothing seemed too small for 
attention or too great for execution.” —-WALKER. 


His sway ruled what is now the countries of France, Belgium, 
Holland, and nearly half of Germany, Austria, Hungary, and 
Italy. He was so great that the world has added the word 
“great” to his name, thus making it—Charlemagne. 


II. Tue State or Gop. 


It was through Charlemagne that the old line of Roman 
Cesars was revived in Europe. The Roman Empire had died 
at the hands of the invaders from the north and the Byzantine 
empire of the East had gone far into decline. But the Roman 
Church still lived on. The Pope still had the title of “Pontifex 
Maximus” and was not ready yet to give it up. 

Christianity at this stage had lost all its vision of the kingdom 
of Heaven, for it was greatly blinded by its task of reviving 
the Roman ascendancy, which it thought of as its inheritance. 
As a result of this, it had become a political body which used 
its members to further its material ends. 
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It was quite natural that Charlemagne should be willing to 
receive the crown at the hands of the Pope. For many years 
there had been a firm alliance between the Pope and Charle- 
magne’s predecessors. Each had received mutual benefit from 
it. Now at this time, both Charlemagne and the pope had an 
idea of a great Holy Roman Empire where each would have 
world-wide dominion, each supreme within his own sphere. 

And so, on December 25, 800 4.p., as Charlemagne was 
kneeling in prayer at Rome, the Pope advanced and placed a 
crown upon his head, thus restoring once again the line of 
Roman “Czsars.” At this point begins the struggle between 
Pope and empire which lasted all through the Middle Ages. 


Ill. Tue Papacy Grows STRONG. 


During the period following the death of Charlemagne, there 
was a rapid decline in the empire. His son, Louis the Pious, 
was wholly unfit for the task left by Charlemagne. His 
sons plotted against him and, at his death, the empire was 
divided between them by the Treaty of Verdun in 843. As the 
empire thus declined, the papacy grew in power. The Popes 
showed themselves the strongest men of the time. The papacy 
was now the only well-organized system of government in the 
Middle Ages. Everything had to bow before it. 

As a result of feudalism the Church received great amounts 
of land and money. As its wealth increased it became more 
and more powerful until finally, “by utilizing the vast ecclesi- 
astical power already attained,” it was able “to exert a con- 
trolling influence in civil matters, and even to set up and depose 
kings and emperors.”—-NEWMAN. 

At this period the Church is present absolutely everywhere. 
It entered every home, it controlled the government, it was the 
guest at every board, it blessed or refused to bless every new- 
born babe, it taught every growing child, it regulated marriage 
and the rights of burial. It had control of the conscience of 
the confessional and money through penance. It offered or 
withheld as it pleased the soul’s peace while upon earth, and 
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its salvation in eternity. One could not have escaped the 
Church even if one had tried. 


IV. Sins oF THE CHURCH. 


The degradation and pollution of the Church at this time 
are too extreme to be put into words. The whole situatior has 


been described as 


oe 
. 


. an Augean stable in which adultery and theft were among 
the virtues of an age addicted to more abominable and unnat- 
ural crimes. The iniquities of that time must be concealed 
in Latin; society today would not tolerate their translation.” 


The monks and priests had yielded to the temptation of 
wealth and luxury. As the Latin language was alone used in 
connection with the Church, the mass of the people in the 
Germanic lands were totally ignorant of the Bible and the 
ideals of it. It was believed that the blessing of God could 
be purchased by gifts of money, and this belief was worked 
to its fullest degree by the selfish priests. Thus the system 
of indulgences was established. This permitted the people to 
make certain payments in order to be relieved from the pun- 
ishment of committed sins. 

As the priests were not of the highest spiritual type and 
sometimes quite ignorant, conditions grew to be very serious. 
Finally some of the higher-minded laity and clergy did rise 
up in rebellion against such actions. They were the preservers 
of society during these dark ages. If it had not been for these 
few, who still held to the true and the beautiful, real Christian- 
ity would have been lost during this period (see Chap. XI). 


V. DeErFeEcTIvE PIety. 


As the Church lost its spiritual vision and purity, it sought 
to cover up its sins by the use of outward and physical forms 
or institutions. There developed, therefore, at this time such 
manifestations as penances, indulgences, masses for the dead, 


THE CHURCH OF THE MIDDLE AGES 61 


ordeals, pilgrimages, and confessions. But they were only dead 
forms, invented to take the place of the slower and the harder 
way to salvation. The freshness and saving power of the 
Master’s spirit was not contained in these idle forms. They 
knew him not. 

But we should not think that all the Christians of this period 
were hopeless. There were many noble men in the Church, 
but they were overpowered. Soon we are to study the lives 
of some of these men who helped to keep vital Christianity 
alive when the world was covered with the shadow of sin 


and death. 


“Like you this Christianity or not? 
It may be false, but will you wish it true? 
Has it your vote to be so if it can?” 
—Browninc. 


HELPS FOR STUDY 
Written Work 


1. Give a brief summary of the invasion of the barbarians. 

2. What does the term “State of God” mean? 

3. What gave the papacy so great strength? 

4. Describe the moral condition of the Church during this 
period. 

5. What were some of the forms of worship at this time? 


Oral Discussion 


1. What made Christianity appeal to the barbarians? 

2. Is it possible to have two controls to any organization? 

3. Does the end always justify the means used in Christian 
work? 

4. What are the sins of the Church today? 

5. Does it ever pay to sham? 
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Special Assignments 


1. Draw a map showing the countries under the control of 
the pope during this period. 

2. Write a brief account of the life of Charlemagne. 

3. Who was Alcuin? 

4. Read Plutarch’s “Lives” for information concerning 
some of the Church fathers. 


CHAPTER X 


CLEAN GARMENTS, OR THE GROWTH OF 
MONASTICISM 


I. Types or MonastIcisM IN OTHER RELIGIONS. 


Centuries before the Christian era many so-called heathen 
religions had certain forms of monastic life. The sacred 
writings of the Hindus reveal many stories dealing with the 
lives of holy hermits. It was their belief that, in order to 
’ obtain salvation, it was necessary to pray much and to make 
many personal sacrifices. In Jainism (a religion of India) 
Mahavira, its founder, lived the life of a hermit monk.” For 
twelve years he wandered about, being injured by wild beasts 
and men, and undergoing terrible self-imposed bodily suf- 
fering. Prince Gautama, the founder of Buddhism, also lived 
the life of an ascetic. At twenty-nine he left his wife, a new- 
born son, and the inheritance to the throne to become a monk. 
He endured much privation and mental suffering until the age 
of thirty-five, when one night, while sitting under a bo-tree, 
he received the great enlightenment. The greatest good of 
Buddhism was to be able to enter into Nirvana—a state of 
pure nothingness. Judaism has its examples in such charac- 
ters as Elijah, Elisha, Samuel, and John the Baptist. Greece 
and Rome had their form of ascetic living in order to produce 
the ideal life. So monasticism was not new with the Christian 
religion. 


IJ. Hermits oF THE East. 
At the very center of monasticism was the desire to gain the 
ideal life. The true monk wished to get away from the wicked 
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world and find peace with God through meditation and prayer. 
As the peoples of the East are much given to reflection, it was 
quite natural that a great many of them would want to go apart 
from the superficial world into the quiet places of the desert. 
Here they would escape the many distractions of everyday 
life, subordinate their body as they pleased, and dream of 
the beauties of the future life. And all the time their one 
thought was to live in order to die. The climate was suited 
to this type of life and the hermits increased in great numbers, 
_ especially in Egypt. 

The first Christian hermit of note was Anthony (251-356) 
who lived in Koma, in Central Egypt. His call came one day 
when he was at church and heard the story of Jesus and the 
rich young ruler. He was so impressed with the words of 
Jesus that he sold his whole estate for the poor, gave his sister 
to a body of virgins, and went into the desert to be a hermit. 
Here he practiced self-denial in its hardest forms and gained 
so great a fame that many came to visit him. Soon he had 
many imitators, some living alone, and some in groups. There 
existed no organization or rule, the converts devising their 
own forms of worship and self-denials. The practices of self- 
torture were many. Some wore hair shirts, carried heavy 
weights, slept in thorn bushes; others lived for years on the 
top of a pillar or in cramped quarters. Many never washed 
their faces nor cared for their hair, teeth, and nails. St. Abra- 
ham did not wash his face for fifty years, yet his biographer 
proudly writes: “His face reflected the purity of his soul.” 
Cleanliness was a sign of sin; while filth was next to godliness. 

Back of this desire to flee from the world and to seek God 
in a personal way, were the following reasons, which are the 
result of the customs and thinking of that age: 


1. A false understanding of the teachings of Jesus. 

2. The belief that matter was the seat of all evil. 

3. Increasing worldliness of the Church. 

4, The feeling of uselessness of living in a world of violence. 
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Ill. Tue First Curistiran Monastery. 


It was Pachomius (282-346), a converted heathen soldier, 
who created the first monastic order and organized the first 
Christian monastery (322) at Tabenna on the Nile. Here the 
monks lived in a single body, had organized work, regular 
hours of worship, and were under the control of an abbot. 
Once a day they met in silence for a common meal. They all 
wore hoods so that they were not recognized. Prayer was held 
thirty six times daily and a part of the day was given over to 
manual labor. This type of monasticism was wholesome, so . 
much so, that a convent was established at Tabenna for women. 
By 346 there were ten monasteries in Egypt and, by the end of 
the fourth century, they spread to nearly every province in 
the Roman Empire. 


IV. Monasticism Comes WEstT. 


Monasticism in the East and monasticism in the West were 
not the same thing. Although both had the same fundamental 
reason for living apart from the world—to escape the wicked- 
ness of the world and the church—yet they differed greatly in 
their mode of living. Instead of being of the meditative type, 
the Western monk was a practical man, active in the affairs of 
the world. He believed in making the world better by living 
in it. The Western monks, therefore, became leaders in all 
the great reforms of the day and played an important part in 
politics. 

The introduction of monasticism into the West resulted very 
largely from Athanasius’ “Life of Anthony.” Also Jerome, 
Ambrose, and Augustine did much to bring it into favor. The 
earliest monks were laymen, but later Eusebius, bishop of 
Vercelli, in Italy, began the practice of requiring the clergy 
of his cathedral to live in the monasteries. This led to the 
priestly ordination of the monks. 

At one time there were 37,000 monasteries in the West. They 
produced 24 popes, 200 cardinals, 4,000 bishops, 55,505 saints 
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and 16,000 distinguished writers. The two greatest orders of 
the time were the Franciscans, founded by Francis d’Assisi 
(1213), and the Dominicans, founded by Dominic, a Spanish 
noble, in 1216. These two orders played a very important 
part all through Europe during the Middle Ages. 


V. Tue Rute or St. BENEDICT. 


The great organizer of Western monasticism was Benedict. 

He was born of rich parents and was sent to Rome to be 
educated. But he became disgusted with the morals of his 
time, left college, and at sixteen retired to a cave about thirty 
miles from Rome. Here he became a severe ascetic, choosing 
“to be ignorant and holy rather than educated and wicked.” 
Soon he attracted many by his mode of living and many dis- 
ciples were made. He then established twelve monasteries, 
making the one at Monte Cassino central. 

In order to control these monasteries, Benedict drew up, in 
529, what is called the “Holy Rule.” It consisted of twenty- 
three chapters which dealt with social, moral, liturgical, and 
penal subjects. It provided a monarchial organization with a 
democratic spirit. An abbot, appointed for life by the monks, 
ruled the monastery. He had certain assistants called priors, 
who were elected on their merit. A year of probation was 
required before a new monk could be elected. Outside of regu- 
lar hours for study and meditation were periods of manual 
labor. Indolence was the worst sin and obedience the chief 
virtue. 

This system spread slowly over Europe and was carried as 
far north as England by missionaries. It was supported by 
the best men of the Middle Ages and even the Church encour- 
aged and favored it. Thus it grew to be a great power. 


VI. THe Monk As THE IDEAL Man. 


As the monastery came into prominence through the Church 
and politics, it invited to its fold those people in whom the 
spirit of adventure ran the highest. The monks were thus the 
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bold men of the age. They were the leaders and patterns to be 
followed above all others. Every father desired to see his son 
enter the monastic life. It became the center of attraction for 
those who were anxious and ambitious to gain literary attain 
ments. Every young noble saw in it his chance to gain political 
glory. Every priest saw in it a chance to become a prior or 
an abbot. In fact the monastery held fine hopes for all those 
who were red blooded and wanted to enter into a great 
' adventure. 

The following statement by Montalembert shows to how 
great a height the officials of the monasteries rose. (It might 
also be applied to the abbots as well as to the abbesses.) 


“The abbesses, as we have seen by the example of Hilda, 
Ebba, and Elfleda, had soon an authority and influence which 
rivalled that of the most venerated bishops and abbots. They 
had often the retinue and state of princesses, especially when 
they came from royal blood. They were treated with kings, 
bishops, and the greatest lords on terms of perfect equality; 
and as the rule of the cloister does not seem to have existed 
for them, they are to be seen going where they pleased, present 
at all great religious and national solemnities, at the dedication 
of churches, and even, like queens, taking part in the delibera- 
tions of the nations’ assemblies and affixing their signatures 
to the charters therein granted.” 


Who would not like to be a nun under these conditions? 


VII. Tue Sart or CrviiizaTIon. 


The monks were the principal conservators of the religion 
and civilization of the Middle Ages. They were excelled by 
none as the conservators of learning. It was their practice to 
copy the old manuscripts of former ages, especially those of 
the Greeks and the Romans; they wrote of the thought and 
progress of their own day; indeed, they were the schoolmasters 
of their times and through their missionary zeal many of the 
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barbarian tribes were made Christian. They were the cham- 
pions of orthodoxy in religion, the promoters of higher ideals, 
humility, and purity, and friends to the poor, both in a material 
and in a spiritual sense. 


“It was always the monks who saved the Church from sink- 
ing, emancipated her when becoming enslaved to the world, 
defended her when assailed.” —HarRNaAck. 


In a social way they helped to mitigate the terrors of slavery 
and to establish the ideals of peace, obedience, purity, and 
charity. In a political way they supplied the best statesmen, 
promoted democracy, held back the barbarians, and saved the 
important vassals. In an educational way they developed 
musicians, painters, sculptors, architects, and educators; built 
schools, universities, and churches. These all helped indus- 
trially, for such things gave work to many hands. 


VIII. Way Monasticism Dip Nor Last. 


The monastic orders finally became very rich and powerful. 
Great amounts of land had been given them by kings and 
nobles. The abbots grew into secular lords, who fought at 
the head of troops, went hunting, and entered into the joys of 
the world. Too much emphasis was placed upon works, 
making religion too formal. A false conception of Hell and 
judgment caused undue superstition. Family ties were broken 
down and the state of marriage was lowered. Patriotism was 
forgotten. The monks became corrupt in their moral life. 
Things, in general, became very bad. 

But monasticism had filled its place in the world and had 
filled it well. All of its evils were nothing compared with its 
good. It passed away as a new age dawned, because it was not 
adapted to cope with the spirit of the new era. It had lived 


its natural life, leaving behind such treasures as would enrich 
all future ages. 


PAA PENS 


whe 
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“Nothing that is shall perish utterly, 

But perish only to revive again 

In other forms—as clouds restore in rain 

The exhalations of the earth and sea. 

Men build their houses from the masonry 

Of ruined tombs; the passion and the pain 

Of hearts that long have ceased to beat 

Remain, and throb in hearts that are, or are to be.” 


HELPS FOR STUDY 
Written Work 


How did monasticism express itself in other religions? 
Why did monasticism develop so favorably in the East? 
Describe the first Christian monastery. 

How did the monasteries of the East and West differ? 
Give the fundamental rules of St. Benedict. 

Why was the monk an ideal man? sone 
What was the value of monasticism? 

Why could the monasteries not last? 


Oral Discussion 


. When is a person religious? 


What have we yet to learn from the East? 
Which type of monasticism was the better—that of the 


East, or that of the West? 


4, In your mind, who is an ideal man? 


Ds 
world? 
6. 
sion in the Christian life? 


is 


In what way should a Christian be separate from the 


Is there, at the present time, a need for a deeper expres- 


Special Assignments 
Make a list of all the requirements that Jesus laid down 


for his followers. How should they be interpreted? 


2. 
3. 


Sketch the life of St. Francis. 
Sketch the life of St. Bernard. 


CHAPTER XI 


LIGHTS IN THE DARKNESS, OR GREAT CHRIS- 
TIANS OF THE DARK AGES, 260-1153 a. pb. 


“Biography is the only true history,” says Carlyle. Each age 
or nation is molded in the form of its greatest men. Their 
ideals stand to a great extent for those of the mass. No nation 
can be any greater than its leaders. And so it is with the 
Church. By its leaders thou shalt know it. Let us take a 
look at the Church, therefore, through the lives of some of its 
greatest leaders and perhaps we, too, can learn the elements 
of character which made them great, and thus be able to apply 
new ideals to our own living. 


“Lives of great men all remind us 

We can make our lives sublime, 

And, departing, leave behind us, 
Footprints on the sands of time. 

Footprints, that perhaps another, 
Sailing o’er life’s solemn main, 

A forlorn and shipwrecked brother, 
Seeing, shall take heart again.” 

—Henry WapswortH LoncreE.tow, “A Psalm of Life.” 


I. Tue First Cuurcu Historian. 


Eusebius of Cxsarea was born about 260 a.p., in the land of 
Palestine. He was educated in the schools of Antioch and 
Cesarea. After teaching a few years in the theological school 
at Cesarea, he traveled in Egypt and, on his return, became 
a bishop. During the Council of Nicea, Eusebius played a 
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very important part by taking his stand on the middle ground, 
although he leaned somewhat toward the liberal side. But he 
was a man of peace and moderation, not willing to start any 
trouble. He was temperate, impartial, and truth loving— 
rare virtues for the times in which he lived. 

Eusebius was more of a learned collector than an elegant 
writer or critical student. His “Chronicle” is a remarkable 
book of history. It is an outline of universal history up 
until 325 a.p. (given according to age and nation). It was so 
well done that for centuries no historian attempted to write 
on that period, for it was thought that Eusebius had said all 
that could be said. Without knowing it, he founded a school 
of Church historians who have given us many accounts of the 
events which happened from the age of Constantine until 
600 a.D. 

Some of his works are: “Life and Eulogy” (of Constantine), 
“Theophany,” “Upon the Church,” “Theology,” “Some Com- 
mentaries” (on the Bible), and writings on “Biblical Introduc- 
tion and Archaeology.” 


Il. Tue Fatuer or OrTHODOXY. 


If Constantine was called “The Great,” Athanasius should be 
called “The Greater.” He was a fighter and conqueror on the 
battlefields of intellectualism and morality, fighting against 
error and even the imperial courts. 

It was on a Martyr’s Day, 313, that Bishop Alexander of 
. Alexandria walked down the street and noticed some small 
boys imitating a church service. He was interested and stopped 
to watch. Especially was his attention drawn to the leader of 
the group, the “bishop,” who was Athanasius. He took a liking 
to the lad and when he was old enough made him his secretary 
and then an archdeacon. Taking up the ascetic life Athanasius 
studied the classics and the Scriptures. In 325 he accompanied 
the bishop to the Council of Nicwa where he made himself 
famous because of the stand he took against Arius. At the 
death of Alexander he became bishop, although against his pro- 


ie HOW WE GOT OUR DENOMINATIONS 


test. Five different times was he deposed and banished as a 
result of Arian controversies. Being a small man, but very 
quick of action, he was thought to have magic powers. He was 
greatly loved by his friends and greatly feared by his enemies. 
Yet he was one of the purest and most venerable personages of 
the Church. Gregory Nazianzen writes: “When I praise 
Athanasius, I praise virtue itself, because he combines all 
virtues in himself.” 

His one great object in life was to vindicate the deity of 
Christ. For this he spent all his time, suffered deposition, and 
twenty years of exile. Although he suffered persecution he 
did not practice it, but took the stand that orthodoxy should 
persuade faith and not force it. 

Athanasius is distinguished for his theological depth and 
dialectic skill. Although his stormy career prevented him 
from writing long systematic works, he wrote much which was 
drawn from circumstances at hand. Many of his books were 
hastily written while he was in exile. His most important 
works are: “On the Incarnation of the Divine Word,” “On 
the Decrees of the Council of Nica,” “An Apology Against 
the Arians,” “Commentary on the Psalms,” and “The Life of 
St. Anthony.” 


III. THe SHEPHERD oF SOULS. 


Basil was born at Cesarea in 329 a.p. of a wealthy and 
pious family. His grandmother was St. Macrina and his 
mother St. Emmelia. His two brothers, Gregory of Nyssa 
and Peter of Sebaste, were bishops, and his sister, Macrina 
the Younger, was made a saint. 

He received his early education from his father who was a 
learned rhetorician. Later he studied at Constantinople and 
Athens. Here his two best friends were Gregory Nazianzen 
and the prince, Julian. Speaking of Athens, he says: 


“We knew only two streets of the city, the first and more 
excellent one to the churches and to the ministers of the altars; 


GREAT CHRISTIANS OF THE DARK AGES 73 


the other, which, however, we did not so highly esteem, to 
the public schools and to the teachers of the sciences. The 
streets to the theatres, games, and places of unholy amusement, 
we left to others.” 


After teaching rhetoric a few years in Cesarea, he traveled in 
Syria, Palestine, and Egypt, where he came into direct contact 
with the monastic life. It appealed to him so much that he 
sold all his property for the poor and went to live in a little 
hut in a district of Pontus. Yet with all the beauties of nature 
about him—mountains, streams, broad plains—he was unable 
to flee from himself. He invited Gregory to live with him 
and together they had a wonderful time studying, praying, 
writing, and working at manual labor. 

In 364 he was made a presbyter, and in 370 was elected 
Bishop of Czsarea both elections being against his will. His 
great desire was to see peace within the Church. Wearing 
only one old garment, eating only bread, salt, and herbs, he 
labored faithfully among his people. Even the lepers were 
cared for in a hospital at Caesarea by this noble shepherd 
of souls. 

He was a great writer, using a pure, elegant, and vigorous 
style. Some of his works are: five books against Ennomnes, 
homilies on Creation, homilies on the Psalms, 365 epistles, 
and a work on the Holy Ghost. 


IV. Tue THEOLOGIAN. 


Gregory Nazianzen was born in 330 a.p. in Cappodocia. 
His father was a bishop and his mother was Norma, one of 
the noblest women of the Christian Church. Having been well 
grounded in the Holy Scriptures and science through the 
training afforded by his parents, he continued his studies in 
Czsarea, Alexandria, and Athens. In the last place he formed 
a very close friendship with Basil. 

After his studies were ended he adopted the ascetic life; 
but on a visit to his parents in 361, he was ordained presbyter 
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by his father. This was done against his will and he fled 
from the city at first, but soon he returned and justified his 
actions. After the death of his father in 374, he became 
bishop, but only for one year, for in 375 he retired to his 
beloved solitude once more. 

In 379 he was called to the pastoral charge at Constantinople. 
Here he did much to build up the faith and the Christian life 
of the people. Being a wonderful preacher, all classes came to 
hear his discourses on the vindication of the Godhead of 
Christ. With the exception of Chrysostom, he was the greatest 
orator of the Greek Church. After the victory at Nicza in 
which he played a very important part, he would have been 
appointed Bishop of Constantinople had not the Bishop of 
Egypt and of Macedonia objected, on the ground that he still 
held the bishopric of Sasima. This wounded Gregory and 
he resigned his position. He died about 390, but no records 
have been kept concerning the circumstances of his death. 

We have two hundred and forty-two epistles by Gregory. 
They are very important, giving the history of the times, and 
in many cases are very interesting and gracefully written. In 
his later life he wrote some poetry. Although it was never 
considered very great, yet it is valuable for the information it 
gives of his private life. 


V. Tue GOLDEN-MOUTHED. 


John Chrysostom was born in 347 at Antioch. His father 
was a distinguished military officer and his mother, Anthusa, 
was a Christian woman of the highest type. She gave him 
a fine education, the germ of piety, and an understanding of 
the Bible. After receiving a literary training from Libanius, 
he became a rhetorician and a reader. 

At the death of his mother he entered monastic solitude in 
the mountains near Antioch. Here he remained for six years 
under the direction of Diodonus. He enjoyed the life, but 
his health broke down. He returned to Antioch in 380 where 
he was ordained a deacon and later made a presbyter. His 
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sermons were of great power, so much so that they aroused the 
anger of Emperor Eudoxia and the envy of the patriarch 
Theophilus of Alexandria. Each sermon was carefully pre- 
pared through study of the Scriptures, prayer, and meditation. 
It was his custom to use whole books of the Bible in place of 
different verses for his texts. Often his sermons were inter- 
rupted by noisy demonstrations of applause. His message was 
one of strict discipline in Christian living, attacking boldly 
the vices of his age and the false, worldly, hypocritical religion 
of the court. He demanded that the people take Christianity 
in earnest, and used such noble, yet vigorous, fiery, and often 
overpowering language, that he led many into the higher 
way of living. 

He opposed the Arians and was faithful to the Church 
doctrine, yet he avoided narrow dogmatism and angry con- 
troversy. Rather, he laid the emphasis on practical good- 
ness and right living. 

He ranks as the greatest of all pulpit orators, and was also 
great in homiletical exegesis. He wrote about 600 homilies 
and his “Pauline Epistles” are very highly esteemed. Also, 
he wrote a liturgy for the church service. 

On September 14, 407, John Chrysostom died in banishment 
while still thanking God for everything. His life had been one 
of persecution and undeserved suffering which had but 
strengthened his character and heightened his fame. He was 
mourned by the Greeks and the Romans. His name is still cele- 
brated among them. 


VI. Tue Prince oF THE CHURCH. 


Ambrose was born at Treves, Italy, in 340 a.v. Being the 
son of a governor of Gaul, he was educated at Rome for the 
highest civil offices. He distinguished himself as a rhetorician 
and was appointed imperial praetor of Upper Italy. In this 
position he enjoyed universal esteem. 

After the death of Auxentius, Bishop of Milan, there was 
a riot over the election of his successor. They could arrive 
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at no conclusion. Out of the confusion a little child cried 
out, “Let Ambrose be bishop,” and the people judging it to be 
the voice of God, at once elected Ambrose as bishop. At first 
he was terrified and tried to escape, but soon he submitted and 
in 374 was consecrated bishop. From that time on he lived 
entirely for the Church, becoming one of its greatest leaders. 
Not only did he live the ascetic life, but also the helpful life. 
Pure in his personal life, faithful to all his Church duties, 
always accessible to the poor and the needy, he was indeed 
a true prince. 

This example will show his great influence and power. 
Theodosius, the Emperor, had put many innocent people to 
death because of a riot at Thessalonica. Ambrose demanded 
repentance from him, meanwhile refusing him holy communion. 
The Emperor refused many times, but finally submitted and 
gave a public confession. Later he said that Ambrose was the 
only man who had ever dared to tell him the truth, and became 
his true friend. 

In 397 all Milan was in terror because Ambrose was sick. 
They asked him to save himself. He replied: 


“T have so lived among you that I cannot be ashamed to 
live longer, but neither do I fear to die, for we have a good 


Lord.” 


Thus he died, mourned by both Jews and pagans, at the 
age of fifty-seven. Soon after his death many miracles were 
ascribed to him, which showed how much the people loved him. 

His works are: “Exposition of Twenty-one Psalms,” “Com- 
mentary on the Gospel of Luke,” five books on Faith, three 
on the Holy Ghost, and six on the Sacraments. Also he wrote 
homilies, letters, music, and poetry. His liturgy is still used 
in the church at Milan. 


VII. Tue Scuorar. 


Jerome (340-419) was the most eloquent and interesting 
author of all the Latin fathers. He had a burning thirst for 
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knowledge, a remarkable memory, a keen understanding, a 
quick and sound judgment, imagination, wit, and a brilliant 
power of expression. Being a student of Latin, Greek, and 
Hebrew, he collected a large and very valuable library of 
original works. 

With all his learning he was not free from many of the 
faults of his age. Some say he lacked great depth of mind 
and character, that he had no strong convictions. Often he 
was vain, ambitious, and passionate. Realizing his wonderful 
intellectual ability, he became proud and gloried in his great 
knowledge. Many of his writings are full of envy, hatred, and 
anger, and contain many rhetorical exaggerations and unjust 
inferences. 

But, with all his faults, Jerome rendered an immortal service 
to the world by translating the Bible into the Latin language. 
There was great need of such a work at this time, for there 
had been a decay of knowledge in the original languages of 
the Bible in Latin Christendom. Jerome, being a master of 
languages, was the only man fitted to undertake such a great 
task. The work began at Rome (382-385) at the suggestion 
of Pope Damasus and was not finished until twenty years 
later. Many charges were made against him by those who 
thought that he was a falsifier of the Scriptures and a dis- 
turber of the peace. But still he kept on, and soon the trans- 
lation won approval on its own merits and became the clerical 
Bible of Western Christendom. 


“It deserves, as a whole, the highest praise for the boldness 
with which it went back from the half-deified Septuagint 
directly to the original Hebrew; for its union of fidelity and 
freedom; and the dignity, clearness, and gracefulness of its 
style.” 


Other works of Jerome are his Commentaries or Homilies, 
his Historical, Doctrinal, and Ethical writings, and his 
Epistles. 
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VIII. Tue CuristTiAN PHILOSOPHER. 


Augustine was born November 13, 354, at Tagaste, North 
Africa. From his heathen father he inherited a passionate 
sensibility, and from his Christian mother a deep yearning 
for God. He received his education at Madania, Carthage, 
Rome, and Milan. He accepted eagerly the carnal pleasures, 
mock wisdom, and skepticism of his age. It was only through 
the prayers of his mother, the sermons of Ambrose, and the 
Epistles of Paul, that he was brought back to the Christian way. 

His conversion took place in the garden of the Villa Cas- 
siciacum, not far from Milan, in 386. Here he passed through 
many struggles of mind and heart until finally he “put on the 
Lord Jesus Christ.” On Easter Sunday, 387, he was baptized 
by Ambrose at Milan. Selling all his goods for the poor, he 
broke with the world and lived a mildly ascetic life. 

In 391 he was chosen presbyter, against his will, of Hippo 
Requis. Later he became the bishop and for thirty-eight years 
made Hippo Requis the intellectual center of Western Chris- 
tendom. By making his home a seminary of theology, he 
began the Augustinian Order, which gave Martin Luther to 
the world. 

As a philosophical and theological genius he stands among 
the first. His mind was “fertile and deep, bold and soaring, 
while his heart was full of love and humility.” His writings 
abound in high ideals and sentiments, clear statements of truth, 
and strong arguments against error. Truly, he wrote from his 
heart to be understood by the people. 


“He has enriched Latin literature with a greater store of 
beautiful, original, and pregnant proverbial sayings than any 
classic author, or any other teacher of the church.” 


The most edifying works of Augustine are: “Confessions” 
(397) and “The City of God.” Also he wrote letters, apolo- 
getic works against pagans and Jews, and theological writings. 
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IX. Tue Farrarut Butiper. 


Dominic was born at Calaroga in 1170. Being a brilliant 
student he formed a close friendship with Diego of Acevedo, 
the Bishop of Osma. Together in 1203, they journeyed through 
southern France where they found many Roman missionaries 
treated with contempt. Diego urged the missionaries to adopt 
a new system—one of self-denial, study, and apostolic poverty. 
In order to put his words into practice he formed a nunnery 
(1206), at Pronille, but he died in 1207 and Dominic took 
up the work. Many times Dominic was tempted to leave be- 
cause of offers of bishoprics, but, taking Paul as his model, he 
remained steadfast. In 1215 he was presented with a house in 
Toulouse and, gathering like-minded men about him, he estab- 
lished an order which was recognized by Pope Honorius III in 
1216. Dominic won men, as Paul had won them, by preaching. 
Using his home as a center he sent forth many missionaries to 
the great cities of learning, such as Paris, Rome, and Bologna. 
Through sacrifice and. persecution and asceticism, these men 
carried the Gospel to the people. But Dominic’s order became 
less democratic as time went on. The high intellectualism of 
the order gave it quite an aristocratic flavor, thus causing it to 
lose much of its influence. Dominic died in 1221. 


X. Tue Imirator or Curist. 


Giovanni Bernadore (Francis d’Assisi) was born in 1181 
or 1182, at Assisi, in central Italy. He soon acquired the nick- 
name of Francisco (Francis), which in time supplanted his 
real name. His father was a cloth merchant and was quite 
disappointed by the reckless ways of his son. For a time 
Francis was held as a prisoner of war in Perugia. Then he 
was taken with a very serious sickness, which, more than 
anything else, helped to bring out the deeper side of his 
life. 

His conversion was gradual. In the first place, his heart 
was touched by the suffering of some lepers. Then, while on 
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a pilgrimage to Rome, he heard a divine command to restore 
the fallen house of God. Taking this command literally he 
sold his father’s cloth and rebuilt the ruined church of St. 
Damian, near Assisi. As a result, his disgusted father disin- 
herited him in 1206. 

For the next two years, Francis went about aiding and 
restoring churches, preaching the gospel of repentance. He 
lived in the simplest manner, taking the words of Matthew 
10: 7-14 in a literal sense. It was his purpose to imitate Christ 
and obey his commands in a very real way. He said that, “the 
most High revealed to me that I ought to live according to the 
model of the Holy Gospel.” 

Soon he had gathered about him many likeminded asso- 
ciates, who, also, were imitators of Christ. They were bound 
together by love and practiced the utmost poverty, for they 
believed that only in this way could the world be fully 
redeemed and Christ really followed. They were at first 
called “Brethren.” They represented such a fine type of 
character that Pope Innocent III gave his approval to their 
organization, 

Francis was not much of an organizer and, as the order 
grew very rapidly, the former rules became inadequate. A 
new rule was adopted by Cardinal Ugolim of Ostea which 
included: prescribed obedience to the order’s officers, estab- 
lished fixed costumes, and irrevocable vows. In fact the whole 
tone of the order was changed so much that Francis was 
grieved and withdrew from the world. 

On October 3, 1226, he died in the church of Portimmenla, 
bearing on his body what men believed to be the reproduction 
of Christ’s wounds. Two years later he was made a saint by 
Pope Gregory IX and few men have deserved the title more. 


“In Francis of Assisi is to be seen not merely the greatest 
of medieval saints, but one who through his absolute sincerity 
of desire to imitate Christ in all things humanly possible, 
belongs to all ages and to the church universal.” 
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XI. Tue True Saint. 


Bernard (1090-1153) was born of knightly ancestry in 
Fontaines. With thirty companions he entered a monastery 
at Citeana where he remained three years and then went to 
Clairvaux, where he established a monastery. Here he re- 
mained the rest of his life as its abbott. 


“Above all, men admired in Bernard a moral force, a con- 
sistency of character, which added weight to all that he said 
and did.” These words of Mauro tell us why Bernard was 
the greatest man of his age. 


“His absolute faith and intense love of asceticism made of 
him a perfect monk; his eloquence, piety, and ability caused 
him to become the arbiter between kings and rival popes. His 
keen knowledge of affairs, excellent judgment and executive 
ability caused his aid to be sought on every important occasion; 
he responded to every call and gave his services wherever they 
were needed because he felt it to be a duty; but he longed 
passionately to return to his cell apart from the world.” 


On the whole he did not care a great deal for study or 
unnecessary knowledge. Once, in a sermon before a group 
of students, he cried, “Flee from Babylon and save your souls”; 
and, as a result, twenty of the students became monks. His 
complex character is very hard to understand, but his life 
showed that he was a man of lovable character and of com- 
manding ability, standing among the world’s great men. 

Here is a short list of some of the things he did: founded 
the monastery of Clairvaux; broke the papal schism by electing 
Innocent to the office of pope; reconciled the Emperor Lothian 
with the Hohenstaufens; established peace between Genoa and 
Pisa; secured recognition for the Knights Templars; preached 
the second Crusade; persuaded Conrad, Emperor of Germany, 
to take the Cross; and established peace at Metz, where nobles 
and citizens were in murderous combat. 
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He died in 1153, the best-known and most widely mourned 
man of his time. 


“Yes, write it in the rock,” Saint Bernard said, 

“Grave it on brass with adamantine pen! 

Tis God Himselj becomes apparent, when 

God’s wisdom and God’s goodness are display’d.” 
—Henry WapswortH LONGFELLOW. 


HELPS FOR STUDY 


Written Work 


1. What type of man was Eusebius? What was his most 
important work? 
2. Give a brief outline of the life of Athanasius. ; 
3. Why is Basil called “The Shepherd of Souls.” What 
kind of a life did he live? 
4. What great ability or abilities did Gregory have? 
5. What is Chrysostom noted for? 
6. What incident caused Ambrose to become bishop of 
Milan? Was he a success? 
7. What great service did Jerome render to the world? 
8. Why is Augustine called the “Christian Philosopher?” 
9. Where did Dominic spend most of his life and do most of 
his work? 
10. In what way did Francis of Assisi imitate Christ? 
11. What did Bernard do for his age? 


Oral Discussion 


Of what value is the study of biography? 
How is character made? 

. Who is the successful person? 

. Is there such a thing as a “self-made man?” 


. What part does environment play in the development of 
character ? 


6. Can all become really great? 


new 
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Special Assignments 
1. Collect ten quotations which deal with great men of 
history. 
_ 2. List some of the qualities which make for character. 
3. Write a paper on “The Successful Life.” 
4. Show that hymns prove the lack of change in real Chris- 
tianity throughout the ages. 
5. Study the life of Boniface, Apostle of Germany. 
6. Study the life of Alfred the Great, King of England. 
7. Who were the following men: Hildebrand, Thomas 
Aquinas, Thomas a Becket, Thomas 4 Kempis? 
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CHAPTER XII 


THE GREAT DIVIDE, 1054 a. b. 


Then welcome each rebuff 
That turns earth’s smoothness rough, 
Each sting that bids nor sit nor stand but go! 
Be our joys three-parts pain! 
Strive, and hold cheap the strain; 
Learn, nor account the pang; dare, never grudge the throe! 
—BROWNING. 


I. Causes Leapinc Up To THE DivipeE. 


Principal Adeney of Lancashire College says: “The most 
momentous fact in the history of Christendom during the 
Middle Ages is the separation between the Eastern and the 
Western churches.” In order to appreciate fully this statement 
it is necessary to note the characteristics of these two bodies. 

At first we notice their great likenesses. In doctrine, ritual, 
and discipline they are very much alike. Both accept the 
Nicene Creed and are sacramental and episcopal. Their only 
difference lies in the emphasis put on these special beliefs 
and practices. The Eastern Church stressed orthodoxy and 
was therefore called “The Holy Orthodox Church”; while 
the Western Church stressed catholicity and was called “The 
Catholic Church.” 

It was only as a result of centuries of misunderstanding that 
the division finally took place. The East and the West were 
of different races and languages, having mental and moral 
differences. The East was Greek in blood, used the Greek 
language in its worship and its theology; while the West was 
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Latin, using the Latin language in the same way as the East 
used the Greek. This difference in race and language is the 
basis of the separation. 

The next step was the division of the Eastern and Western 
Empires. When Constantine transferred the capital from the 
Tiber to the shores of the Bosphorus, he also moved with it 
the center of social and intellectual influence. This left the 
West unaided, and when the Gothic hosts came down upon it, 
instead of turning to the East for help, it turned to the Franks. 
On Christmas-day, 800 a.p., the pope crowned Charles the Great 
as Emperor, thus definitely breaking all political relationships 
with the East. 

Another cause for this separation resulted from the conflict 
between the pope at Rome and the patriarch at Constantinople. 
The situation became acute when Ignatius, in 857, refused to 
administer the sacrament to Casar Bardas because of his 
immorality. He was tried, and on a false accusation of sedi- 
tion was imprisoned. Photius, a highly educated man, took 
his place. From the very first he began to look down upon 
the pope, who was his inferior both in learning and in brain 
power, with great scorn. At a council held at St. Sophia, 
Photius reaffirmed the Nicene Creed, but without the Filioque 
which the Latins had added. As a result of this action the 
pope pronounced an anathema on Photius. Now it only needed 
the final step to make the division of the Western and Eastern 


churches complete. 


II. Just a Worp. 
Barrie tells us, in his “Sentimental Tommy,” how Tommy 
brought scorn upon himself by the lack of a word. This 
happened in the case of the Eastern Church. Only one word, 
yet what great harm it wrought! It broke a great universal 
Church into two parts and separated them as far as the East 
is from the West. One would think it hardly possible that 
the chief difference in doctrine held by these two bodies could 
be so small as to rest upon one word. But that was the case. 


86 HOW WE GOT OUR DENOMINATIONS 


“The last stage of the long quarrel was concerned with the 
controversy on the Filioque clause of the Nicene Creed.”— 
ADENEY. 


That is, the Greek Church maintained that the Holy 
Spirit proceeds from the Son, while the Latin Church main- 
tained that the Holy Spirit comes from the Son as a joint 
source with the Father. In order to adjust the Nicene Creed 
to their doctrine, the Latin Church (although it was never 
officially recognized by the Church) added the word Filioque 
to the creed, making it read “qui a Patre Filioque procedit,” 
instead of “qui a Patre procedit.” This led the Greek Church 
to accuse the Latin Church of sin, because of the fact that they 
changed the venerated Nicene Creed. And so, even to this 
present day, the two churches stand divided on this point and 
without any hopes of reconciliation, for each body has anathe- 
matized the other for its action. 


III. Tue Fina Brow. 


In 1053 a.p., Michael Cerularius, patriarch of Constanti- 
nople, sent a letter to the bishops of Apulia in which he ex- 
pressed the desire for closer union between the East and the 
West. He also included in the letter a statement of the chief 
differences of doctrine and practice held by the two churches, 
which included the Dogma of the Procession from the Son 
and the use of unleavened bread at the Eucharist (practised 
by the West alone). The letter fell into the hands of Pope 
Leo IX who addressed a reply to the patriarch which was 
intended to make him submit to the pope and adopt the Latin 
ritual. This the patriarch refused to do and on July 16, 1054, 
the papal legates placed on the altar of St. Sophia a sentence 
of anathema upon Michael and his supporters. “Let them 
Anathema Maranatha, with Simoniacs, Valerians, Donatists, 
Nicholaitans, Leverians, Pneumatomchi, Manichus, and Naza- 
renes and with all heretics: yea, with the devil and his angels: 
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_ Amen, Amen, Amen.” This awful imprecation has never been 
recalled, so today the Church of the East still has this curse 
resting upon it. 


IV. Tue CuurcH or THE East Goes Its Own Way. 


It is hard for the West to understand the Eastern Church, 
for it has its own traditions and its own peculiar spirit and 
character. It can be called neither Protestant nor Roman 
Catholic, since it broke with the latter and had no connection 
with the Protestant Reformation. 

This Church truly knows the meaning of the words “perse- 
cution,” “struggle,” “endurance,” and “martyrdom.” It has 
experienced them all and has developed a religion of mystery 
as a result of much meditation upon the things of the spirit. 
In speaking of their worship, Frank Gavin, Professor in the 
General Theological Seminary of New York, says, 

“In the details of Eastern worship is a rough epitome of 
the history of Eastern Christendom: the ikons, about which 
a bitter controversy was once waged; the service in the ver- 
nacular as against Latin; the existence of both a married and 
a celibate priesthood; the strong and passionate loyalty to the 
national allegiance evidenced by the provision of special 
prayers for the rulers by name—all these mark the character- 
istics, peculiarities, and contrasts with the:customs of the West.” 

The Eastern Church has been retarded in its development 
because it has been struggling for centuries against the inva- 
sions of Arabic and*°Turkish Mohammedans. Nevertheless, it 
made a tremendous advance during the period of the nineteenth 
century. New schools and seminaries were built, the clergy 
became highly educated, and many theologians and writers of 
note were developed. This church with its two millions of 
Christians has taken on a new lease of life, and is expected 
to make a great contribution to the new interpretation of the 
Christian way of living for tomorrow. 
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HELPS FOR STUDY 


Written Work 


1. Give the causes which led up to the division of the East- 
ern and the Western churches. 

2. Explain what is meant by the Filioque clause. 

3. What caused the final separation of the two Christian 
bodies? 

4, What has been the nature of the Eastern Church since 
the separation? 


Oral Discussion 


1. What part does sin play in human life? 

2. How does sin usually enter a life? 

3. What harm results from misunderstanding? 

4. Was Jesus really the “Son of God,” or was he merely a 
man who came the nearest to becoming like God? 


5. In what way does Jesus separate his followers from the 
world? 


Special Assignments 


1. Write a short paper on the contribution of the Eastern 
spirit of meditation to religion. 


2. Make a study of the present religious conditions in the 
Eastern Church. 


3. Discuss the debt which we owe to the Eastern Church. 
4. What is the present power of Islam? 


CHAPTER XIII 


FIGHTING FOR THE CHURCH, 1096-1254 a. p. 


Francis Greenwood Peabody in “The Church of the Spirit” 
says: 

“To put on the whole armor of God, to enlist in the cause of 
Christ with soldierly obedience—this call to service has been 
through all the Christian centuries the inspiration of mission- 
ary effort, the challenge to heroism, and the prophecy of 
victory. No hymn stirs a Christian gathering to more vigorous 
participation than the martial summons: ‘Onward, Christian 
Soldiers! Marching as to war.’ The thought of a mighty army 
on its march to conquest is an exhilarating, even if it be at 
times an ironical, appeal to a peaceful and comfortable 
congregation.” 


And so it is with the Crusaders of the Middle Ages. The 
thought of their going forth to fight for Christ gives one a thrill. 


I. Back OF THE SCENES. 


The eleventh and twelfth centuries were great revolutionary 
ages. Out of the darkness and disorder of the old grew a 
better and more advanced age. Europe at this period first 
began to have a soul, and felt, as never before, that it was 
part of a great world system. 

During 970 to 1040 a.p., forty-eight famines occurred in 
Europe. Hundreds of people died on every hand. The 
overpopulation was tremendous and, since there were no means 
of remedying the situation, life was not worth living for most 
of the common people. If it had not been for the Church 
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civilization would have been lost altogether. It gave to the 
world a hope. Many entered the monastic and ascetic life. 
Great value came to be placed upon relics and pilgrimages; 
so much so that from every country of Europe many hundreds 
of wanderers made their way to the Holy Land each year. 
Religion was their first great concern in life. 

As home life was not very pleasant, a spirit of adventure 
began to develop in order that wealth and glory might be 
gained. Out of this grew the great system of knight-errantry 
which played so large a part in the crusades. The knights 
loved nothing better than to fight, and especially against the 
heathen. 

And so, as a result of these three influences—the Church, 
the ascetic idea of life, and the love of military exploits— 
a foundation was built upon which the most thrilling drama 
of history was staged. 


II. Tue Greatest SPEECH IN History. 


The Turks had captured Jerusalem and all Asia Minor was 
in their hands. The Emperor Alexius, wishing to regain this 
territory, called upon Pope Urban II for aid, and so, at the 
Council of Clermont (1095), Urban II appealed to the Chris- 
tians to save the Holy Land. So great were the results of 
this eloquent speech that it is called the greatest speech in 
history. In order that the power of the speech may be appreci- 
ated, two sections of it are given here. 


“We have heard, most beloved brethren, and you have heard 
what we cannot recount without deep sorrow—how, with great 
hurt and dire sufferings, our Christian brothers, members in 
Christ, are scourged, oppressed, and injured in Jerusalem, in 
Antioch, and other cities of the East. Your own blood- 
brothers, your companions, your associates (for you are sons 
of the same Christ and the same church) are either subjected 
in their inherited homes to their masters, or are driven from 
them, or they come as beggars among us; or, which is far 
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worse, they are flogged, and exiled as slaves for sale in their 
own land. Christian blood, redeemed by the blood of Christ, 
has been shed, and Christian flesh, akin to the flesh of Christ, 
has been subjected to unspeakable degradation, and servitude. 
. . . Holy men do not possess these cities; nay, base and 
bastard "Turks hold sway over our brothers. . . . 

“In these temperate regions you were born and you have 
therefore a title to victory which your enemies can never 
acquire. You have prudence, you have discipline, you have 
skill and valour, and you will go forth, through the gift of 
God and the privilege of St. Peter, absolved from all your sins. 
The consciousness of this freedom shall soothe the toil of your 
journey, and death will bring to you the benefits of a blessed 
martyrdom. Sufferings and torments may perhaps await you. 
You may picture them to yourselves as the most exquisite 
tortures, and the picture may perhaps fall short of the agony 
which you may have to undergo; but your sufferings will 
redeem your souls at the expense of your bodies. Go. then, on 
your errand of love, of love for the faithful who in the lands 
overcome by the infidel, cannot defend themselves; of love 
which will put out of sight all the ties that bind you to the spots 
which you have called your homes. Your homes, in truth, 
they are not. For the Christian all the world is exile, and all 
the world is at the same time his country. If you leave a rich 
patrimony here, a better patrimony is promised you in the 
Holy Land. They who die will enter the mansions of heaven, 
while the living shall behold the sepulchre of their Lord. 
Blessed are they who, taking this vow upon them, shall inherit 
such a recompense: happy they who are led to such a conflict, 
that they may share in such rewards.” 

The people cried out with one voice: “It is the will of God! 
It is the will of God!” 


The pope went on: 
“It is, in truth, His will! and let these words be your war-cry 


when you unsheath your swords against the enemy. You are 
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soldiers of the cross: wear, then, on your breast or on your 
shoulders the blood-red sign of him who died for the salvation 
of your souls. Wear it as a token that his help will never fail 
you: wear it as the pledge of a vow which can never be 
recalled.” 


III. Tue Propie’s Crusade, 1096-1099. 


The hearts of the people of the West had been touched. 
Unable to wait for leadership, many groups set out for the 
Holy Land. Two groups or, more exactly, mobs thinking 
that the Hungarians must be infidels, committed such excesses 
that they were all massacred. Another mob persecuted the Jews 
in Germany and were likewise massacred. Some reached Con- 
stantinople, but were so disorderly that they were sent into 
Asia Minor where they were slaughtered by the Turks. 

In 1096 three great armies were organized. They were com- 
posed of nobles and knights from France, Normandy, Flanders, 
England, Italy, and Sicily. There were only about 100,000 
real fighters; but, counting the monks, women and children, 
and camp followers, there were some hundreds of thousands. 
Meeting at Nicza they marched through the Cilician Gates to 
Antioch and after almost a year’s siege took the city. Many 
of the Crusaders remained here, but Godfrey of Bouillon went 
on with the rest to Jerusalem. After a month’s siege the city 
was taken and the slaughter which followed was terrible 
(July 15, 1099). 

Daimbert, Archbishop of Pisa, in his official summary of 
the Crusades, tells the story in this way: 


“Accordingly, with God as our Fellow-Voyager and Helper, 
we came even to Jerusalem. And while the army was laboring 
in the siege of that city with great difficulty, especially on 
account of the scarcity of water, a council was held, and the 
bishops and princes announced that a procession was to be 
made around the city with bare feet. (This was done) that He 
who had entered it in humility for our sake, might, through 
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our humility, open it to us to do justice on His enemies for 
His sake. Accordingly, the Lord, pleased at this humility, 
granted the city with His enemies to us on the eighth day after 
our humiliation. ... And, if you desire to know what was 
done about the enemy whom we found there, know that in the 
portico of Solomon and in his Temple, our men rode in the 
blood of the Saracens up to the knees of the horses.” 


Thus ended the First Crusade—in human blood. 


IV. THe Monks’ Crusabe (1147-1149). 
It was through the preaching of St. Bernard that the Second 


Crusade was made possible. With an influence second to no 
other man of his age, with such eloquence that would even 
stir the most peaceful to action, he repeated the scenes which, 
in a large measure, had taken place at Clermont. He sent 
forth the Knights Templars with this message of death ringing 
in their ears: ee 

“The Christian who slays the unbeliever in the Holy Land 
is sure of his reward, more sure if he is slain. The Christian 
glories in the death of the Pagan, because by it Christ is glori- 
fied; by his own death both he himself and Christ are still more 
glorified.” 


The cause of this crusade was the capture of Edessa by the 
Turks. Although, as just seen, St. Bernard aroused a great deal 
of enthusiasm, this crusade was far less successful than the 
first. Both Emperor Conrad III and King Louis of France par- 
ticipated in this crusade, each having the following of a large 
army. But because of the treachery of Emperor Manuel of 
Constantinople and that of the bribed barons at Palestine; be- 
cause of the lack of interest of the Franks in the cause who were 
then enjoying the life in Palestine; and because of the sins com- 
mitted by the army, the Second Crusade ended in utter shame. 
All the prophecies of St. Bernard had failed and he was bitterly 
attacked by the people. Knowing that the failure was the 
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result of the immoral life of the pilgrims and the treachery 
of supposed friends, he finally freed himself from guilt. The 
Second Crusade left the people with a cry of anguish in their 
hearts. 


V. Tue Kincs’ Crusade (1189-1192). 


Saladin, ruler of Egypt, preached to the Moslems a counter. 
crusade, a Holy War—fighting against the Christians. Thus 
it became a matter of crusader against crusader, religion 
against religion, Islam against Christianity. In 1187 Jerusalem 
was captured by the Moslems. This began the Third Crusade 
in 1189. It was a grand affair. Chivalry and romance, plunder 
and greed, took the place of the religious motive. The crusade 
was led by three kings—Frederick Barbarossa of Germany, 
Philip Augustus of France, and Richard the Lion-Hearted of 
England. Frederick died before he reached the Holy Land 
and his army was broken up. Philip and Richard had a dis- 
graceful quarrel at Acre, and Philip returned to France with 
his army. After capturing Acre and leaving several hundred 
thousand infidels slaughtered in cold blood, Richard moved on 
to capture Azotus, Jaffa, and Ascalon. Reaching Bethlehem, 
he found that he had insufficient troops to conquer Jerusalem. 
Returning to Acre he fought a battle with Saladin and was vic- 
torious. A truce was formed giving the Christians possession 
of the coast shore of Palestine and free access into Jerusalem. 
Thus ended the Third Crusade with Jerusalem still in the con- 
trol of the infidels. 


VI. Tue Knicuts’ Crusape (1202-1204). 


The failure of the enterprises in the Holy Land greatly 
afflicted the soul of the new pope, Innocent III. As a result 
of his efforts thousands of knights and nobles of France set out 
for Palestine. They engaged the Venetians to build ships; 
but upon arrival at Venice, were not able to pay for them. 
To get sufficient funds they plundered the Christian city of 
Zara. Then they marched on to Constantinople, captured and 
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sacked it, and established the Latin Empire of Constantinople 
which lasted for fifty-seven years. This conduct was inde- 
fensible and criminal, leading to the downfall of the city at 
the hands of the Turks in 1453. Thus ended the Fourth 
Crusade, not even having reached the Holy Land. 


VII. Tue Curpren’s Crusape (1212). 


Here is one of the saddest events in all history. The stories 
of the adventures and excitement of the Crusaders had fired 
the hearts of the boys and girls of Europe. It took only the 
appeal of unwise preachers to start them off for Jerusalem. 
Thinking that supernatural power would be given them, the 
young Davids and Judiths set forth. One lad, named Nicholas, 
led a great company as far as the Alps where many starved to 
death. Other groups were seized by Saracen kidnapers who 
- took them as slaves for Eastern fields or harems. 


“Seven vessels were loaded with Christian children at_Mar- 
seilles. Five of the ships reached Egypt, consigned to slave 
markets; two were wrecked off the isle of St. Peter, where 
Pope Gregory IX afterwards caused a church to be built in 
memory of the victims.” ; 


Thus ended this Crusade—a “slaughter of the innocents.” 


VIII. Tue Pope’s Crusape (1228-1229). 


Pope Innocent III used this tragedy as an appeal for another 
crusade. “These children,” he said, “reproach us with being 
asleep while they were flying to the assistance of the Holy 
Land.” All Europe received a special appeal from the 
pope to furnish the necessary men, ships, and money to support 
this crusade; and as a result, the largest force of all the 
crusades was raised. At the head of the group was the 
Patriarch of Jerusalem. The army reached the Holy Land 
safely but was unable to capture Jerusalem. The crusade 
was saved from utter failure by the arrival of fresh troops 
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from Germany, who were “led by a cross in the sky and had 
squadrons of angels fighting for them.” Leaving Palestine 
they departed for Egypt. They were very successful and were 
offered terms of peace three different times, which would have 
given them all of the Holy Land. But Cardinal Pelagius 
refused each time. These refusals exhausted the patience of 
the Sultan and flooding all the canals of lower Egypt, the 
Christian camps “were thus caught in the midst of the waters 
like fish in a net.” The haughty cardinal now begged for 
peace and the brave King John of Brienne fell down at the 
feet of the Sultan and burst into tears because his people were 
perishing in the waters. The Sultan, respecting his courage, 
immediately provisioned the Christian camp, and to the 
Christians’ great shame, sent his own son to lead them out 
of the land which they had come to conquer. Thus ended‘ 
the Fifth Crusade—with a Turk acting as a Good Samar- 
itan. 


IX. ResuLts OF THE CRUSADES. 


There were four other crusades, but they were of no very 
great importance. And when we consider the first five cru- 
sades, in respect to their purpose, they were failures. The 
Holy Land remained unconquered, the advancing Mohamme- 
dans were not retarded, and the cost in lives and money had 
been enormous. But, in an indirect way, the crusades did a 
great deal of good. They brought about the turning point in 
the Middle Ages. Commerce and trade routes were established; 
a new political element—the town—came into being; also, 
an intellectual awakening, theological, artistic, and archi- 
tectural advancement took place. On these a founda- 
tion for the Reformation—the transition into modern history 
—was laid. From this time on history grows more and 
more diversified, breaking forth into many nations and 
activities. 

Let us remember, as we leave this story of the bloody heroes 
of Christianity, these few lines of Thomas Moore: 


1. 
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“The sword may pierce the beaver, 
Stone walls in time may sever, 
*Tis mind alone, 

Worth steel and stone, 
That keeps men free forever.” 


HELPS FOR STUDY 


Written Work 
What three influences laid the foundation for the Cru- 


sades? 
2. Why is the speech of Urban II said to be the greatest in 
history? 


SRAM PS & 


3. 


. Give an outline of the First Crusade. 


What caused the failure of the Second Crusade? 

Why did the Third Crusade result in a failure? 

What happened to the Fourth Crusade? 

Give an account of the Children’s Crusade. 

What caused the failure of the Fifth Crusade? 

Give both the bad and the good results of the Crusades. 


Oral Discussion 


1. Did Christ ever ask anyone to fight for him? 
2. 


What attitude should a Christian take in regard to war? 
Can the Crusaders be justified in their deeds? 


4. Were not the Moslems fighting just as “holy” a war as 
the Christians? 


oa 


i. 
2. 
3. 


Is war ever justified? 


Special Assignments 


List the different motives appealed to in Urban’s speech. 
Write a paper on the cruelty of the crusaders. 
Discuss the psychology of the Crusades. 
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4. What effects did the capture of Constantinople by the 
Turks have on world progress? 

5. Tell the life of Joan of Arc. 

6. Who was Frederick Barbarossa? 


CHAPTER XIV 


DECAY OF POWER, OR THE DECLINE OF THE 
PAPACY 


“All things decay with time; the forest sees 
The growth and downfall of her aged trees: 
That timber tall, which threescore lustres stood 
The proud dictator of the state-like wood— 
I mean the sovreign of all plants, the oak, 
Droops, dies, and falls, without the cleaver’s stroke.” 
—HErRIcK. 


I. Toe “Bapytonian Captivity.” 


The zenith of power and glory of the Roman Catholic Church 
has been reached. Now comes its decline and decay. In 1305 
the cardinals elected a Frenchman as head of the Church. 
Instead of going to Rome he remained in France and set up 
a papel court at Avignon on the lower Rhone. Here the popes 
remained for seventy years, becoming in a very true sense 
vassals of the French kings, who used them as tools with which 
to gain their selfish ends. Conditions became so disgraceful 
that historians have called this period the “Babylonian Cap- 
tivity” of the papacy, insomuch as it resembled the captivity 
of the Jews in Babylonia. 

One of the worst crimes in history—the destruction of the 
Knights Templars—was the joint work of these popes and the 
French king. This order had become very wealthy and the 
king and the nobility owed them vast sums of money. With 
charges of heresy the pope and king began their attack. Crim- 
inal investigations, torture, and burning at the stake were the 
orders of the day, and in 1312 the Templars were suppressed. 
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Their great wealth passed into the hands-of the king and nobles, 
and what was left went to the Hospitalers, a rival order of the 
Knights Templars. 


Il. TuHree IN ONE. 


It happened that one of these popes from Avignon died 
while making a visit in Rome. Immediately, hoping to bring 
the head of the Church back to Rome once more, the cardinals 
elected an Italian as pope (1378). But a few months later 
they realized the great mistake that they had made. Urban VI, 
the new pope, was a rough old man with a very fiery temper 
and would listen to no counsel save his own, and that was 
quite warped. In disgust the cardinals fled to Avignon, de- 
clared their former election null and void, since they had been 
forced’ into a hasty decision, and elected a new pope, Clement 
VII, a Frenchman, who made his headquarters at Avignon. 
But Urban VI still maintained that he was pope, having been 
elected by the cardinals, and therefore, in truth, the infallible 
mediator between God and man, the Head of the Church, the 
Vicar of Christ, the possessor of the keys. Clement VII claimed 
the same power. Thus behold how great a marvel! Two 
popes, both elected by the same cardinals, both claiming the 
same power, both the Head of the same Church, each denoune- 
ing the other as the emissary of Satan himself! Thus for a 
time there were two great Churches in Europe, resulting in 
what is called the Great Schism of the West and the Balance 
of Power. France, Scotland, and Spain supported the pope 
at Avignon. England, Germany, and Italy supported the pope 
at Rome. 

Finally, in 1409, at the Council of Pisa, both of the popes 
were declared deposed by the cardinals and they elected Alex- 
ander IT as the new pope. But the two other popes refused 
to recognize the action taken by the council, each being un- 
willing to forfeit his power. Thus we have a still more 
glorious spectacle—three popes,—each having a considerable 
following! 
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In 1414 the Council of Constance was called. Through 
deposition, death, and persuasion by force, all of the anti-popes 
were put out of the way and the unity of the Church was finally 
established by the election of Martin V as pope. Thus the 
Schism ended, never to occur again in the Catholic Church, but 


“The Church with a broken spirit 


Never soared as high again.” 


Ill. Atrempts at Rerorm. 


As a result of these anti-popes, cries for reform came from 
every side. Church taxes were extremely high. Christianity 
was losing its simplicity, its leaders were living in luxury 
while the mass of people starved. Councils for reform were 
held: first, the Council of Pisa (1409); then, the Council of 
Constance (1414-1418). But the first council failed utterly 
to reform the Church. The Council of Constance was more 
successful. It was a brilliant affair, being headed by the 
Emperor Sigismund and Pope John XXIII, with cardinals 
and the laity of many nations taking part. It was the first 
great international congress of Europe and was held at Con- 
stance, a city of 8,000 people, easily accessible to the nations 
north of the Alps. It is said that the total number of strangers 
who gathered at the Council varied from 50,000 to 100,000, 
It took 2,000 “special constables” to maintain order and, in 
spite of them, 5,000 people were drowned in a lake. One of 
the chief difficulties was the lack of money. Sigismund, who 
was the chairman, borrowed great sums of money from the 
German princes. One of these princes was Frederic of Hohen- 
zollern, who was rewarded for his kindness by the gift of the 
Duchy of Brandenburg, which later became the Kingdom of 
Prussia. The aims of the Council were: “to restore unity, to 
reform the Church in head and members, and to purge the 
Church of erroneous doctrines.” We just noted how the first 
aim was carried out. The second aim was laid aside while the 
third was being carried out. John Huss was condemned and 
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burned. The writings of Wycliffe were destroyed, and his 
bones, which rested in Lutterworth, were burned and thrown 
into the River Swift. The second aim was complicated because 
of national rivalries and the nature of its vagueness. Many 
wanted to get home, for, sad to say, England took advantage of 
the Council and invaded France, fighting the battle of Agincourt 
while the Council was in session. After many useless debates, 
it was decided to have such councils every eight years to take 
care of such matters as reforms. Otherwise, nothing about 
reforming was done. The first of these councils met at Basel 
(1431-1449), but it only resulted in a conflict between the 
papal and anti-papal powers. 

Although these three councils did not accomplish much in 
the way of reform, they made the people realize that reform 
could never come within the hierarchy itself. It was coming, 
not through evolution, but through revolution. 


IV. Lost Zea. 


Missionary effort during this period ceased. The causes 
were many and varied in their nature. All Europe was now 
inside the Church. The East could not be penetrated because 
of the barrier set up by the Greek Catholic Church and the 
Mohammedans. The New World had not been discovered. 
There was a condition of stagnation and decline in the Church. 
Spiritual life was lacking and there were no desires for mis- 
sionary activity. The religion of Jesus was lost in the multi- 
tude of creeds and ceremonies. In short, the Power was 
missing. 

Bernard Lord Manning gives a fine summary of the reasons 
for this lack of zeal in the following words: 


“The Middle Ages seem to be a period of great ideas, im- 
perfectly carried out: the idea of a Christian Church united 
under the supreme pontiff; of a Christian world ruled by the 
representative of the ancient Roman Empire; of an organized 
system by which the rich protected the poor; of property based 
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on the discharge of its obligations; of chivalry and romance; 
of industry combined in the brotherhood of guilds; above all 
an idea of society based on Christian principles. These failed 
not because the ideas were not noble, but that they were ignobly 
perverted. Sometimes they worked well for a time and became 
later obsolete or corrupted by man’s selfishness. A single State 
guided by a united Church promotes peace but encourages less 
freedom. Feudalism, designed as a remedy for anarchy and 
to give every man in an elaborately graded society his rights, 
ended by being organized oppression. The romance of chivalry 
lingered till the professional soldier took the place of the 
knight going forth in quest of adventures in honor of his lady. 
Guilds degenerated into selfish combinations to restrict trade, 
while Christian idealism gave way before the growing material- 
ism of the age of the Renaissance.” 


“We have but faith: we cannot know; 
For knowledge is of things we see; ae 
And yet we trust it comes from Thee. 
A beam in darkness; let it grow.” 
—TENNYSON. 


HELPS FOR STUDY 


Written Work 
1. What is meant by the “Babylonian Captivity”? 
2. Explain how there happened to be three popes at the 
same time. 
3. What attempts were made to reform the Church? 
4. Why did missionary activity cease? 


Oral Discussion 


. What is the test of success? 
. How could three popes each be infallible? 
. Is ambition a good trait of character? 


Od = 
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4, Can sin ever be entirely wiped out of a life? 

5. What is the basis of true reform? 

6. Which is the most important in religion: the heart or the 
mind? 

Special Assignments 

1. With the help of the “Canterbury Tales” (about 1384), 
give Chaucer’s attitude in regard to the Church. 

2. What attitude does Langland take? (see “Piers Plow- 
man’). 

3. Compare the Koran with our Bible. 

4, Write a paper on “The Architecture of the Middle Ages.” 

5. Make a list of the great artists of the Renaissance. 


Part III 


THE PERIOD OF THE PROTESTANY 
REFORMATION 


/J3e- 


~ 


CHAPTER XV 


THE CHURCH AWAKES, OR THE REFORMATION 
IN EUROPE, 1517-1648 


“I am afraid that a great revolution is pending.”—ERASMUS. 


I. Dreams or BETTER THINGS. 


Between the Councils for Reform and the Reformation is a 
period called the Renaissance—a time when nations began to 
realize that they were alive and that life was really worth 
living. Browning’s lines express the new attitude: 


“How good is man’s life, the mere living! How fit to-employ 
All the heart and the soul and the senses forever in joy!” 


The change was from “other-worldliness” to “worldliness,” 
used in the best sense of the term. The discovery of America, 
the return to classical scholarship, the paintings of Raphael, 
the plays of Shakespeare, the discovery that the world revolves 
about the sun, the printing of books, etc., were not the greatest 
things which happened during this period. Greater than all 
these were the revival of the human mind, the realization of 
man’s possibilities, the awakening to the beauties of this present 
world, and the appreciation of the joys in this present life. 

The Renaissance had a vital effect upon the Roman Church. 
Some of the popes became converted to the new spirit and 
beautified Rome with Renaissance architecture, built vast libra- 
ries, employed Raphael and Michelangelo to decorate their 
churches, and built the wonderful St. Peter’s by selling in- 
dulgences. Many of the priests caught the new spirit of art 
and learning and were soon to rebel against the old systems of 
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the Church which were being outgrown. In fact, the spirit 
of the Renaissance entered the minds of all the leaders of 
Europe and in the end really turned the thinking of the world 
upside down. 

In Germany the Renaissance resulted in a movement called 
“Humanism.” It was led by Erasmus, “the citizen of Europe.” 
He believed that they had buried the chief virtues—love, 
humility, purity—under the heavy pile of doctrine and cere- 
mony. He wanted people to be reasonable, to use their 
common sense; and he maintained that the doctrine taught 
in the monasteries, churches, and schools was not sensible. 
His “Praise of Folly” was a satire written to show the absurdity 
of man-made Christianity with all its illogical beliefs, such 
as the miraculous power of images of the saints, the purchasing 
of indulgences to escape the torments of purgatory, etc. Besides 
this critical way of transforming Christian thought, he used 
the constructive method—that of recalling men to primitive 
Christianity. He translated volume after volume of the Church 
fathers and wrote a new Latin translation of the New Testa- 
ment, making many improvements over the Vulgate. He did 
not have much faith in the methods used by the Protestant 
party, for he believed that a transformation would come quite 
naturally as a result of the new intellectual spirit of the 
Renaissance. A contemporary wrote, “The jokes of Erasmus 
did the Pope more harm than the anger of Luther,” which 
shows his great influence upon the mind of the people during 
this period. Erasmus, in a very true sense, prepared the way 
for the great reformer, Martin Luther. 


II. Tue Protestant—Martin LuTHer. 


Martin Luther was born November 10, 1483, in Eisleben, 
Germany. His parents were simple people, with a good amount 
of piety, and they gave him the best schooling that Germany 
could afford. He had a brilliant record as a student and 
planned, upon his graduation from the University of Erfurt, 
to practice law. But his plans were destroyed by the sudden 
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death of a friend and by a narrow escape from death which 
caused him such anxiety for his soul’s salvation that he entered 
a monastery of Augustinian hermits in Erfurt, July, 1505. 
He was such a good monk that he soon rose to fame. In 1512 
he became a lecturer on the Bible and the district vicar of 
eleven monasteries. Later he became professor in the Univer- 
sity of Wittenberg. 

In 1512 he was sent to Rome on business by the Augustinian 
order and was startled by the loose living and lifeless religion 
which he found there. On his return he applied himself to 
the study of the Bible and began teaching justification by faith, 
as found in the “Epistle to the Romans” and “the Epistle to 
the Galatians.” When Johann Tetzel, a Dominican monk, 
came into his district selling indulgences, that the great 
St. Peter’s might be built, Luther rose up in rebellion and 
nailed “ninety-five theses” on the castle church at Wittenberg 
(October, 1517), attacking indulgences, both in practice and 
in theory. But it was not his purpose to have the practice 
abandoned altogether, only to restore it to its former position. 
The theses were merely intended for academic debate, but they 
stirred up the people of the whole nation and, in the end, 
changed the course of the Christian Church. Luther then 
became the center of a mighty upheaval of religious thought, 
which soon got beyond his control and pushed forward in wild 
freedom over all Europe. As a result Luther was summoned 
to Rome, but taking the advice of the Elector of Saxony he 
refused to go. In 1520 he was excommunicated by the Church 
and in 1521 he was placed under the ban of the Empire by 
the Diet of Worms. During the time which he was under this 
ban he worked on a translation of the Bible. The work was 
finished in 1534. He gave the German people a translation of 
the Scriptures which was idiomatic and very readable, inso- 
much that it largely determined the form of speech of future 
German literature. In all the history of translation there is 
no achievement that can equal this. It was the first transla- 
tion to be made directly from the Greek text. 
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Luther is the great hero of the Protestant world. He gave 
to men a new sense of religious freedom and a radiant faith 
in God. He was a prophet in the midst of mighty nations, 
voicing a spirit of adventurous Christianity and self-determina- 
tion in religion. There have been very few men who have 
influenced the course of history as much as Martin Luther. 
When he finished his work in 1546 he had left behind him 
a vision of a better world and an impulse which the present 
world is just beginning to feel. He stands as the connecting 
link between the old and the new. 

Luther’s beliefs can be stated as follows: 


1. He accepted the old creeds and all their fundamental 
teachings. 

2. His sole authority was the Scriptures. He rejected the 
special priesthood, and the whole sacramental system of sal- 
vation as held by the Roman Catholic Church. 

3. Justification by faith was his fundamental belief. 

4. He held to baptism, including infant baptism, and bap- 
tismal regeneration. 

5. He accepted the Lord’s Supper, holding that the glorified 
body and blood of Christ were really present. 

6. He believed in heaven and hell, rejecting the doctrine of 
purgatory. 

7. That good works were a necessary fruit of faith. 


IlJ. Tae Prorestant Martyr—U.ricu ZwIncti. 


As Switzerland was nominally a part of Germany at this 
time it was quite natural that it should receive the new spirit 
of reform. 

Ulrich Zwingli was born in 1484 of a very good family. 
After having received his education in the best schools and 
universities he became a Catholic priest of great power in 
Zurich. Through a very careful study of the Scriptures he 
experienced an intellectual conversion and at once set out to 
reform the Church. It is said that “Luther’s principle of 
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reform was the retention in the church of everything which the 
Scriptures did not forbid”; while “Zwingli’s was the rejection 
of all that the Scriptures did not warrant.” In 1523 the Canton 
of Zurich established a Reformed Church and a little later 
St. Gall, Basel, and Berne did the same. In 1532 war broke 
out between the Roman Catholics and the Reformers in which 
Zwingli was killed. This began what is called the ”wars of 
religion,” which followed in many other countries. 
Zwingli’s views were as follows: 


1. He rejected such doctrines and practices of the Roman 
Catholic Church as the priesthood, sacraments, mass, transub- 
stantiation, and purgatory. 

2. His sole authority was the Scriptures. 

3. Salvation was by grace through faith, and not by the 
Church. 

4. Baptism was only a sign of the Christian covenant and 
not a means of regeneration. He accepted infant baptism 
but not its regenerative aspect. 

5. The Lord’s Supper was a reminder of Christ, but in no 
sense his real flesh and blood. 

6. He believed in heaven and hell in future life. 


IV. “Tue Protestant Pope”—Joun CALvIn. 


John Calvin was born in 1509 at Noyon, France, of an 
influential family. He received a very fine education and 
showed remarkable abilities as a student. At an early age he 
held positions in the Church and at one time prepared for the 
law. His conversion was sudden and lasting. In 1533 he was 
arrested as a reformer but escaped to Geneva. There he met 
the reformer, Farel in 1536, who determined to a great extent 
his future. Remaining at Geneva he soon became its undisputed 
master both in civil and religious affairs. 


“From one of the gayest and most reckless cities of Europe, 
Geneva was transformed into the soberest and most law-abiding 
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and serious city in the world. It was virtually a theocracy. 
The church completely dominated the life of the entire com- 
munity.” —McGLorHin. 


In 1559 he established the University of Geneva, which 
became the leading theological school of Europe, and sent its 
graduates to Scotland, Germany, and Italy. Thus Calvinism 
spread far and wide until it dominated the Protestant thinking 
of Europe. 


“As a system of theology it was the most logical, consistent 


and thorough statement of Christian doctrine ever given to the 
world.” 


The main beliefs and practices of Calvinism were: 


1. God as all powerful. 

2. Man as utterly helpless before God. 

3. Salvation by election only. 

4. A democratic church government. 

5. A Christian life, which was stern and somber, ethical 
and practical, being enforced by strict discipline. 

6. Baptism, as a seal as well as a sign of grace. He re- 
tained infant baptism, but only for children of Christian 
parents. 

7. Lord’s Supper, where Christians received the spiritual 
flesh and blood of Christ, not the physical, as Luther believed. 

8. Heaven and hell as future resting places. He did not 
hesitate to send all non-elect infants to eternal hell. 


V. Tue ANABAPTISTS. 


Many of the followers of both Luther and Calvin demanded 
that the new spirit be carried out to its logical conclusion—to 
the reéstablishment of apostolic Christianity. This involved 
such a radical and revolutionary program that all three of 
the reformers shrank from it. The leaders of the movement 
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therefore broke from the ranks of the reformers and formed 
a party of their own. 

Their first attack was against infant baptism. They declared 
it to be unscriptural, anti-Christian, the mere invention of man. 
In its place they put “faith baptism,” which came from Heaven 
and not from the Church. This was why they were called 
Anabaptists (Rebaptists) by their opponents. 

They believed in a purely regenerate membership of the 
Church, based upon faith and fellowship with God, in the 
separation of Church and State, in religious democracy, and 
in the Scriptures as sole authority. They opposed war and 
refused to bear arms or to pay war taxes; they refused to 
take an oath; they objected to capital punishment, to the trade 
in alcoholic liquors (the first Christian prohibitionists of 
modern times), and to the lending of money at interest by 
Christians. 

They were persecuted by both Catholics and Protestants, 
and thousands perished at the hands of their Christian brothers, 
because of the faith which they held. But “they were a harm- 
less people whose chief offenses were their piety and their re- 
ligious views.” And although they were killed in the flesh, 
their spirit still lived. They are known today under the name 
of Mennonites. 


VI. Protestant GROWTH. 


Calvinism made a deep impression in Holland, Scotland, 
and England. As the result of the victories of William of 
Orange over Philip II of Spain, Holland became a “reformed” 
people with an established Calvinistic Church under whose 
régime the country has flourished. Scotland, under the leader- 
ship of John Knox, became a Calvinistic country in 1560, when 
the Scottish Parliament formally adopted the reform. The 
national church was called “Presbyterian,” which became 
legally established under James, the son of Mary Stuart. 
The Anabaptist influence was very strong in England and gave 
rise to the Puritan movement from which many of our modern 
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denominations have arisen. For a while Calvinism grew in 
France, but the Catholic opposition was too great. Thousands 
of Protestants were butchered by the Catholics on St. Bar- 
tholomew’s night, in 1572. For a while the Protestants en- 
joyed peace under the Edict of Nantes, granted by Henry IV 
in 1598. But in 1685 persecution again broke out, the Edict 
was revoked, and the Protestant cause in France suffered a 
fatal blow from which it has never recovered. 

The “Wars of Religion” increased as the Protestants grew 
in number. The first war has just been mentioned under 
Henry III, that of Switzerland (1529-1531). In 1547 the 
Schmalkald War broke out in Germany, followed in 1551 
by another in which the Protestants completely defeated the 
Catholics. During 1562 to 1598 both France and the Nether- 
lands were being torn to pieces by religious wars. The most 
terrible of all wars of religion was the Thirty Years’ War in 
Germany. Not only was Germany devastated, but France, 
England, and Sweden also suffered at its hands. It was ended 
by the famous Treaty of Westphalia. This treaty marks the 
point where the Catholics were ready to admit that they could 
never suppress the Protestants by the use of force. But still 
the fight went on—not altogether against the seen but also 
against the unseen. 


“Much remains 
To conquer still; peace hath her victories, 
No less renowned than war; new foes arise, 
Threatening to bind our souls with secular chains. 
Help us to save free conscience from the paw 
Of hireling wolves, whose gospel is their maw.” 


—Joun Mitton. 
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HELPS FOR STUDY 


Written Work 


What happened during the Renaissance? 

Why is Martin Luther so famous? 

What did Zwingli believe? 

How did John Calvin differ from Martin Luther? 
Who were the Anabaptists? 


. Tell about the Protestant growth. 


Oral Discussion 


Did Luther do just the right thing? 
Was Calvin really a Protestant pope? 


. Are wars of religion Christian? 


Is greatness sometimes thrust upon people? 


Special Assignments egha 


Who was Savonarola? 
Write a brief account of the life of Erasmus. 
Write an essay showing the importance of William 


Tyndale. 


4. 
3. 


Study the life of Philip Melancthon. 


Who were the following men: Copernicus, Galileo, Kep- 


ler, Newton, and Francis Bacon? 


CHAPTER XVI 


A REBELLION, OR THE REFORMATION IN 
ENGLAND 


“Let us play the man today, Master Ridley, for by the grace 
of God we shall light such a fire in England as shall never be 
put out.”—BisHop LATIMER. 


I. CHARACTER OF THE ENGLISH REFORMATION. 


The Reformation in England took seed when Wycliffe, in 
the fourteenth century, began to preach against the temporal 
and spiritual supremacy of the pope. As a result of the new 
learning of the Renaissance, there arose a group of great men 
known as the Oxford Reformers—Colet, Dean of St. Paul’s; 
Thomas More, and Erasmus, the cosmopolitan. These men 
had become indignant because of the ignorance and immor- 
ality of the clergy and desired to enlighten both the clergy 
and the laity. It was an easy matter to make the patriotic 
Englishmen see their situation—vassals of the pope, both in 
civil and sacred matters. They had rebelled many times, but 
as yet they were not free from the Roman yoke. 

Henry VIII gave England the honor of being the first nation 
to break away from medievalism and sever all relationships 
with the old ecclesiastical empire of Rome. No revival or 
reformation of religion, however, had taken place. The 
Church remained the same; it had merely cut off its head. 
The spirit of the Reformation did not really enter the Church 
until the reign of Edward VI, when he made many radical 
changes both in doctrine and in practice. 
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II. A Kine Puays Pope. 


The pope had been good to Henry VIII and permitted him 
to marry Catherine of Aragon, his brother’s widow. The 
king, therefore, supported the pope and became known as the 
“Defender of the Faith.” But in 1527 Henry desired a divorce, 
and, because the pope was slow in granting it, he decided to 
adopt the suggestion of Thomas Cromwell that the universities 
of Europe decide the question. The learned faculties met and, 
with due regard for the tender conscience of Henry, declared 
the marriage between Henry and Catherine invalid. Having 
received this decision, the king resolved to defy and repudiate 
the supreme authority of the pope. In 1531 he established 
certain courts which granted him a legal divorce. His marriage 
to Catherine was declared null and void by the Archbishop of 
Canterbury. 

In 1534 Parliament declared: that the king was head of the 
Church in England; that Princess Mary, daughter of Catherine, 
was illegitimate; that Princess Elizabeth, daughter of Anne 
Boleyn, the new wife of the king, was in the line of succes- 
sion; and that all those who refused to accept the “Act of 
Succession” or to acknowledge the new title and prerogatives 
of the king were under the jurisdiction of the “Treason Act,” 
which provided punishment by death. As a result of this last 
law Sir Thomas More, the Lord Chancellor, was put to death, 
since he would not confirm the marriage of the king to Anne 
Boleyn. 

The first “service” which Henry performed for the Church 
was to suppress all monasteries and to confiscate their prop- 
erty. His aim was not to reform the Church but to obtain 
ready money, for he had squandered much in loose living and 
was in great need. Therefore the properties were sold in the 
market to the highest bidder. Many a noble family of Eng- 
land can trace its birth to this event. 

Through the influence of Cranmer, Archbishop of Canter- 
bury, and Thomas Cromwell, the king’s political adviser (both 
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holding secret sympathies with the reformed doctrines of 
Luther and Zwingli), a short creed called the “Ten Articles” 
was published (1536) and approved by the king and Con- 
vocation. It could scarcely be called a Protestant creed, for 
it held very closely to the Catholic faith and has been de- 
scribed as “Romish,” with the pope left out in the cold. A 
year later Cranmer drew up the “Bishop’s Book,” which con- 
tained a much more Protestant doctrine than the Ten Articles. 
The following year he constructed another creed called the 
“Thirteen Articles,” which was based very largely upon the 
Augsburg Confession, but this did not meet with the king’s 
approval and the persistent Cranmer lost all favor with the 
king. In 1539 Henry published the Six Articles, for the 
abolishing of diversity of opinion, which resulted in a great 
deal of persecution. Many called it the “Bloody Statute” and 
the “Whip with Six Strings.” But fortunately for the nation, 
it resulted also in the King’s death (1547). 


III. Epwarp, THE FAvorRITE OF PROTESTANTISM. 


Henry had left three children: Mary, the daughter of Cath- 
erine; Elizabeth, daughter of Anne Boleyn; and Edward, the 
son of Jane Seymour. Edward became the new king. 

From the very first Edward began a program of restoration 
for the Church. He ordered a Royal Visitation of all the 
churches to see if their services were conducted properly. He 
ordered that Cranmer’s “Book of Homilies” and Erasmus’ 
“Paraphrase of the New Testament” should be used in public 
worship. Parliament abolished the Six Articles and the First 
Prayer Book of Edward VI was adopted. (This is used, with a 
few alterations, by the Church of England today.) As a result 
of an alliance with continental Protestantism doctrinal dis- 
cussions took place which were colored very largely with Cal- 
vinism. In 1553, the Forty-two Articles were published and 
are in nearly all points the same as the Thirty-nine Articles 
of the present Church of England. 

Just as things began to look well for Protestantism, Edward 
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VI died of consumption and “the greatest moan was made for 
him as ever was heard or seen.” 


IV. In BLoopy Hanps AGAIN. 


Princess Mary, daughter of Catherine, now became Queen of 
England. She was a rigid Roman Catholic and her greatest 
desire was to revenge the wrongs done to her mother. Think- 
ing that the Reformation was the cause for all these wrongs, 
she set out to destroy it and restore Romanism in England. 
She abolished the Prayer Book and all the changes in worship 
which had been introduced under the reign of Edward. Cran- 
mer protested against the Queen attending Mass and was sent 
to the Tower. Later three hundred others met a similar fate 
including such distinguished victims as Ridley, Latimer, and 
Hooper. 

Mary strengthened the Roman yoke by marrying Philip of 
Spain. He was a loyal Catholic and through his influence 
Parliament passed a resolution favoring the reunion with 
Rome. On St. Andrew’s Day, 1554, England received the 
solemn absolution of the pope and was restored to the 
communion of the Holy Church. An attempt to restore the 
Church lands was made, but it was found to be quite im- 
possible. 

Mary died in 1558 of dropsy, a heart-broken woman, termed 
“Bloody Mary” by her people. Her persecutions had made 
the Reformation heroic, and many a young man died in order 
that his countrymen might be saved from the Roman iron 
hand. “The night is far spent, the day is-at hand” (Rom. 
13:12). England was to pass into a new day in a new world. 


“Ye who bear on the torch of living art 
In this new world saved from some wondrous fate— 
Deem not that ye have come, alas, too late, 
But haste right forward with unfailing heart! 
Ye shall not rest forlorn,— 
Behold, even now, the morn 
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Rises in splendor from the Orient sea, 
And the new world shall greet a new divinity.” 


—RIcHARD WATSON GILDER. 


V. ELizABETH RESTORES PROTESTANTISM. 


When Elizabeth came to the throne, England was in a woe- 
ful condition. The treasury was empty, a war with France 
was taking place, the legitimacy of Elizabeth was questioned, 
and the strength of Protestantism was doubtful. Spain seemed 
to be friendly and Philip II offered himself in marriage to 
Elizabeth; but since the marriage depended upon the approval 
and favor of the pope, the Queen refused. She had therefore 
chosen to be a Protestant and throw herself upon the sym- 
pathies of the English People. 

Among the important events of Elizabeth’s reign are the 
following: 


1. Repeal of the Romanist legislation. 

2. The restoration of royal supremacy over the Church. 

3. The restoration of the Second Prayer Book of Edward 
VI with a few alterations. 

4. The Act of Uniformity (1559), which compelled all 
clergymen to use the Prayer Book and all people to attend 
church under penalty of censure and fine unless having a 
“lawful or reasonable excuse.” 

5. The revision of the Forty-two Articles of Edward VI 
resulting in the Thirty-nine Articles (1563) which at the 
present time constitute the creed of the Anglican Church. 

6. The rise of Nonconformity. 


Elizabeth, however, did not approve of the Reformation. 
She desired to have the Church retain images, crucifixes, holy 
water, and the celibacy of the clergy, but she was compelled to 
accept the Calvinist theory of the Lord’s Supper. 

“It was the royal supremacy of Elizabeth, enforced through 
the court of High Commission, which prepared the way for the 
Puritan revolt under Charles I and for Black Bartholomew’s 
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to its own spiritual instincts, unthwarted by Erastian control, 
both those calamities might have been spared it.” 


VI. Puritanism. 


Puritanism does not stand for any one sect but was the name 
given to all those Protestants in England, from the time of 
Elizabeth onward, who held to the Calvinistic doctrines and 
practices. The most powerful stimulant to this movement 
was the new English translation of the Bible (King James’s 
Version of the Bible, 1611). The people became filled with 
its spirit and message. 

This movement demanded a purity of life, a revision of the 
Prayer Book, simplicity in worship, and a Presbyterian form 
of government in Church affairs. It also brought about our 
“English Sunday” and the peculiarly British practice of fam- 
ily prayer. Some of the outstanding leaders of Puritan 
thought and practice were Strickland, Peter Wentworth, John 
Milton, John Bunyan, John Fox, and Oliver Cromwell. As a 
whole Puritanism represented the best in English life and 
thought. 

In 1642, the Puritan Revolution was finally precipitated and 
Charles I was overthrown and beheaded. For a while the 
government was in the hands of Cromwell, but on the acces- 
sion of Charles II the Church of England was reéstablished 
and all the other forms of religious worship were suppressed. 
Although Puritanism itself disappeared, its spirit lived on 
and was reincarnated in many independent bodies which arose 
during this period. 


HELPS FOR STUDY 


Written Work 


1. What was the character of the English Reformation? 
2. How did Henry VIII influence the Reformation? 
3. What reforms did Edward VI make? 


122 HOW WE GOT OUR DENOMINATIONS 


4, What was the purpose of Mary and how successful was 
she in carrying it out? 

5. Was Elizabeth’s reign a strengthening factor to Protes- 
tantism? 

6. What did Puritanism stand for? 


Oral Discussion 


Would people die for their religion today? 

Does the organization of a church affect one’s belief? 
Can anyone be too religious? 

Were the Puritans good Christians? 


lel | eek a 


Special Assignments 


1. Study the Roman Catholic viewpoint of the Reforma- 
tion. (See “History of the Protestant Reformation,” by Cob- 
bett.) 

2. Write a brief account of the lives of John Milton and 
John Bunyan. 

3. What poem of Milton reflects the Puritan spirit? 

4, Study the Belgic Confession (1561) and the Heidelberg 
Catechism (1563). 

5. Tell what happened on St. Bartholomew’s night (1572). 

6. Who were the following men: Descartes, Pascal, Leib- 
nitz, and Spinoza? 


CHAPTER XVII 


SOMETHING NEW, OR THE RESULTS OF THE 
REFORMATION 


“Give me liberty, to know, to utter, and to argue freely 
according to conscience, above all liberties.”—JouHNn MILTON. 


I. Tue Rise or DENOMINATIONS. 


The strict laws and practices of the Puritans resulted in a 
great reaction under Charles II, a bitter and cruel Catholic. 
In the first place the Act of Uniformity (1662) compelled 
over two thousand Puritan clergymen to withdraw from the 
Church of England. Many others of the so-called Noncon- 
formists were hanged, while other hundreds were sold into 
slavery in the West Indies. It was not until 1689 that the Prot- 
estants were granted their freedom by the passage of the 
Toleration Act, in the reign of William and Mary. Mean- 
while many different sects had grown up. 

The denomination known as the Friends, or Quakers, was 
founded by George Fox (1624-1691). When he was nine- 
teen, so he tells us, the Lord said to him, after he had returned 
from a wild party, “Thou seest how young people go together 
unto vanity and old people unto the earth; thou must forsake 
all, both young and old, and keep out of all, and be a stranger 
unto all.” He took this advice and, by means of an “inner 
light,” the Scriptures were opened to him, and thereafter he 
used this enlightenment for salvation and for spiritual guid- 
ance. In 1666 the Society of Friends was organized. It had 
no churches (only “meeting houses”), no ministers, and no set 
service. The members met in silence and did not speak until 
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moved to‘ do so by the spirit. Their central belief was that: 
“The Divine Being speaks directly to the heart of every man.” 
This voice was called the “Light of Christ,” “Word of God,” 
“Christ Within,” the “Seed,” or “Grace.” They were all ad- 
dressed as “thee,” for they made no distinction between people 
or between the two sexes. They refused to join armies or to 
take any kind of oath, and they would doff their hat to no man 
—not even the king. These beliefs and practices caused them to 
be severely persecuted and it is estimated that from 1650 to 
1689 as many as 14,000 of them were imprisoned, while several 
hundred either died in prison or were killed. But this brave 
little society could not be annihilated so easily. In a later 
chapter of this book (Chap. XXVI), the “Friends,” will be 
discussed more at length, especially in their relation to 
America. 

Congregationalism was founded by Robert Browne, a young 
Cambridge student, who had learned the Anabaptist view in 
Holland. In 1580 he separated from the Church of England 
and set up a democratic church at Norwich, but he was untrue 
to his ideals and the church broke up. Later, at Gainsborough 
and Scrooby, another church was set up by John Smyth and 
John Robinson, but it was soon driven to the continent and, 
in 1607, settled in Holland. In 1620 a large part of John 
Robinson’s congregation came to America in the Mayflower 
and not only founded New England but also American Con- 
gregationalism. 

The English Baptists, as a denomination, date from 1611 
when a group of John Smyth’s congregation, while still in 
Holland, broke relations with the Independents and returned 
to England under the leadership of Henry Helwys and John 
Morton. They insisted on faith baptism without infant bap- 
tism, religious freedom, the salvation of all infants dying in 
infancy, and a general atonement for every man. Although 
severely persecuted they claimed to have 20,000 members in 
1660. A little later a sect called the “English Calvinistic (or 
Particular) Baptists” arose, and then the “General Baptists.” 
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The Baptists were first represented in America by Roger Wil- 
liams, who founded the first Baptist Church in Providence 
(1638). 


Il. Tse Carnoric Cuurcu Rerorms. 
To keep abreast of the times the Catholic Church realized 


that it must reform and thus regain its former power. So 
Paul III summoned a General Council to be held at Trent 
on December 15, 1545. Here doctrines of the Church were 
defined, justification by faith condemned, the Church made 
equal to the Bible as an authority, the sale of indulgences 
was abolished, and education for the clergy was stressed. The 
Scriptures were translated into the vernacular, with special 
notes, and sent into many different countries. (Yet the old 
Latin Vulgate still remained the authentic version.) The 
moral life was also emphasized, which resulted later in a better 
and higher type of clergy. 

Two results of this Council were of great importance to 
the Catholic Church. In the first place a Catechism was com- 
piled which summed up all Catholic doctrine in very precise 
terms, and, in the second place, the famous Index, which 
consisted of a list of books which al] Catholics were forbidden 
to read was formed. Now the Catholic Church, with these 
new weapons and the new-formed order of Jesuits, was ready to 
make another attempt at world domination. 


Il]. Tae Catuouic “Minute Men.” 


Ignatius Loyola, a Spanish nobleman, was injured in both 
legs at the siege of Pampeluna (1523). While he was re 
covering from the wounds he conceived the plan of forming 
a monastic order composed of military men who would be 
at the service of the Church. At the University of Paris he 
gathered a group of men and set out for the Holy Land to do 
missionary work. But the road was blocked and, returning to 
Rome, they organized the “Society of Jesus.” They took the 
regular monastic vows, and in addition they took the vow to 
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go wherever the Church willed on a moment’s notice. They 
were militant in spirit and action, having a general at Rome 
and officers throughout the world. The society soon became 
the controlling force of the papacy and by using its powerful 
weapons of missions—the confessional, education, and force— 
it sought to control the destinies of nations. Its influence be- 
came so great that both the ecclesiastical and the civil authori- 
ties of the Catholic Church came to fear it and demanded its 
suppression. In 1773 it was finally suppressed and dissolved 
by Clement XIV, thus leaving him to do as he pleased. 
But the Society of Jesus was restored in 1814 by Pius VII and 
played its part in the revival of the Church in the nineteenth 
century. 


IV. Tue Protestants SEEK FREEDOM. 


The Conventicle Act of 1592 had driven the Separatists out 
of England and threatened them with death if they returned. 
Most of these refugees made their new homes in Amsterdam, 
Holland, where they were welcomed and allowed to worship 
as they saw fit. During the period of 1595 to 1620 many of 
these companies went to Holland including such men as Henry 
Ainsworth, Francis Johnson, and John Robinson. The next 
chapter will deal with the Pilgrims, who left Holland to settle 
in the land of freedom. Mrs. Hemans truly describes them 
when she sings: 


“Not as the conqueror comes, 
They, the true-hearted, came; 
Not with the roll of the stirring drums, 
And the trumpet that sings of fame. 


There were men with hoary hair 
Amidst that pilgrim band: 

Why had they come to wither there, 
Away from their childhood’s land?” 
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HELPS FOR STUDY 
Written Work 


_ 1. What gave rise to denominations? 

2. Tell why George Fox founded the Society of Friends 
and give some of their beliefs and practices. 

3. What connection has English Congregationalism with 
the settling of America? 

4. How was the Baptist denomination founded? 

5. What were some of the reforms of the Catholic Church? 

6. Who were the Jesuits and how powerful were they? 

7. Where did the Protestants go to seek freedom? 


Oral Discussion 


1. Does the rise of denominations serve to justify the im- 
portance that we place on them today? 

2. Should we ever compromise our ideals or standards in 
order to be sociable or agreeable? 

3. Can an aggressive Christian be popular today? 


Special Assignments 


1. Write a short account of the Inquisition and the Thirty 
Years’ War. 

2. Prepare a paper on “What John Wesley Means to the 
Methodist Church.” 

3. Make a study of the life of George Whitefield. 


Part IV 
THE PERIOD OF THE MODERN CHURCH 


CHAPTER XVIII 


THE CHURCH IN AMERICA 


Then, pale and worn, he paced his deck, 
And peered through darkness—Ah, that night 
Of all dark nights. And then a speck— 
A light! Alight! Alight! A light! 
It grew, a scarlet flag unfurled! 
It grew to be Time’s burst of dawn. 
He gained a world; he gave that world 
Its grandest lesson: On! Sail on! 
—Joaguin MILLER. 
I. Misstons. 
Columbus’ discovery of America (1492) gave to the Church 
a new hope—that of missions. As Daniel Webster said, “It 
cannot be denied that with America and in America a new era 
commences in human affairs.” All Europe wanted a share 
in this new and rich land. Spain sent out expeditions under 
such men as Ponce de Leon, Balboa, Cortez, DeSoto, and Coro- 
nado; English expeditions were led by Frobisher, Davis, Gil- 
bert, and Raleigh; and the French made explorations along 
the St. Lawrence River, led by Jacques Cartier. In all these 
discoveries the Church had a large part to play. This was 
the period when England and Spain were bitter rivals. Eng- 
land during Elizabeth’s reign was making a brave fight for 
the Protestant cause, while Spain under Philip II was still 
loyal to the pope. With every expedition from Spain, there- 
fore, and also from Portugal and from France, a priest went 
in the name of the Church; in every English expedition a rep- 
resentative of the Church of England was included. 
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“Spanish noblemen took with them their Catholic priests to 
plant the banner of the Cross alongside the banner of Spain, 
for their religion was a part of the equipment of their Latin 
civilization. . . . A century later French voyageurs into Can- 
ada took with them their confessors, and the devoted Jesuit 
missionaries pushed into the interior to propagate their faith 
among the natives of the North.”—Henry Rowe. 


II. TRANSPLANTING DENOMINATIONS. 


As a result of the Reformation there sprang up, ali through 
Europe, many sects or denominations. When immigrants came 
to America from different parts of Europe they brought with 
them their own particular belief. When the Dutch emigrated 
to New Netherlands, they took their Reformed Church with 
them; when Sweden sent her emigrants to Delaware, she also 
sent the Lutheran Church with them; when England estab- 
lished a permanent settlement in Virginia, she also established 
the Church of England along with it. A little later English 
Puritanism found a place in New England, and the Presby- 
terians and Baptists established themselves in Maryland, Vir- 
ginia, and the Carolinas. The English Quakers bought New 
Jersey, and even the Methodists were found in America before 
they separated from the Church of England. And in America 
these denominations found rich soil in which to grow. 


III. Vircinta—Tue New Home or THE CHuRCH OF ENGLAND. 


It was in 1607 that English immigrants settled in Jamestown, 
Virginia. At first these colonists met with defeat on every 
hand, but with the help of their dauntless leader, John Smith, 
they finally won a measure of success. 

This colony was governed by a council which was subject to 
a council in England under the control of the king. This 
council saw to it that the colonists did not forget their Mother 
Church. One article in the charter read: ‘That the colonists 
should establish the Church of England as the only form of 
worship,” and the governors saw that this was carried out. It 
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is said that if a man refused to go to church he was put on a 
short allowance of victuals, and then whipped every day until 
he begged to hear the preaching once more. It must have been 
great to be a preacher in those days! 

This system did not prove satisfactory. It was too far re- 
moved from the mother church to work effectively. Also it 
lacked a bishop to confirm the young people and to ordain a 
native clergy. As the colonists were democratic in spirit this 
control was a great hindrance to their growth. As Henry 
Rowe says in his “History of Religion in the United States”: 

“Far better it would have been to throw the colonial churches 
on their own responsibility, permitting them to grow vigorous 
through self-reliance.” 


IV. New Encianp CoNcCREGATIONALISM. 


The Separatists, having withdrawn from the Church of Eng- 
land because of its form of worship, had formed independent 
congregations. Since they were not able to obtain freedom 
in England, they went to Holland (1607). Here they found 
a welcome, but, realizing that they would soon lose their very 
language and customs if they remained, they decided to emi- 
grate to America. On December 21, 1620, the good ship 
Mayflower sailed into Plymouth, Massachusetts, harbor with 
one hundred and two Pilgrims. It was not long before they had 
built log huts for general use, had their own government, had 
laws and were enforcing them, made treaties with the Indians, 
bought out the English company, farmed, fished, and traded. 
And so the colony grew. “Sunday after Sunday they climbed 
the hill to the log church, which was at once meeting-house, 
fort, lookout; lived as good neighbors during the week, and 
acknowledged no ecclesiastical authority but their own suf- 
frages.” 

In this manner Congregationalism was planted in America— 
being the first denomination to break away from the old 
ecclesiastical order in the new land of freedom. Their courage 
and foresight paved the way for Puritan New England which 
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gave to America its first lessons in democratic government 
and religious liberty. 


V. PurITANISM IN AMERICA. 


In 1630, a great emigration of Puritans to New England 
began under the direction of the Massachusetts Bay Company. 
John Winthrop, a wealthy Puritan, was made governor and he, 
with seven hundred of his kinsmen settled in and around 
Boston. During the next ten years 20,000 others followed and 
were “the very flower of the English Puritans.” This colony 
had its own town meetings which Thomas Jefferson said were 
the “wisest invention ever devised by the wit of man for the 
perfect exercise of self-government.” (Only members of the 
Puritan Church could vote.) Soon these people became en- 
gaged in fishing and ship-building, and thriving commerce with 
the West Indies resulted. 

These people believed in education and said that “learning 
should not be buried in the graves of their fathers.” In 1635 
the Boston Free Latin School was built—the oldest English 
school in America. By 1647 the foundation of the common- 
school system in the United States had been laid by the Puri- 
tans. It was in 1639 that the first English college was founded 
—Harvard College at Cambridge, Mass. This began the line 
of Puritan institutions which was to extend across America. 


“Puritanism, intolerant and severe as it often was, made its 
direct appeal to the individual conscience and the experience 
of the soul. It forfeited many pleasures, but it delighted in 
God. It created what has been called a hard church.”—Pra- 
BODY. 

But it saved America the fate of having a soft church. 
Great were the contributions of the Puritans to America. 


VI. Rewicious EMANCIPATION. 


The Puritans had demonstrated the value of religious free- 
dom, even if they had not always practiced it. But after all, 
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they had gone only half way. It was left to Roger Williams 
to emancipate religion in America. He was the first person to 
put into practice the American principle, “that government has 
nothing whatever to do with maintaining any particular form 
of religious worship.” 

Having been driven from Massachusetts because of his re- 
ligious views Roger Williams fled to the south with a few of 
his friends and settled in a land he called, “Providence.” Here 
he formed a colony which granted liberty to all, whether they 
were Protestants, Catholics, or Jews. It even protected un- 
believers just as long as they behaved themselves. This idea 
of freedom grew and grew, although it was at first feared by 
the other colonies, until it became written into the Constitu- 
tion of the United States in these words: “Congress shall 
make no law respecting an establishment of religion, or pro- 
hibiting the free exercise thereof,” and, “No religious test shall 
ever be required as a qualification to any office or public trust 
under the United States.” oo 

History has honored Williams by placing him in the ranks 
with Newton, Kepler, and Copernicus,—as a modern benefactor 
to mankind. This is only a fair estimate of his worth when 
his service to the Church of America is considered. 


HELPS FOR STUDY 
Written Work 


1. Give an account of the early missionary activities in 
America. 

2. How were denominations transplanted? 

3. Why was not the Church of England successful in 
America? 

4. Give an account of New England Congregationalism. 

5. Who were the Puritans? 

6. What did Roger Williams do? 
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Oral Discussion 


. What great lesson did Columbus teach the world? 
Does the missionary usually blaze the trail for the State? 
Is it natural to be conservative? 


Has America always stood for the principles upon 
which it was first founded? 


PeN 


Special Assignments 


1. Tell the story of the Pilgrims. 

2. Write a brief account of the life of Roger Williams. 

3. Show how the Church in America provided a working 
model of democratic government. 


CHAPTER XIX 


THE CHURCH OF AUTHORITY, OR THE ROMAN 
CATHOLIC CHURCH 


There never was on this earth a work of human policy so 
well deserving of careful study as the Roman Catholic Church. 
—Tuomas B. Macau.ay. 


I. WHEN. 


It hardly seems necessary to answer this question for one 
who has gone thus far in this course of study. We have been 
dealing altogether with the Roman Catholic Church from the 
time of Constantine to the Reformation. The history of this 
church may be traced through the successive bishoprics of 
Rome, from Peter until the present day. This is the church 
which recognizes the pope as the vicar of Christ on earth and 
the visible head of the Church. Chapters IV to XVI will give 
the reader a brief outline of the early history of this church. 


II. WHERE. 

As you already know (Chap. VII) the Roman Catholic 
Church was first founded at Rome, which seemed to be the 
natural location for such an organization, both geographically 
and politically. It then extended its power westward until it 
had a mighty following throughout all Europe. 

As early as 1540, Catholic missionaries came to America 
with Coronado’s exploring expedition and preached to the 
Indians, but these missionaries were soon killed and their 
work failed to bear fruit. Later (1600) missionaries made 
their way as far west as Santa Fé, New Mexico, and Cali- 
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fornia. Also Jesuit missionaries settled about this time along 
the coast of Maine, at such points as Mount Desert Island and 
the upper Kennebec River. Here they were very successful 
with their work among the Indians. 

The real history of the Roman Catholic Church in America 
began when the English and Irish Catholics came to Maryland 
in 1634 and founded the town of St. Marys, although the 
first Catholic congregation was at St. Augustine, Florida, in 
1565. 

At first Catholics had absolute freedom in America, but it 
was not long before they were persecuted, and they suffered 
from restrictions until after the Revolutionary War. Virginia, 
Carolina, and Georgia, for example, had many severe laws 
against them. In 1774 the Catholics were granted their freedom 
by an act of the Continental Congress which read, “that all for- 
mer differences about religion or politics . . . from henceforth 
cease and be forever buried in oblivion.” Complete religious 
equality was given them when the Constitution of the United 
States was adopted by the Philadelphia Convention of 1787. 


Ill. Wuy. 


The Roman Catholic Church is merely an outgrowth of 
the first Apostolic Church. It remained as the sole Church of 
Christianity until the schism in 1054. There has been no 
break in this church from the very beginning to the present 
time, although during the Middle Ages it was shaken by cor- 
ruption and moral decay. It has always renewed its spirit, 
however, and today is one of the most powerful and influential 
factors in the world. 


IV. WHat—In ORGANIZATION, 


a. The Papacy. 
At the head of the Roman Catholic Church sits the Bishop of 


Rome, who is pope. His authority is supreme in all things 
concerning the Church. Next in order is the College of Car- 


THE ROMAN CATHOLIC CHURCH 159 


dinals which acts as an adviser and head of commissions 
called congregations. The cardinals (not more than seventy 
at any one time) elect the new pope in case of death, and 
most of them make their home at Rome. Next in order come 
the archbishops, bishops, priests, and deacons. The organ- 
ization in the United States includes an apostolic delegate, 
fourteen archbishops (three of whom are cardinals), about one 
hundred bishops, and twenty thousand priests. It is the duty 
of the apostolic delegates to settle the difficulties which may 
arise in the conduct of the dioceses. A diocese includes: 


1. A bishop. 

2. A vicar-general. 

3. A chancellor or secretary. 
4. A council of consultors. 


b. Appointments. 


All appointees to bishoprics in this country are made by 
the Holy See at Rome upon the recommendation of the hier- 
archy in the United States. No married person can hold an 
office in the Roman Church. Their two main reasons for this 
are: Celibacy leaves them more free to perform their duties, 
and continence is a more holy state than marriage. 


c. Income. 


The income of the church is derived from pew rents, plate 
collections, offerings for baptism, marriage ceremonies, masses, 
etc. All of the money is in charge of the priest, who retains 
his own salary and the running expenses of the church, and 
then places the remainder to the credit of the church. 

The priest’s salary is fixed by each diocese and is uniform 
throughout the diocese. 


d. Laity. 
The laity has no voice in the conduct of the church nor in 


the choice of the local priest. But it is consulted in regard to 
the management of parish affairs and has a board of trustees 
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appointed by the bishop which looks after the church property. 
The property is held officially and not by the local church. 


e. Church Services. 


The different services of the Roman Catholic Church are as 
follows: 


1. High Mass, celebrated at 10 a. m. and noon on Sundays. 


a. Parts of the liturgy are sung by the officiating 
clergymen, and other parts by the choir. 
b. A sermon is delivered by one of the priests. 


2. Low Mass, celebrated from 5 a. m. until 10 a. m. on 
Sundays. 


a. Mass is read. 
b. Short instruction is given. 


3. Vespers, sung on Sunday afternoon or evening. 
4. Mass, said daily by the priest (throughout the day). 
5. Special services, held on Fridays and on all holy days. 


Nore.—In Roman Catholic worship the mass holds the central place. 
The doctrine of transubstantiation teaches that the elements of bread 
and winé in this service are transformed into the real substance of 
Christ, he appearing entire in each of the elements. The sacrament 
is carried on with much solemnity, calculated to impress the minds 
of the worshippers with the feeling that the elements are super- 
natural. Certain orders pursue what is known as perpetual adora- 
tion of the eucharist, in which one of their number is kept in constant 
adoration and worship before the elements of the mass. 


—M. PHELAN. 
VI. Wuat—in BELIEF. 


The doctrines of the Roman Catholic Church are based 
mainly upon the Nicene Creed, the Scriptures, and the theology 
of Thomas Aquinas. At the Council of Trent ten articles were 
added which were used for the purpose of an individual state- 
ment of belief. A summary of these are: 


1. That apostolic and ecclesiastical tradition should be 
accepted, 
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2. That the Church alone has the right to interpret the 
Scriptures. 

3. That there are seven sacraments: baptism, confirmation, 
the eucharist, penance and extreme unction, holy orders, and 
matrimony. 

4. That all things declared at the Council of Trent should 
be accepted. 

5. That the sacrifice of Christ takes place in mass. 

6. That Christ is received whole in each of the elements 
used in mass. 

7. That there is a purgatory, and that saints should be 
invoked and their relics held in veneration. 

8. That the images of Christ and the Virgin should receive 
veneration. 

9. That the Roman Church is the true Church and true 
obedience should be given to the pope. 

10. That all decisions of the Church and sacred councils 
should not be questioned. ; 

In order to understand the Roman Catholic position it is 
necessary to know the meaning of the following terms: 

1. Baptism—The Roman catechism says that baptism is 
“the sacrament of regeneration through water in the word,” 
in which “the penalty of original sin, and of actual sin com- 
mitted before baptism, are washed and removed.” Since it is 
the sacrament through which grace comes into the soul it is 
necessary to salvation. Baptism is valid only when it is done 
in the name of the Church. It is administered to both infants 
and adults. 

2. Confirmation.—The form of this sacrament is as follows: 
“I sign thee with the sign of the cross and confirm thee with 
the chrism of salvation in the name of the Father, and the 
Son, and the Holy Spirit.” It is accompanied by the laying 
on of hands and gifts from the Holy Spirit. 

3. Purgatory.—No amount of confession can wipe away all 
the sin from a person’s life, therefore, before entering heaven, 
he must spend a period in purgatory before his soul can be 
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entirely purified. The catechism says, “There is a purgatorial 
fire, where the souls of the pious, tormented for a definite time 
are thereby purified so that the entrance may be opened to them 
into the eternal fatherland into which nothing contaminated 
enters.” This means that every person must pass through this 
realm before taking his final rest. 

4. Penance-——A sacrament “by which the benefit of the 
death of Christ is applied to those who have fallen after bap- 
tism.” It has three phases: 


a. Contrition—“A sorrow of mind and a detestation for 
sin committed, with the purpose of not sinning for the 
future.” 

b. Perfect Contrition—tThe desire for penance which may 
“reconcile man with God before the sacrament is actually 
received.” 

c. Imperfect Contrition—When the sinner is moved by the 
fear of hell or of punishment and when the wish to sin 
is excluded, the sinner obtains “the grace of God in 
the sacrament of penance.” 


5. The Eucharist—“The sacrament which contains the body 
and blood, soul and divinity of the Lord Jesus Christ under 
the appearances of bread and wine.” 

6. Marriage——A union of two spirits by God and “cannot be 
dissolved by any human power.” 

7. Article of the Immaculate Conception—“The Blessed 
Virgin Mary, by a singular grace and privilege of Almighty 
God, in view of the merits of Christ Jesus, the Saviour of man- 
kind, has been preserved free from all original sin.” 


“Oh Rome! my country! City of the soul! 
The orphans of the heart must turn to thee, 
Lone mother of dead empires! and control 
In their shut breasts their petty misery.” 


—Lorp Byron. 
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HELPS FOR STUDY 
Written Work 


‘1. When and where was the Roman Catholic Church 
founded in America? 

2. What is the organization of this church? 

3. Explain the different types of services of this church. 

4. Name the seven sacraments. 

5. What do the following terms mean: baptism, confirma- 
tion, purgatory, penance, the eucharist, marriage? 


Oral Discussion 


What holds the Catholics to their faith? 
Does the form of worship affect the spirit of worship? 
Is the Roman Catholic Church the only true church? 
Does the Roman Catholic Church seek world dominion? 
Is this an easy religion? 
Should saints be worshiped? 
Is this church working in harmony with the Protestant 
churches? 

8. What is the influence of this church at the present time? 


NS TR 


Special Assignments 


1. How many Roman Catholics are there in the United 
States? in the world? 

2. Make a list of the most prominent Catholics in history. 

3. Give the strength and the weakness of this church. 

4. Outline Chap. VIII of Brown’s “The Larger Faith.” 

5. Make a map showing the parts of the world where Cath- 
olic influence is the strongest at the present time. 


Brown’s IMPERIALISTIC Religion gives the strength and 
weakness of the Catholic religion. 


CHAPTER XX 


THE CHURCH OF BEAUTY OR THE PROTESTANT 
EPISCOPAL CHURCH 


A thing of beauty is a joy for ever: 

Its loveliness increases; it will never 

Pass into nothingness ; but still will keep 

A bower quiet for us, and a sleep 

Full of sweet dreams, and health, and quiet breathing. 
—Joun Keats. 


“Tt seeks to develop gentlemen and gentlewomen. The satu- 
rative influence of good architecture, of tasteful interiors, of 
good stained glass, where the colors do not eat each other up, 
of a finely framed liturgy, of noble music and of the spirit of 
decorum in worship”—Brown, in “The Larger Faith.” 


I. WHEN AND WHERE. 


The Church of England was first planted in America by a 
chaplain of the exploring expeditions of Frobisher (1578) and 
Drake (1579). The charters which Sir Humphrey Gilbert 
(1578) and Sir Walter Raleigh (1584-1587) had provided for 
“public service according to the Church of England.” Per- 
manent worship was begun in 1607 by Rev. Robert Hunt, at 
Jamestown, Va., when he celebrated the eucharist beneath a 
large sail stretched between two trees. At first toleration was 
shown to all, but as the Crown secured direct control over the 
colony harsh and rigid laws were prevalent in regard to Puri- 
tans and Quakers. 

The first Episcopal Church in New England was King’s 
Chapel in Boston, opened in 1689. During 1698 a church 
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was established at Newport, R. I., and also the Trinity Church 


in New York City was consecrated the same year. 

There were two weaknesses in these first churches of Eng- 
land in America: First, there were only a few established 
churches in the colonies and these aroused antagonism, for 
the colonists had no desire for a State Church; and, in the 
second place, it was not possible to obtain competent min- 
isters because of the fact that they had to go to England to 
be ordained. Thus it was very difficult for the mother church 
to keep watchful care over her youngster in America. 

One of the outstanding men in the Episcopal Church during 
this period was Dean Berkeley who came to Newport, R. I., in 
1729, with the purpose of founding a university. Although 
he failed in this he became the “guiding spirit in the sphere 
of higher education.” He played a large part in the estab- 
lishment of Columbia University, and the Academy and College 
of Philadelphia, which is now the University of Pennsylvania. 

The first move toward independence was made in 1782_when 
Rev. William White of Philadelphia published “The Case of 
the Episcopal Churches in the United States Considered,” 
which urged the churches to form some sort of organiza- 
tion. The name “Protestant Episcopal” was first proposed by 
a committee at Annapolis, in 1783, and adopted by the General 
Convention of 1789. The term “Protestant” was to distin- 
guish it from the Church of Rome and the word “Episcopal” 
was to distinguish it from the Presbyterian and the Con- 
gregational bodies. The Protestant Episcopal Church of the 
United States was formed at New Brunswick, N. J., in May, 
1784. The first convention met in September, 1785, at Phiia- 
delphia. The constitution which was formulated here was 
essentially as it is today. 

The name of Dr. W. A. Muhlenberg should be mentioned 
in relation with this church. 


“He founded the system of Church schools, organized the 
first free church of any importance in New York City, intro- 
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duced the male choir, sisterhoods, and the fresh air movement; 
while his church infirmary suggested to his mind St. Luke’s 
Hospital, the first church hospital of any Christian communion 
in the country.” 


The Episcopal Church has been very active in the service 
of humanity. Her missionary work has been a strong factor 
in the development of central administrative forms. This also 
takes care of social service and community welfare work. 


II. Wuy. 


The Protestant Episcopal Church is merely the Church of 
England in America. During the colonial period it was under 
the jurisdiction of the Bishop of London, but after the War of 
the Revolution it formed its own organization and became sepa- 
rate from the mother church. Yet, as the preface to the Prayer 
Book states, “this Church is far from intending to depart from 
the Church of England in any essential point of doctrine, dis- . 
cipline, or worship.” 


III. WHat—in ORGANIZATION. 


1. System of Government.—This includes the parish (or 
congregation), the diocese, the province, and the General Con- 
vention. 

2. Officers of Parish—The officers consist of a rector, who 
is also a priest; the wardens, who have charge of all records, 
the collection of alms, and the repair of the church; and 
vestrymen, who have charge of the church property. 

3. The Diocese—This includes not less than six parishes 
and six presbyters. The government of the diocese rests upon 
the bishop and the diocesan convention which meets annually. 
This convention is a self-governing body, but appoints a stand- 
ing committee for all purposes declared by the General Con- 
vention. 

4. The General Convention.—This is the highest ecclesiasti- 
cal authority in the church. It consists of the house of depu- 
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ties, which is composed of delegates elected from the dioceses; 
and the house of bishops, which includes “every bishop having 
jurisdiction, every bishop coadjutor, and every bishop who by 
reason of advanced age or bodily infirmity has resigned his 
jurisdiction.” The two houses vote and deliberate separately. 
This convention meets every third year on the first Wednesday 
in October, and every measure which becomes a law must be 
passed by both houses. 

5. The Rector—tThe rector is received according to dio- 
cesan law. His salary is cared for by the vestry of the local 
church. Some dioceses have endowment funds from which 
the salary of the rector is provided. The missionary bishops 
receive their salaries from the treasury of the Domestic and 
Foreign Missionary Society. 

6. Lay Readers and Deaconesses.—These are appointed by 
the bishop of a diocese or missionary district to assist in public 
services, to care for the poor and sick, and to instruct in re- 
ligious education. 


TV. WxHat—in Beier. 


1. Creeds——The Protestant Episcopal Church adopts the 
Apostles’ Creed and the Nicene Creed. 

“Tt expects of all its members loyalty to the doctrine, dis- 
cipline, and worship of the one holy Catholic Apostolic 
Church, in all the essentials, but allows great liberty in non- 
essentials. There is no inclination to be rigid or to raise 
difficulties, but the fundamental principles of the church, based 
upon the Holy Scripture as the ultimate rule of faith, have 
been maintained whenever a question has arisen demanding 
decision.” 

2. Clergy—The clergy make the following declaration: 

“I do believe the Holy Scripture of the Old and New Testa- 
ments to be the Word of God, and to contain all things neces- 
sary to salvation, and I do solemnly engage to conform to the 
doctrine, discipline, and worship of the Protestant Episcopal 
Church in the United States of America.” 
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3. Baptism—Baptism is by either immersion or pouring. 
Those who have been baptized as children are received into 
church membership through confirmation by the bishop, after 
having been instructed in the catechism of the church. For 
those who were not baptized as children, admission is by bap- 
tism—either immersion, sprinkling or pouring—and acceptance 
of the Apostles’ Creed. This church also observes the Lord’s 
Supper. 

4. The Thirty-nine Articles—The Thirty-nine Articles of 
the Church of England (with the exception of the twenty-first) 
were accepted in 1801 as a general statement of doctrine. They 
are added to the Prayer Book but are not required as essential 
for either confirmation or ordination, unless required by the 
bishop. 


HELPS FOR STUDY 


Written Work 


1. Give an outline of the history of the Church of England 
in America. 

2. Why do we have an Episcopal Church in America? 

3. What is the organization of this church? 

4, What does it believe? 


Oral Discussion 


1, Why may this church be called “The Church of Beauty?” 

2. Does the sense of beauty play a part in religion? 

3. What is the difference between the Roman Catholic 
Church and the Episcopal Church? 


Special Assignments 


1. Describe the Prayer Book. 
2. Make a list of the special days in the Church Year. 
3. Outline Chap. IV in Brown’s “The Larger Faith.” 
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4. Comment upon this statement: “The significant con- 
tribution which the Protestant Episcopal Church is making 
to the religious life of the United States is that of an emphasis 
upon the historical continuity and universality, upon the con- 
ception of the Church as the body of Christ, the channel of 
supernatural grace.” 


CHAPTER XXI 


THE CHURCH OF DOCTRINE, OR THE PRESBY- 
TERIAN CHURCH 


“If e’er when, faith had fallen asleep, 

I heard a voice, ‘Believe no more’ 
And heard an ever-breaking shore 

That tumbled in the godless deep; 

A warmth within the breast would mele 
The freezing reason:s colder part, 
And like a.man in wrath the heart 

Stood up and answered ‘I have felt.” 

—TENNYSON. 


I. WHEN AND WHERE. 


The first Presbyterian churches in this country were estab- 
lished in Virginia, New England, Maryland, and Delaware. 
They were mostly of English or Scottish origin. The first 
established church was in Virginia. It resulted from the 
appointment of Rev. Alexander Whitaker as pastor in 1611. 
There were also many Presbyterians among the first settlers 
of New England and the church founded at Plymouth in 
1620. 

The first ecclesiastical gathering of an intercolonial and 
federal character was held by this denomination at Philadel- 
phia, in 1706. Here they formed a presbytery, but in 1716 the 
membership grew so greatly that a synod with four presbyteries 
was organized. 

An “Adopting Act” was passed by the general synod, in 
1729, by which it was agreed that all ministers of the synod 
should declare “their agreement in and approbation of the 
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Confession of Faith with the Longer and Shorter Catechisms 
of the Assembly of Divines at Westminster.” For a time (1728- 
1758) there were two parties in the Presbyterian Church—the 
“Old Side” indorsing the intellectual attitude and the “New 
Side” indorsing the spiritual attitude. But in 1758 they agreed 
to adopt the Westminster Standards pure and simple, and were 
thus united. 

During the years 1790 to 1837, the membership increased 
from 18,000 to 220,500. This was due chiefly to the revival of 
religion which was sweeping the country at this time. Also the 
plan of cooperation with the Congregational Church, whereby 
ministers of one church were allowed to serve in the other, 
greatly added to the strength of this body. 

Women have always had a voice in the government of this 
church. They vote for pastor and other church officers, and 
also have their foreign missionary societies and Freedmen’s 
Board. Each church may also have deaconesses who are under 
the direction of the session. 4 

The Presbyterian Church has been very loyal to the United 
States. During the World War it voted at the General Assem- 
bly at Dallas, Tex., in 1917, to make to the United States “for- 
mal offer of the services of the Presbyterian Church in the 
United States of America, and upon any request made by the 
Government, to call upon any or all of the agencies and re- 
sources of the church as in its judgment might be wise or 
needful.” As a result commissions were appointed which did 
service in the Red Cross and in the war camps. 


Il. Wuy? 


The Presbyterian churches in America were mostly of Eng- 
lish and Scottish origin, although they had no connection with 
the churches of the mother country. Their pastors were mostly 
Church of England ministers who were holding the Presby- 
terian views which demanded a spiritually minded ministry 
and membership. This movement was the result of the in- 
fluence of Calvin working in the Church of England. 
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III. WHat—in ORGANIZATION. 


The Presbyterian church has two principal factors: the 
ministers as representatives of Christ, and the ruling elders as 
representatives of the people. The administrative system is 
made up of the session, which governs the congregation; the 
presbytery, which governs a number of congregations within 
a limited district; the synod which governs the congregations 
of a larger district; and the general assembly, which is the 
supreme judicatory. 

The session has charge of the reception of members, dis- 
cipline, and spiritual affairs of the church. 

The presbytery has power “to receive, ordain, install, and 
judge ministers; to supervise the business which is common 
to all its congregations; to review session reports; to hear and 
dispose of cases coming before it on complaint or appeal; and 
to have oversight of general denominational matters.” 

The synod has the power “to review the record of its pres- 
byteries, to hear and dispose of all complaints and appeals, to 
erect new presbyteries, to supervise within the administration 
of all denominational matters, and, in general, to care for its 
churches and ministers under the direction of the General 
Assembly.” 

The General Assembly is the highest judiciary of the 
church. It is composed of ministers and ruling elders from 
each presbytery, chosen in the following manner: “Each 
presbytery consisting of not more than twenty-four ministers 
shall send one minister and one elder, and each presbytery 
consisting of more than twenty-four ministers shall send one 
minister and one elder for each additional twenty-four min- 
isters or for each additional fractional number of ministers 
not less than twelve.” 

The duty of the General Assembly is: to decide upon all 
controversies concerning doctrine and discipline; to erect new 
synods, to appoint boards and commissions; to receive and 
issue all appeals. Its decision is final, except in such cases as 
affect the constitution of the church. 
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Church Membership.—All candidates are examined by the 
session as to their Christian life and belief. An assent to the 
creed of the church is not required. Both infants and unbap- 
tized adults are baptized by sprinkling, although in the latter 
case immersion may be substituted. The church serves the 
Lord’s Supper to all evangelical Christians, and it is served by 
ministers only. 


IV. WxHat—in Beier. 


The Presbyterian’s standards of belief are the Westminster 
Confession of Faith and the Larger and Shorter Catechisms. 
These were adopted in 1729. In 1886 a few alterations were 
made and a declaratory statement was adopted setting forth 
“the universality of the gospel offer of salvation, declaring 
that sinners are condemned only on the ground of their sin, 
and affirming that all persons dying in infancy are elect and 
therefore saved.” 

The fundamental beliefs of the Presbyterian Church are as 
follows: 


1. The sovereignty of God in Christ in the salvation of the 
individual. 
2. Each believer’s salvation is a part of an eternal divine 
lan. 
‘ 3. Salvation is a spiritual gift from God and is not a reward 
for faith. 
4, Man is utterly unable to save himself. 
5. Regeneration is an act of God alone. 
6. Those who are once actually saved will always remain 
saved. 


While the church insists upon the supreme importance of the 
spiritual life it gives both the minister and the laity full liberty 
to worship God as their consciences direct. A book for com- 
mon worship was approved by the General Assembly in 1906 


and may be used by pastors and congregations. 
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HELPS FOR STUDY 


Written Work 


1. When and where was the Presbyterian Church established 
in America? 

2. Why do we have a Presbyterian Church in this country? 

3. What do the following terms mean: session, presbytery, 
synod, General Assembly? 

4. What does this church believe? 


Oral Discussion 


1. Why may this church be called “The Church of Doc- 
trine?” 

2. Is it a conservative church? 

3. What part does fear play in Christianity? 

4. How would a Presbyterian interpret the Bible? 

5. Is it a good thing to have strong convictions? 


Special Assignments 


1. Look up the present standing of this church. 

2. Qutline Chap. VII. of Brown’s “The Larger Faith.” 

3. How is the Presbyterian type of government constituted 
like that of a republic? 

4. Show how a confession of faith can be modernized. 


CHAPTER XXII 


THE TEACHING CHURCH, OR THE CONGREGA- 
TIONAL CHURCH 


“For rigorous teachers seized my youth, 
And purged its faith, and trimm’d its fire, 
Show’d me the high, white star of Truth, 
There bade me gaze, and there aspire.” 
—MatrHew ARNOLD. 
1, WHEN AND WHERE. 


It was Robert Browne, a pastor holding the Separatists’ 
position, who founded the Congregational Church in England. 
In 1581, he, with his congregation, emigrated to Holland be- 
cause of the persecutions which were being directed against 
all Separatists. But the movement could not be killed, and in 
1604 John Robinson, a pastor of a congregation at Scrooby, 
accepted the beliefs of Browne. This meant exile for him and 
so he and a number of friends went to Amsterdam, and then to 
Leyden. At both of these places they met with a friendly 
reception, but wishing to rear their children as Englishmen 
they decided to settle in America. This Pilgrim band, one 
hundred and two strong, under the leadership of Brewster, 
Bradford, and Winslow landed upon the shores of Plymouth, 
Mass., in 1620. Here they founded the first Congregational 
church upon American soil. A few years later the Puritans 
of Massachusetts Bay combined with the Pilgrims thus form- 
ing a strong alliance. By 1640 there were thirty-one Congrega- 
tional churches in New England and as a result of this rapid 
growth Congregationalism became practically a state religion. 
But with the beginning of the eighteenth century such bodies 
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as the Episcopalians, Baptists, and Quakers protested against 
being taxed for the support of the Congregational Church and 
after a while there ceased to be any state church. 

This church took the initiative in the revival known as the 
“Great Awakening,” which began in 1734. It also played an 
important part in the political discussions which preceded the 
Revolutionary War, sending such men as John Hancock and 
the Adamses to take part in the councils. 

During the century succeeding the Revolutionary War the 
history of this church centers about the following movements: 
a plan of union with the Presbyterian Church; the develop- 
ment of missionary enterprise; the Unitarian separation; the 
extension of the denomination in the West; the organization 
of a National Council; an attempt to secure a uniform state- 
ment of Congregational belief. 

The Congregational Church has always put great stress on 
missions, both at home and on the foreign field. It was espe- 
cially identified with the American Board of Commissioners for 
Foreign Missions (1810) and the American Home Missionary 
Society (1826), which, in 1861, became the Congregational 
Home Missionary Society. It has also taken a very prominent 
part in the Federal Council of Churches of Christ in America 
and cooperated heartily in all movements to promote the 
Christian life in Church and country. 


II. Way. 


The Congregational Church is a development of the Sepa- 
ratists of England. This body believed that it should not re- 
main within the established church, for it maintained that 
the whole system of the Establishment was wholly anti-Chris- 
tian and merely an imitation of the true Church. Believing 
that it could not be reformed, they, as true Christians, with- 
drew from it. 


II. WHat—in ORGANIZATION. 


The local church is the center and unit of Congregationalism. 
Each member, irrespective of sex or position, has an equal 
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vote in its management. The officers of the church are the 
pastor, a board of deacons, a clerk and treasurer, a board of 
trustees, and heads of various committees of church work. 
These have no ecclesiastical authority but are merely set apart 
for these special services. 

For mutual help the churches gather in local conferences, 
state conferences, and the National Council. Membership in 
the National Council includes ministerial and lay delegates 
elected by the state and district conferences. Neither these 
conferences nor the National Council have ecclesiastical 
authority. 

Ordination to the ministry takes place either in the candi- 
date’s home church or in the church where he is to be installed 
as pastor, before a council of churches. Here practical Chris- 
tian fellowship is emphasized more than mere doctrinal tests. 
The ordained pastor has no ecclesiastical authority. He be- 
comes a member of the church which he serves. 

Admission to church membership is on the declared pur- 
pose to lead a Christian life, rather than on the acceptance of 
any creed. Participation in the Lord’s Supper is free to all 
who profess to follow Christ. The form of baptism is optional, 
although sprinkling is customary. 


IV. Wsat—in Be ier. 


Although the Congregational Church, as a body, has no 
creed, yet the local churches have the right to frame their own 
statement of doctrinal belief. There have been several attempts 
to draw up a consensus of belief for all the churches. The 
first of these attempts was the “Cambridge Platform,” which 
simply registered the general approval of the Westminister 
Confession. But this was not accepted by all the churches and 
another attempt was made in the “Savoy Confession” (1680), 
but this was too much like the former and was not fully ac- 
cepted. In 1880, the National Council appointed a commission 
to prepare “a formula that shall not be mainly a reaffirmation 


158 HOW WE GOT OUR DENOMINATIONS 


of former confessions, but that shall state in precise terms in 
our living tongue the doctrines that we hold today.” The 
statement which was issued was never formally adopted, yet 
it served as the doctrinal basis for the majority of the churches. 

In 1913, as the result of an appeal for a more definite plat- 
form of belief, the National Council adopted the following 
statement which has been accepted with practical unanimity 
by the denomination: 


1. “Preamble——The Congregational Churches of the United 
States, by delegates in National Council assembled, reserving 
all the rights and cherished memories belonging to this organ- 
ization under its former constitution, and declaring the stead- 
fast allegiance of the churches composing the Council to the 
faith which our fathers confessed, which from age to age has 
found expression in the historic creeds of the Church universal 
and of this communion, and affirming our loyalty to the basic 
principles of our representative democracy, hereby set forth 
the things most surely believed among us concerning faith, 
polity, and fellowship. 

2. Faith—We believe in God, the Father, infinite in wisdom, 
goodness and love; and in Jesus Christ, His Son, our Lord and 
Saviour, who for us and our salvation lived and died, and rose 
again and liveth evermore; and in the Holy Spirit, who taketh 
of the things of Christ and revealeth them to us, renewing, 
comforting, and inspiring the souls of men. We are united 
in striving to know the will of God, as taught in the Holy 
Scriptures, and in our purpose to walk in the ways of the Lord, 
made known or to be made known to us. We hold it to be the 
mission of the Church of Christ to proclaim the gospel to all 
mankind, exalting the worship of the true God, and laboring 
for the progress of knowledge, the promotion of justice, the 
reign of peace, and the realization of human brotherhood. 
Depending, as did our fathers, upon the continued guidance 
of the Holy Spirit to lead us into all truth, we work and pray 
for the transformation of the world into the Kingdom of God; 
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and we look with faith for the triumph of righteousness and 
the life everlasting. 

3. Polity—We believe in the freedom and responsibility 
of the individual soul and the right of private judgment. 
We hold to the autonomy of the local church and its inde- 
pendence of all ecclesiastical control. We cherish the fellow- 
ship of the churches united in district, state, and national 
bodies, for counsel and cooperation in matters of common 
concern. 

4. The Wider Fellowship—While affirming the liberty of 
our churches, and the validity of our ministry, we hold to the 
unity and catholicity of the church of Christ, and will unite 
with all its branches in hearty cooperation; and will earnestly 
seek, so far as in us lies, that the prayer of our Lord may be 
answered, that they all may be one.” 


HELPS FOR STUDY 


Written Work 


1. Give the history of the Congregational Church. 
2. Why does the Congregational Church exist? 

3. What type of organization has it? 

4. Make a summary of their beliefs. 


Oral Discussion 


1. Why may this church be called “The Teaching Church?” 

2. Is democracy the best form of government. 

3. Should a distinction be made between minister and con- 
gregation? 

4. Can a person believe in science and religion at the same 
time? 

5. What part have denominations played in the founding 
of schools and colleges in this country? 


160 HOW WE GOT OUR DENOMINATIONS 


Special Assignments 

1. Look up the biographies of the following men: Henry 
Ward Beecher, Lyman Abbott, George A. Gordon, and S. 
Parkes Cadman. 

2. Outline Chap. II. of Brown’s “The Larger Faith.” 

3. Show that Congregationalists have been the pioneers in 
education and missions. 

4. Show how the Congregational Church has contributed to 
freedom and individualism in religion. 


CHAPTER XXIII 


THE CHURCH OF FAITH, OR THE LUTHERAN 
CHURCH 


“From heart to heart, from creed to creed, 
The hidden river runs; 
It quickens all the ages down, 
It binds the sires to sons,— 
The stream of Faith, whose source is God, 
Whose sound, the sound of prayer, 
Whose meadows are the holy lives 
U pspringing everywhere.” 
—Wituiam CHANNING GANNETT. 


I. WHEN anp WHERE. 


The first Lutherans to settle in North America came from 
Holland to Manhattan Island in 1623. For many years they 
were not allowed to establish their own form of worship for 
they had received instructions “to encourage no other doctrine 
in the New Netherland than the true Reformed.” But in 1674 
the English took possession of New York and the Lutherans 
were granted full liberty. 

The first independent colony of Lutherans was established 
in 1638 on the Delaware River by some Swedes sent over by 
the prime minister of King Adolphus. Reorus Torkillus was 
the first Lutheran minister to settle in the United States. This 
was in 1639. Soon afterwards a church was built at Fort 
Christina, where he held services. 

Other churches were established by Swedish and German 
immigrants in Pennsylvania, Delaware, Virginia, the Carolinas, 
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and Georgia. By the middle of the eighteenth century Penn- 
sylvania alone contained about 30,000 Lutherans. The first 
synod, that of Pennsylvania, was organized by Muhlenburg 
(a man who took for his motto, “Ecclesia Plantand”), patri- 
arch of the Lutheran Church in America, in 1748. The second 
synod, that of New York, was formed in 1786. By 1818, 
the growth of the denomination had become very rapid. In 
1820, the General Synod was formed, mostly through the 
work of Schmucker, founder of the Gettysburg Theological 
Seminary. 

This growth was due mostly to immigration from such 
Lutheran countries as Sweden, Norway, Denmark, Finland, and 
Germany. The larger proportion was of Germans. In 1918 
nearly all of the different factors of the body united to form 
the United Lutheran Church in America. 

Today the communicants of the Lutheran bodies in the 
United States numbers two and a half million members, 
heing the third largest Protestant denomination. Throughout 
the world “Lutheranism represents about 47 per cent of 
Protestantism, and 5 per cent of the world population.” It is 
now the established church in Denmark, Norway, and Sweden, 
and most of the Protestant population of the German states 
belong to this body. In fact this church is represented in 
practically every country of Europe. 


II. Way. 


The Lutheran Church dates from the time of the Reforma- 
tion. It can be said without causing opposition that Martin 
Luther was responsible for its origin. Although he had no 
intention of forming a denomination, the faith which bears 
his name has spread to the uttermost bounds of the earth in 
the form of the Lutheran and Reformed churches. Therefore 
the spirit of the Protestant Reformation—that of dissatisfac- 
tion with the Roman Catholic Church and a strong belief in 
salvation by faith in Christ—still lives in the world in the form 
of the Lutheran Church. 
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TI. Waat—in OrcanizaTIon. 


For the most part the Lutheran Church is congregational 
in polity, especially when the authority of ecclesiastical bodies 
over the local churches is concerned, but for general adminis- 
trative and consultative purposes it is representative. 

The organization of the local church is composed of the 
congregation and a church council made up of the pastor and 
the church officers. The church officers are composed of elders 
and deacons, and sometimes trustees. When there are no 
trustees the deacons take care of the temporal affairs of the 
church. Each church governs its own affairs according to 
its constitution. 

Besides the local churches there are conferences and synods, 
These vary in constitution and in form. Some have no ecclesi- 
astical authority, while others have committed to them legis- 
lative authority and their action is recognized by the churches. 
But for the most part the local church has the right to voice 
its approval or disapproval in these matters and to keep or 
drop its pastor from the rolls of the church. 

The Lutheran Church has a liturgical form of worship and 
observes the various general festivals of the Christian Church. 
Nathan Séderblom, Archbishop of Upsala, says in regard 
to this: 


“Beside the pulpit which unites us with our brethren in 
Evangelic Christendom, we have in our sanctuaries an altar, 
which unites us mutatis mutandis with our brethren in Ortho- 
dox and Roman Christendom (Both pulpit and altar are found 
also in Anglicanism). The altar means adoration and mystery, 
The altar and the sacrament of the altar mean that human 
understanding is unable to grasp the mystery of salvation. 
There is a place in our common worship as well as in theology, 
where the reason recognizes its inability and falls down in 
adoration. No sect in Western Christendom outside the Church 
of Rome has accentuated in its doctrine the Real Presence 
and the mysterious communion of the Sacrament as has our 
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Evangelic Lutheran sect, although our faith repudiates any 
quasi-rational magical explanation of the virtue of the 
Sacrament.” 


IV. WuHat—in BE ier. 


As it has already been said: Know Martin Luther’s beliefs 
and you will know the doctrines of the Lutheran Church. 
In Chap. XV, Point II, you will find Martin Luther’s chief 
beliefs. In brief these are the main convictions held by the 
Lutheran Church: 


1. Justification is by faith alone. 

2. The Word of God is the only rule and source of faith. 

3. The Lord’s Supper is more than a memorial. It is a 
channel of God’s grace. 

4. Baptism affords the potential gift of regeneration from 
the Holy Spirit. 

5. Infant baptism is regarded as proper and fitting. 


The whole doctrine of this church centers in the gospel of 
Christ for the fallen man. This is summed up in the Augsburg 
Confession. Dean Brown of Yale says in regard to this church: 


“The Lutheran Church is a liturgical church and it exalts 
the value of the sacraments. But it does not allow ‘the outward 
and visible sign of an inward and spiritual grace’ to inter- 
pose itself in any mechanical way between the heart of the 
Communicant and the Real Presence of the Spirit of Christ 
abiding within the soul of the believer. ‘The sole value of 
the sacrament,’ Luther taught, ‘is its witness to the divine 
promise. It strengthens faith. It seals or attests the God- 
given pledge of union with Christ and the forgiveness of sins.’ ” 
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HELPS FOR STUDY 


Written Work 


1. When and where was the Lutheran Church established in 
America? 

2. Why do we have a Lutheran Church in history? 

3. What type of organization has this church? 

4. Give the doctrines of this denomination. 


Oral Discussion 


1. What part has faith played in Christianity? 

2. Must one believe in Jesus before he can become a 
Christian? 

3. Where can God be found? 

4. Was Jesus a Christian? 


Special Assignments 


1. Outline Chap. V of Brown’s “The Larger Faith.” 

2. Write an essay on the use of faith in everyday life. 

3. Play and sing the Lutheran hymn, “A Mighty Fortress 
Is Our God.” 

4. Comment on this statement: “The power of Lutheranism 
to conserve the theology of the sixteenth century in the midst 
of a modern world has been equaled by its love of religious 
liberty and political independence.” 


CHAPTER XXIV 


THE CONSERVATIVE CHURCH, OR THE RE- 
FORMED CHURCH 


“7 am content with what I have, 
Little be it or much; 
And, Lord, contentment still I crave, 
Because Thou savest such.” 
—Joun Bunyan. 


I. WHEN AND WHERE. 


Many were the sects which sprang up as a result of the 
Protestant Reformation. Those sects which cannot trace their 
origin back to Luther can usually trace it back to Zwingli, 
Calvin, and Melancthon. Of those which fall in the latter class 
there are: the Reformed Church of Switzerland, Holland, and 
Germany; the Presbyterian Church of Scotland and England; 
the Huguenot Church of France; and the national churches 
of Bohemia and Hungary. All of these represent nearly the 
same movement. 

When the Dutch and the Germans emigrated to America they 
brought the Reformed Church along with them. The first 
Reformed Church in America was that of New Amsterdam, 
which was organized by the Dutch, in 1628. Later some 
Germans, being driven from the Palatinate by the severe perse- 
cutions of Louis XIV, settled in upper New York and Penn- 
sylvania. As immigration increased the Dutch made their 
headquarters in Michigan, where they could cooperate with 
the New York branch which came to be known as “The 
Reformed Church in America.” Likewise the German Re- 
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formed Church became the “Reformed Church in the United 
States.” There are two other Reformed bodies: one known 
as the Reformed: Christian Church, and the other as the 
Hungarian Reformed Church. 

At first these bodies held to their own language and customs. 
This, of course, checked the natural growth, and the practice 
was abandoned. Now the use of English has been accepted 
and this church has become, to a great extent, Americanized. 
This body remains conservative, however. It is very slow 
and careful about accepting new and novel ideas and prac- 
tices. Yet it is a friendly church and enters gladly into 
interdenominational relations. It has always had a missionary 
outlook and stands for the best in education and scholarship. 


Il. Way. 


What Martin Luther is to the Lutheran Church so Zwingli is 
to the Reformed Church. It had its beginning in Switzerland 
in 1516. Although it is contemporary with the Lutheran 
Church it has no connection with it. After the early death of 
Zwingli, John Calvin became the leader of this body. Because 
of Calvin’s influence it holds a very distinct type of Calvinistic 
doctrine and a Presbyterian polity (see Zwingli’s views in 


Chapt. XV). 


Il]. WHat—in ORGANIZATION. 


The Reformed Church has a Presbyterian type of organiza- 
tion. That is, the local church is controlled by a consistory 
which is composed of ministers, elders, and deacons who are 
elected by the members of the church. The ministers and 
elders attend to the spiritual affairs while the deacons care 
for the secular matters. 

There is a Collegiate Church (College of Churches) com- 
posed of a collection of congregations. This is under the 
management of one special consistory. 

The classis are composed of all the ministers of a certain 
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district along with an elder from each consistory. It has im- 
mediate supervision of the ministry and churches within the 
district. From this assembly a particular synod is selected 
which is composed of four ministers and four elders from 
each of the classis within the district. This synod acts as an 
intermediate court and has no supervision of matters within 
the district. 

The General Synod is the highest court of the church. It 
is composed of ministers and elders from each of the classis. 
These delegates are appointed by the particular synods. 

Classis meet semi-annually; the particular synods meet an- 
nually in May; and the General Synod meets annually in June. 


IV. WHat—in BELIEF. 


The doctrine of the Reformed Church is represented in the 
Apostles’, the Nicene, and the Athanasian creeds. Also the 
Canons of the Synod of Dort and the Heidelburg Catechism 
both contain statements of their belief. It is distinctly a 
Calvinistic body. 

Children are baptized “as heirs of the kingdom of God and 
of His covenant,” while adults are baptized on profession of 
faith in Christ unto the remission of sins. 

The church membership consists of all baptized persons. 
These are under the care of the church and are subject to its 
government and discipline. The prospective members do not 
sign any specific creed, but they are required to make a con- 
fession of faith before the minister and elders. 

The Lord’s Supper is practised, and emphasis is placed upon 
the spiritual presence of Christ at the Supper. Here is one of 
the chief differences between the Lutheran and the Reformed 
churches. 


HELPS FOR STUDY 


Written Work 


1. Give the history of the Reformed Church in America. 
2. What relation has this church with Zwingli? 
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3. Describe the organization of this church. 
4. What creeds represent the beliefs of the Reformed 
Church? 


Oral Discussion 


1. Do liberal movements tend to become the standard in 
time? 
2. Are good people sometimes shut out of the Church by 
un-Christian church members? 
3. Is the Church as a whole becoming more liberal or more 
conservative? 
4. What attitude should one take toward “sinners.” 


Special Assignments 


1. Look up the standing of the Reformed Church. 
2. In what states is this body the strongest? 
3. Write a brief account of the life of Zwingli. 


CHAPTER XXV 


THE CHURCH OF FREEDOM, OR THE BAPTIST 
CHURCH 


“Let Cesar’s dues be ever paid 
To Cesar and his throne; 
But conscience and the soul were made 
To be the Lord’s alone.” 


—War«rts. 


I. WHEN AND WHERE. 


There are some who say that the Baptist Church began in 
the Apostolic Age. This point is clearly made in the May 
number of the Forum (1926) when it says: 


“Baptists began with the churches of the New Testament. 
They are not Protestants. They flourished down to the uniting — 
of the Church and the State by the Emperor Constantine and 
continued through the Middle Ages in the secluded parts of 
Europe. They existed under various names, always, however, 
maintaining certain Baptist characteristics.” 


This statement may be true in a vague sense of the Baptists, 
but it is also true of many other denominations as well. It is 
quite certain that a line of Baptist churches cannot be traced 
back to the Apostolic Church. The Baptist Church and Baptist 
principles are two different things. 

The Baptist Church, as we know it today, is purely an 
English product. The first church of this denomination was 
established by a body of English refugees who settled in 
Amsterdam, Holland, in 1608. They were closely connected 
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with the Congregationalists, led by Robinson and Smyth, in 
Holland. It was this John Smyth who established the church 
in Amsterdam. In 1611, Thomas Helwys returned to England 
with part of Smyth’s congregation because they were unwilling 
to be united with the Mennonite Church as Smyth desired. 
They established the first Baptist church in England at London 
during the same year (1611). 

There is a question in regard to the establishment of the 
first Baptist church in America. The honor very probably 
falls upon the church at Providence, R. I., established by Roger 
Williams, in 1639, although the First Baptist Church of New- 
port, R. I., claims this title, being founded in the same 
year by John Clarke. (We had better let the two churches 
settle this point for themselves.) But we may say that it was 
Roger Williams, the “Apostle of Religious Liberty,” who was 
the founder and leader of the Baptist movement in America. 

There are many divisions in the Baptist Church such as: 
the Primitive, United, General, Free, etc., but the largest body 
is known simply as the “Baptists.” This body, however, 
includes the Northern, Southern, and Colored sections. The 
divisions are merely for administrative purposes and imply 
no divergence either in doctrine or ecclesiastical order. When 
the strength of the Baptist Church is to be considered, all 
of these divisions should be included. The Baptists of the 
whole world are united in the Baptist World Alliance. 

There has been a very marked advance in the missionary 
activities, both home and foreign, during recent years. Also 
the American Baptist Publication Society has expanded greatly 
and it is estimated that it distributes 59,982,000 copies of 
Sunday-school periodicals annually, besides publishing and 
selling other general books. 

It is interesting to note some of the prominent Baptists as 
given in the Forum for May, 1926: 


“William Carey, an English Baptist, founded modern mis- 
sions in 1792; Adoniram Judson, an American Baptist, inaugu- 
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rated the missionary movement in America in 1812. Other 
eminent Baptists are listed as follows: John Milton, author 
of “Paradise Lost”; Daniel Defoe, author of “Robinson Cru- 
soe”; John Bunyan, author of “Pilgrim’s Progress”; Charles 
H. Spurgeon, most popular preacher of modern times; Alexan- 
der Maclaren, prince of expositors; Henry Dunster, first presi- 
dent of Harvard, the oldest American university; Warren G. 
Harding, late President of the United States; Charles Evans 
Hughes, former Secretary of State; Dwight Filley Davis, 
present Secretary of War; David Lloyd George, former British 
Premier; John D. Rockefeller, Sr., and John D. Rockefeller, 
Jr.; and many others.” 


II. Way. 


The Baptist Church is founded upon two great principles: 
personal liberty and freedom of belief. Smyth refused to 
accept infant baptism for the simple reason that it was 
in direct opposition to these beliefs. In the same way, Roger 
Williams refused to bow either before State or Church, and 
in so doing established a body of followers who recognized 
the Scriptures as their only means of guidance and discipline. 


III. WHat—in ORGANIZATION. 


The Baptist Church has an independent and congregational 
form of organization. Each church is a separate unit, having 
control over its own worship and discipline, the calling or 
dismissal of the pastor, the election of all church officers and 
deacons. 

A candidate for church membership is usually examined 
by a body of deacons in regard to his Christian experience 
and then voted upon by the members of the church. Admission 
to membership is preceded by baptism by immersion, although 
in some Baptist churches members from other churches are 
received who have not been immersed. (At present this matter 
is a debatable question within the denomination.) The new 
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member is required to sign no creed, but only to accept the 
New Testament as the sole guide in the religious life. 

The officers of the church consist of: the pastor, the deacons, 
and a standing (or prudential) committee which is composed of 
the pastor and deacons with several other members elected by 
the church. This committee has charge of the general affairs 
of the church but has no authority except that granted by the 
members. The church property is generally held by a board 
of trustees, or it may be held either under the control of the 
entire society or of a special committee. 

Ministers are licensed to preach by the church where they 
hold their membership. If ordination is desired the candidate 
is brought before a council, called by the candidate’s church, 
which is composed of selected members of sister churches. 
Here the candidate is questioned in regard to his religious 
experience, his call to the ministry, and his views on certain 
doctrines. When the candidate becomes a pastor he becomes 
a member of the church which he serves. He has no special 
authority and is under the discipline of the church which he 
is serving. 

The churches unite in district associations where reports 
from the various churches are read and recommendations are 
made. These associations have no authority and meet merely 
for mutual help. Besides these local associations there are 
State Conventions; and the Southern Baptist Convention of 
the South, and the Northern Baptist Convention in the North. 
Likewise, these conventions have no authority over the indi- 
vidual churches. 


IV. WxHat—in BELIEF. 


Baptists have no creeds, neither do they have any imposed 
statements of faith. As Dr. Mullins says: 

“No central authority speaks for Baptists. Their church and 
district associations usually announce certain cardinal truths 
of Christianity in order to define themselves. But these are 
never imposed upon others. They are merely testimonies to the 
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way in which the Bible is understood and interpreted. They 
are not identical in meaning, although there has been remark- 
able umity among Baptists until comparatively recently.” 

The two principal confessions are the Philadelphia Confes- 
sion (1689), and the New Hampshire Confession (1832). 
Neither of these is a true statement of Baptist beliefs nor in 
any way binding. All the Baptists are free to interpret the 
Scriptures as the conscience directs, and a wide margin is set 
in which beliefs may be modified as new light comes through 
science and education. It is impossible, therefore, to define 
the Baptist Church in so many words, because each church and 
each member is given the privilege to worship God through 
Jesus Christ with an open mind and a spiritual outlook. 

The great truths which Baptists hold can be summed up as 
follows: 


1. That each church should be independent. 

2. That there should be entire separation of Church and 
State. : 

3. That there should be religious liberty in all matters of 
belief. 

4. That the Church is composed of regenerated people who 
are followers of the Christ. 

5. That infant baptism is unscriptural and should not be 
practiced. 

6. That only believers should be baptized, for the form has 
no power of salvation in itself. The only correct practice is 
immersion in water. 

7. That the Lord’s Supper should be observed as a memorial 
of Jesus Christ. 

8. That the Bible is the Word of God and should be 
interpreted according to the best judgment of each individual. 
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HELPS FOR STUDY 


Written Work 


. Give the history of the Baptist Church. 

Upon what two principles is it founded? 
What has it for an organization? 

Give a summary of the beliefs of the Baptists. 


Pee 


Oral Discussion 


Is the Baptist Church really a church of freedom? 
Do organizations ever live up to their ideals? 

Are Jesus’ ideals too high? 

Is each individual free to believe as he wills? 
What is the value of infant baptism? 

. Must one be baptized in order to be a Christian? 


AN Rwy 


Special Assignments 


Compare the strength of the Methodists and the Baptists. 
. Outiine Chap. I of Brown’s “The Larger Faith.” 
Play and sing the Baptist hymn, “He Leadeth Me.” 
. Give a summary of the Westminster Confession. 
Show how the Baptist Church has contributed to the 
siayle forms of faith. 

6. Make a study of Jesus’ attitude toward baptism. 


ARNE 


CHAPTER XXVI 


THE FRIENDLY CHURCH, OR THE FRIENDS 


“Our Friend, our Brother, and our Lord, 
What may Thy service be? 
Nor name, nor form, nor ritual word, 
But simply following Thee.” 
—WHITTIER. 
I, WHEN AND WHERE. 


George Fox, the founder of this denomination, was born in 
1624, at Leicestershire, England. His religious experience is 
told in Chap. XVII. The teaching which he emphasized— 
that of direct communication with God and the abolishment 
of all forms and creeds—was something new for his day. But 
soon he gathered a band of preachers who went all through 
England and Ireland teaching about the “Inner Light.” They 
had no intention of establishing a new sect, but merely to win 
people to a more spiritual life. However, as their number 
increased a loose organization was formed, called “The Chil- 
dren of Light.” Later they called themselves the “Religious 
Society of Friends,” and were commonly called “Quakers.” 

These Friends were severely persecuted in England, chiefly 
because they refused to attend the services of the Established 
Church, to pay tithes, to take oaths, or to fight in war. Many 
of these were fined, and not a few were cast into the jails, yet 


persecution did not put out the “inner light” of these friendly 
people. 


“During the Commonwealth, and throughout the reign of 
Charles II, the Friends were constantly growing in number in 
176 
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England and in other countries, and by 1690 were a numerous 
as well as a well organized people.”—J. S. RouNTREE. 


The first Friends, or Quakers, to arrive in this country 
(Massachusetts) were Ann Austin and Mary Fisher (1656), 
but they were taken for witches and sent back to Barbados 
whence they came. For many years severe laws were put upon 
the Quakers and they were treated without mercy. However 
they began to increase in America, and at last found a wel- 
come in Rhode Island. They were also to be found in New 
York, New Jersey, and Maryland, but the far greater number 
settled in Pennsylvania under William Penn. 


II. Way. 


The Society of Friends is the result of a yearning in the 
hearts of many English people for a more spiritual type of 
Christianity. These people protested against all ecclesiasti- 
cism, sacramentarianism, and traditionalism, and demanded a 
more ethical and practical religion. It was their hope that 


“. . . all Christian people might come to obey the light of 
Christ in their own hearts, and that so great a reformation, 
social as well as religious, might be wrought through Christen- 
dom.”—ROUNTREE. 


These Seekers found in George Fox a trusty leader, and 
under his guidance have given the modern world a demon- 
stration of true religion such as Jesus had. 


Ill. WHAT—1N ORGANIZATION. 


The worship of the Friends is based upon three verses of 
Scriptures: First, “God is a Spirit, and they that worship Him 
must worship in spirit and in truth (John 4:24); second, 
“Where the Spirit of the Lord is, there is liberty (2 Cor. 3:17) ; 
and third, “Let all things be done decently and in order” 
(1 Cor. 14:40). Therefore, they meet in silence at a stated 
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hour, they have no sacred building, and all are free to take 
part in the meeting if they are so led by the “inner light.” 

They do have “church” officers—elders and ministers—who 
are selected by the members because of their special calling. 
It is the duty of the elders to have charge of the conduct of 
the public worship, while the minister cares for the spiritual 
matters. There is, however, no line of distinction drawn be- 
tween the laity and the clergy for they hold that all Christians 
are ministers or priests. When a member has especial ability 
to speak and to give spiritual help he is usually recommended 
for the ministry (women may become ministers as well as 
men). They usually receive no salary and continue to work 
at the ordinary tasks at which they were formerly engaged. 
There are a few who form a separate class, however, such as 
those occupied with full-time religious service ‘at home and 
abroad. These have their living expenses paid by the Society. 
On the whole the Friends do not approve of giving or receiving 
money for Gospel service. 

The Society is governed by a series of meetings: preparative 
(congregational), monthly, quarterly, and yearly. In these 
meetings any member of the Society is free to take part. There 
is no voting, but decisions are arrived at through the “sense of 
the meeting.” When a diversity of opinion is felt by the clerk 
of the meeting, the assembly is adjourned until some later date. 

The business of the monthly meeting is to receive and exclude 
members, to care for the poor and the education of children, 
to appoint church officers, to liberate ministers for religious 
service, to appoint registering officers, overseers, and elders. 

The Quarterly Meeting is composed of all the monthly meet- 
ings within a certain district and its business is partly devo- 
tional and partly executive. The Yearly Meeting is the unit 
of authority and every member of the Society belongs to this 
body and all are equally free to speak. 

Marriage, to the Friends, is a religious ordinance as well as 
a civil contract. Therefore when a couple desires to get 
married they merely go before a meeting and mutually promise 
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to be faithful to each other as husband and wife. Thus they 


are wed. 


IV. WxHat—in BELIEF. 


The Friends have no creeds nor sacraments. They will not 
take oaths, neither will they fight. They dress simply and talk 
plainly. It is their purpose to cultivate the “inner light” and 
to make God a vital experience. 


“They believe supremely in the nearness of God to the 
human soul, in direct intercourse and immediate communion, 
in mystical experience in a first-hand discovery of God... . 
It means and involves a sensitiveness to the wider spiritual Life 
above us, around us, and within us, a dedication to duty, a 
passion for truth, and an appreciation for goodness, an eager- 
ness to let love and the grace of God come freely through one’s 
own life, a reverence for the will of God wherever it is revealed 
in past or present, and a high faith that Christ is a’ living 
presence and a life-giving energy always within reach of the 
receptive soul.”—Rurus Jones. 


The doctrines of the Quakers agree in all essential points 
with the other Protestant denominations but they differ in 
such matters as: 


1. The emphasis placed upon the “inner light.” 

2. The absence of all form, including baptism and the Lord’s 
Supper. 

3. The belief that all Christians are priests. 

4. Their manner of worship and the appointment of 
ministers. 

5. The doctrine of non-resistance. 

6. The belief that the baptism of the Spirit and the fellow- 
ship with the Father and Son fulfil all spiritual obligations. 

7. The refusal to take oaths. 

8. No special training given to the ministry. 
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That marriage is an act of God and therefore cannot be 


performed but only witnessed by man. 


10. 


deed. 


op oN 


ese et 


whe 


4. 


The emphasis placed upon sincerity, both in word and 


HELPS FOR STUDY 


Written Work 


Who was George Fox and what did he do? 
How were the early Friends treated in America? 
What caused the Friends to organize? 


. What kind of an organization do they have? 


What special beliefs do they hold? 


Oral Discussion 


Does marriage take place in Heaven? 

Is non-resistance a sensible policy? 

What determines real friendship? 

Is preaching too much of a profession today? 
What part does silence play in worship? 


Special Assignments 


. Look up the biography of Rufus Jones. 


Study some of the poems of Whittier. 
Write an essay on friendship. 
Find the author to the words of the Friend’s hymn, 


“Immortal Love Forever Full, Forever Flowing Free.” 

5. Who were John ochinn. Joseph Sturge, and John 
Bright? 

6. Show the progress that has been made in the attempt 
to abolish war. 


CHAPTER XXVII 


THE CHURCH OF METHODS, OR THE METHO- 
DIST CHURCH 


“Thou, O Christ, art all I want; 

More than all in Thee I find: 

Raise the fallen, cheer the faint, 
Heal the sick, and lead the blind. 

Just and holy is: Thy name; 
I am all unrighteousness; 

False and full of sin I am, 
Thou art full of truth and grace.” 

—Cuares Wesiey (1740). 


I. WHEN AND WHERE, 


The Methodist Church, both in Europe and America, was 
the outcome of a movement begun at Oxford University, in 
1729, by John and Charles Wesley and George Whitefield. 
These men and their followers believed that no person could 
be saved without holiness, and thus they were first named 
“the Holy Club.” It should be noted that this body was a 
part of the Church of England and at no time did the Wesleys 
break their ministerial relations with the Church. But the 
Church of England objected to the doctrine and practice of 
these people and soon the leaders of this little band found 
themselves excluded from many of the pulpits of the Estab- 
lished Church. For this reason they were compelled to hold 
their services in private houses, halls, and barns, and many 
times out of doors. As their numbers grew, societies for 
worship were formed and out of these grew the class meetings, 
lay preachers, and the itinerancy. The complete organization 
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was accomplished in 1744, when the Wesleys met their workers 
in the first annual conference. But it was not until 1795 that 
they separated from the Anglican Church. 

The first group of Methodists to come to America was in 
1760, when Philip Embury, a Wesleyan preacher from Ireland, 
landed in New York with his Irish class. In 1768 they dedi- 
cated a chapel which has come to be known as the “John Street 
Church.” Soon after this many other itinerant preachers were 
sent over by John Wesley, and in 1773 they met in their first 
annual conference at Philadelphia. 

As a result of the Revolutionary War, the Methodist Church 
in America broke all connection with the mother country. 
John Wesley wrote: 


“Our American brothers are now totally disentangled both 
from the state and the English hierarchy. We dare not entangle 
them again, either with the one or with the other. They are 
now at full liberty to follow the Scriptures and the Primitive 


Church.” 


The first General Conference was held in 1792. In 1800 
Richard Whatcoat was elected bishop, and in 1808 William 
McKendree was elected to that office. He was the first native 
American to hold this position. The first Methodist Sunday 
School in America was established in 1786, in Hanover County, 
Va., the Missionary Society was formed in 1819, the Sunday 
School Union in 1827, the Board of Education in 1868, the 
Women’s Foreign Missionary Society in 1869, and the Epworth 
League in 1889. 

By the Plan of Separation (1845) a friendly division took 
place between the churches of the North and the South, but 
they were united in 1924 under the Plan of Unification. 


II. Way. 


As Emerson says, “An institution is the lengthened shadow 
of one man: as monarchism, of the Hermit Anthony; the 
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Reformation, of Luther; Quakerism of Fox; Methodism of 
Wesley; abolition, of Clarkson.” In the case of this denom- 
ination, John Wesley is its founder. To appreciate the bigness 
of this man we have only to look at his weekly schedule while 
at Oxford (as given by himself): Mondays and Tuesdays de- 
voted to Greek and Roman classics, historians and poets; 
Wednesday to logic and ethics; Thursdays to Hebrew and 
Arabic; Fridays to metaphysics and natural philosophy; 
Saturdays to oratory and poetry, chiefly composing; Sundays 
to divinity. 

This scholar, along with his brother Charles, formed a club 
at Oxford (November, 1729) for the purpose of living, as 
Wesley puts it, “by rule and method.” Because of their order 
and system they earned for themselves the name “Methodists.” 
These men believed in primitive Christian doctrine and pos- 
sessed a theology which was experimental and evangelical. 
They stressed the renewal and sanctification of each individual 
through faith in Jesus Christ. John Wesley expresses this 
belief when he testifies: 


“J felt my heart strangely warmed, I felt I did trust in Christ, 
Christ alone for salvation; and an assurance was given me 
that he had taken away my sins, even mine, and saved me from 
the law of sin and death.” 


As these doctrines were not held by the Church of England 
those who held them were expelled from the Church. 

But the Church of England, during this. period, knew no 
better than to do this. It had lost its way, its theology was 
cold, its clergy was for the most part ignorant and unspir- 
itual, and its services were all form. Wesley and his fol- 
lowers desired to bring the Church back to a spiritual foun- 
dation. They went forth preaching repentance and salvation, 
until all England was on fire with a new spirit. This 
was the birth of the largest protestant denomination in the 
world. 
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III. WHat—in ORGANIZATION. 


The organization of the Methodist Church consists of the 
local church, the ministry, and a system of conferences. 

1. Church Membership—The membership is of two classes 
—full members and preparatory members. The preparatory 
relation is required before coming into full membership. These 
members have all church privileges except voting or being 
voted for. When the required period (indefinite time) is over 
and the candidate has passed through the classes of preparation 
then the person is received into full membership on recom- 
mendation of the official board, or of the leader’s and steward’s 
meeting. 

Full members (both sexes) vote in all church matters and 
are eligible to all local church offices and to membership in all 
the conferences, except the annual. 

2. Church Officers—These consist of the pastor, class lead- 
ers, stewards, trustees, superintendents of Sunday schools, and 
presidents of societies. 

Pastors are appointed by the bishop at the annual conference. 

Class leaders are appointed by the pastor. 

Local preachers are licensed by the quarterly conference. 

Other officers are elected by the various departments and 
are confirmed by the quarterly conference. 

3. Ministry—This consists of two orders: deacons and 
elders. These make up what are generally called traveling 
preachers or itinerant preachers. 

The regular ministry is made up of two classes: those on 
trial and those who are members of annual conferences. Those 
whoeenter the annual conference “on trial” must, at the end of 
two years, pass an examination in a prescribed course of study 
before they can become deacons. As deacons they obtain full 
membership in the conference. After two more years of pre- 
scribed study (allowances are made for theological work done 
in the seminaries) they are eligible to be ordained elders by 


the bishop. 
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There is a class of lay preachers, which is granted licenses 
to preach by the district or quarterly conference. These 
usually do not give up their ordinary business, but merely 
exercise their “gift” upon certain occasions and Sundays. 

4. Church Finance—Each Methodist church is practically 
independent in regard to its own financial affairs. However, 
it is under the general ecclesiastical system. The salary of 
the pastor of a local church is fixed by an estimating com- 
mittee of the quarterly conferences in which he serves. 

5. Special Services—The love feast is “regarded as reviving 
the Agape of the Primitive Church.” In this service all par- 
take of bread and water, engage in religious conference, and 
give testimonies. 

The watch-night service is held at the close of the old year 
for the purpose of “watching” the new year in. This service 
is merely an extended prayer meeting. 

6. Bishops (also called “general superintendents” ).—They 
are elders who are elected by the general conference and conse- 
crated by three bishops or by one bishop and two elders. They 
preside at general and annual conferences, make annual ap- 
pointments to pastoral charges, ordain deacons and elders, and 
have general oversight of all religious work of the church. 

7. Conferences: 

a. The quarterly conference is composed of the official 
boards of each pastoral charge and is the highest authority 
for local administration. 

b. The district conference is composed of all traveling and 
local preachers of a district. Its duties correspond with those 
of the quarterly conference. 

c. The annual conference is an administrative body com- 
posed of only traveling ministers. It receives reports and 
decides questions of discipline. Here the bishop ordains can- 
didates for deacon’s and elder’s orders and appoints ministers 
to different charges. Ministerial delegates to the general con- 
ference are elected here. 

d. The general conference is composed of delegates from 
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the annual conferences. These delegates are chosen by ballot 
at the last meeting previous to the meeting of the general 
conference. It meets in May; once every four years. This 
conference has full power to make rules, regulations, and 
canons of the church (under stated limitations). 


IV. Wuat—in BELIEF. 


The doctrine of the Methodist Church is found in the 
“Articles of Religion,’ Wesley’s published sermons, and 
Wesley’s “Notes on the New Testament.” These emphasize 
such beliefs as: the Trinity, the fall of man, the need of 
repentance, freedom of the will, sanctification, future punish- 
ments and rewards, and the sufficiency of the Scriptures for 
salvation. 

1. Baptism is administered to both infants and adults. 
Sprinkling is the preferred form, but the adult may choose 
sprinkling, pouring, or immersion, as he pleases. 

The other sacrament is the Lord’s Supper, which is merely 
a memorial. 

2. Church Membership—The only condition which is re- 
quired is “a desire to flee from the wrath to come and to be 
saved from their sins.” It is expected that each member will 
lead an honorable life and abstain from all things which would 
not be to the glory of God. 

3. Bishop John H. Vincent has given the best summary of 
Methodist beliefs in the following points: 


a. I believe that all men are sinners. 

b. I believe that God the Father loves all men and hates 
all sin. 

c. I believe that Jesus Christ died for all men, to make 
possible their salvation from sin and to make sure 
the salvation of all who believe in him. 

d. I believe that the Holy Spirit is given to all men to 
enlighten and to incline them to repent of their sins 
and to believe in the Lord Jesus Christ. 
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e. I believe that all who repent of their sins and believe 
in the Lord Jesus Christ receive the forgiveness of sins. 
This is justification. 

f. I believe that all who receive forgiveness of sins are at 
the same time made new creatures in Christ Jesus. 
This is regeneration. 

g- I believe that all who are made new creatures in Christ 
Jesus are accepted as children of God. This is 
adoption. 

h. I believe that all who are accepted as the children of 
God may receive the inward assurance of the Holy 
Spirit to that fact. This is the witness of the Spirit. 

i. I believe that all who truly desire and seek it may love 
God with all the heart, soul, mind, strength and their 
neighbors as themselves. This is entire sanctification. 

j. I believe that all who persevere to the end, and only these, 
shall be saved in heaven forever. 


“To all the truth we.tell! we tell!’ 
Shouted in ecstasies a bell; 
‘Come all. ye weary wanderers, see! 
Our Lord has made, salvation free! 
Repent, believe, have faith, and then 
Be saved, and praise’ the Lord, Amen! 
Salvation’s free, we tell! we tell!’ 
Shouted the Methodistic bell.” 
—Gerorce W. Buncay. 


HELPS FOR STUDY 


Written Work 


1. Give the history of the Methodist Church. 

2. What did John Wesley do for this church? 

3. Define the following terms according to Methodist rul- 
ing: church membership, church officers, conferences. 
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4, What do the following terms mean: justification, regen- 
eration, adoption, witness of the Spirit, entire sanctification? 


Oral Discussion 


1. Why is the Methodist Church the largest of all the 
Protestant denominations? 

2. Do Christians today lack zeal? 

3. Is it wrong to appeal to one’s emotions? 

4. Is artificial religion better than none at all? 

5. Does Christianity separate people? 


Special Assignments 


. Study the life of John Wesley. 

. Outline Chap. VI of Brown’s “The Larger Faith.” 

. Read the Methodist hymn, “Jesus, Lover of My Soul.” 
Who were the following men: Samuel Wesley, Thomas 

Maxfield, George Whitefield, Jabez Bunting, and Thomas Coke? 
5. Show that the Methodist Church has a great genius for 

organization. 


PwNeE 


CHAPTER XXVIII 


THE CHURCH OF HARMONY, OR THE UNIVER- 
SALIST CHURCH 


“That nothing walks with aimless feet, 
That not one life shall be destroyed, 
Or cast as rubbish to the void 
When God has made His pile complete.” 
—ALFRED TENNYSON. 


I. WHEN AND WHERE. 


The Universalist denomination is of very modern origin. 
It is confined mostly to America and embraces only a portion 
of those who hold Universalist views. 

This denomination began with the arrival of John Murray, 
of London, in Good Luck, N. J., in September, 1770. He 
preached in New York, Pennsylvania, and Massachusetts and 
as a result societies sprang up in these states which held to 
the Universalist view, A church was built by Murray at 
Gloucester, Mass., in 1780. The name selected for this church 
was “The Independent Christian Society, commonly called 
‘Universalists.’ ” 

The first convention of this body was held at Oxford, Mass., 
in 1785, but not a great deal was accomplished outside of 
making a move towards a definite organization. The second 
convention was held at Philadelphia, in 1790. Here was drawn 
up and published the first Universalist profession of faith, an 
outline plan of church organization was made, and the con- 
vention approved the congregational form of polity. The third 
convention was held at Oxford, in 1793, and this developed, as 
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years passed, into the Convention of the New England States 
and finally into the present organization, the General Con- 
vention. In 1870 a plan of organization and a manual of 
administration were adopted which the denomination still uses. 


II. Way. 


We all believe that “God is love.” The Universalists could 
not make this belief coincide with the Calvinistic God and so 
they have rejected the latter doctrine altogether. They preach 
a message of forgiving love as the central quality of Divinity. 
They will not have evil defeat a loving God who is Father of 
all mankind. And as Henry Kalloch Rowe says, “Enough of 
them had thus reacted against the hopeless doctrines of pre- 
destination and future punishment to organize Universalist 
churches.” In other words these people refuse to send any- 
one to hell, for they believe that the Father of Love has 
created no such place for His children. The Universalist 
Church is, therefore, an instrument to perpetuate this central 
belief. 


Il]. WHat—in ORGANIZATION. 


The Universalist Church has adopted the congregational 
form of organization. Each local parish or society is free in 
the management of its own temporal affairs, in conducting its 
worship, and in the choice of officers, including the pastor. 
The different parishes are organized into state conventions and 
delegates from the state convention compose the general 
convention. 

In the Organization and Administration Manual for Uni- 
versalist Churches the following statement is made regarding 
the general organization: 

“Historically, our church is a pure democracy; but its polity 
is congregational. First come the parishes or churches which 
voluntarily unite in state or national conventions and delegate 
to these whatever powers they possess. 
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By such process our church organization has come to be 
constituted, on the same plan as the United States of America, 
as follows: 


1. The general convention, having jurisdiction over all 
Universalist clergymen and denominational organization. 

2. State conventions, exercising within state or provincial 
limits a similar jurisdiction, subject to the general convention. 

3. Individual churches, composed of persons organized for 
religious improvement and the support of public worship.” 


Church Membership.—The admission to membership is not 
the same in all churches. But, on the whole, the uniform 
custom is to require the Winchester Profession or the Statement 
of Essential Principles. Most of the churches have a covenant, 
but much freedom is given the individual as to his interpreta- 
tion of it. 

Sacraments.—This denomination observes the Lord’s Supper 
four times a year. Baptism is either by immersion or sprin- 
kling and is administered both to infants and adults. Both 
of these sacraments are used only as symbols. Only ordained 
ministers are permitted to administer these sacraments. 


IV. Wxat—in BELIEF. 

The Universalist Church has no creed, but at the general 
convention held at Winchester, N. H., in September, 1803, 
a profession of faith was formulated. This was accepted by 
the convention, but without ecclesiastical authority. However, 
today it is acknowledged by the denomination at large as an 
expression of its faith. It is as follows: 


“We believe that the Holy Scriptures of the Old and New 
Testaments contain a revelation of the character of God and 
of duty, interest, and final destination of mankind. 

We believe that there is one God, whose nature is Love, 
revealed in one Lord Jesus Christ, by one Holy Spirit of Grace, 
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who will finally restore the whole family of mankind to holi- 
ness and happiness. 

We believe that holiness and true happiness are inseparably 
connected, and that believers ought to be careful to maintain 
order and practise good works; for these things are good and 
profitable unto men.” 

The “Statement of Essential Principles” was adopted by 
the general convention held in Boston, October, 1899, and 
was made the condition of fellowship. They are as follows: 


1. The Universal Fatherhood of God. 

2. The spiritual authority and leadership of His Son, Jesus 
Christ. 

3. The trustworthiness of the Bible as containing a revela- 
tion from God. 

4. The certainty of just retribution for sin. 


5. The final harmony of all souls with God. 


“*In after life there is no hell!’ 
In raptures rang a cheerful bell; 
‘Look up to heaven this holy day, 
Where angels wait to lead the way; 
There are no fires, no fiends to blight 
The future life; be just and right, 
No hell! no hell! no hell! no hell!’ 
Rang out the Universalist bell.” 


—GeorcE W. Buncay, “The Creed of the Bells.” 


HELPS FOR STUDY 


Written Work 


Give the history of the Universalist Church. 
Why did the Universalist Church organize? 
What kind of an organization has it? 

What are their five essentials of belief? 


a sol lt oa 
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Oral Discussion 


1. What did Jesus say about the future life? 

2. Is there a Hell? 

3. Deo sinners have a chance after death to repent and 
believe? 

4. Where did sin come from? 

5. What value is there in sin? 


Special Assignments 


1. How many times did Jesus refer to the future punish- 
ment of the wicked? 

2. Look up the biography of John Murray. 

3. Sing the Universalist hymn, “The Sweet By and By.” 

4, Read Emerson’s “Essay on Compensation.” 

5. Show that there is a universal hope of a salvation after 


death. 


CHAPTER XXIX 


THE CHURCH OF REASON, OR THE UNITARIAN 
CHURCH 


“He drew a circle to shut me out, 
Heretic, rebel, a thing to flout, 
But Love and I had the wit to win, 
We drew a circle that took him in.” 
—Epwin MARKHAM. 


I. WHEN AND WHERE. 


The Unitarianism of today originated in the first half century 
of the Protestant Reformation. During the sixteenth century 
many independent thinkers of Italy and Switzerland, along 
with a few Anabaptist leaders, held to the Unitarian belief. 
They were also known under the name of Arianism and 
Socinianism. 

In England there were such men as Newton, Locke, and 
Milton who held Unitarian views, but no movement toward 
forming a distinct denomination was made until late in the 
eighteenth century. 

In America, Unitarianism resulted from a division in the 
Congregational Church. This church had left its members 
free to believe as they pleased; requiring no set doctrine, but 
only a short and simple covenant. As doctrinal changes arose, 
many of the churches in eastern Massachusetts slowly moved 
toward the Unitarian beliefs. In the second half of the eight- 
eenth century many of the most important and oldest churches 
accepted these beliefs. However, the first church completely 
to accept the new doctrines was the Episcopal King’s Chapel at 
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Boston, in 1785. At first these churches were called “Liberal 
Christians,” but later (1815) the name “Unitarian” became 
attached to them. 

The real cleavage between the Congregational and the Uni- 
tarian bodies took place when Henry Ware, a true liberal, 
was elected Professor of Theology at Harvard University, in 
1805. More and more the liberals were refused fellowship in 
the Congregational churches. When William Ellery Channing 
of Boston preached a sermon at Baltimore, in 1819, which 
defended and defined the Unitarian point of view, it was 
accepted as their platform. 

In 1825, a missionary and promotion organization was 
formed which was called the American Unitarian Association. 
This made the Unitarians a separate denomination. In 1865, 
a national conference was organized and the period of aggres- 
sive denominational life was begun. 


II. Way. ae 
To answer this question it will be very fitting to give Chan- 
ning’s definition of the true church. He says: 


“By his Church our Saviour does not mean a party bearing 
the name of a human leader, distinguished by a form or an 
opinion, and on the ground of this distinction, denying the 
name and character of Christians to all but themselves... . 
These are the true church—men made better, made holy, 
virtuous by his religion—men who, hoping in his promises, 
keep his commands.” 


J. B. Bury, in the “History of Freedom of Thought,” gives 
us the answer to this question when he says, “We owe the 
modern principle of toleration to the Italian group of Reform- 
ers, who rejected the doctrine of the Trinity, and were the 
fathers of Unitarianism.” 

Unitarians are, therefore, those who hold to the Arian views 
of Jesus, believing in the oneness of God, and accept no creed or 
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doctrine (not even the Scriptures) as the foundation of their 
faith. Truth alone is their foundation. During the process 
of time an organization has been built upon this foundation 
and it has come to be known as the Unitarian Church. 


III. WHat—in ORGANIZATION. 


The Unitarians have a congregational form of organization. 
Each church is separate and independent. For the purpose of 
fellowship and mutual counsel they meet in local, state, and 
general conferences. The International Congress attempts 
“to open communication with those in all lands who are striv- 
ing to unite pure religion and perfect liberty, and to increase 
fellowship and cooperation among them.” 

The other organizations of this denomination are: The 
American Unitarian Association (a missionary society); The 
Alliance of Unitarian Women; The Unitarian Sunday School 
Society; The Young People’s Religious Union; The Laymen’s 
League; and The Unitarian Temperance Society. 


IV. Wuat—in BELIEF. 


Unitarians have no creed. The constitution of the general 
conference states that “these churches accept the religion of 
Jesus, holding in accordance with his teaching that practical 
religion is summed up in the love to God and love to man.” 

The general consensus of their belief can be put in the 
following points: 


The unipersonality of God. 

The strict humanity of Jesus. 

The perfectibility of human character. 
The natural character of the Bible. 
The ultimate salvation of all souls. 


Pie fe Pe 


Nothing is better, in order to understand the beliefs of this 
denomination, than Leaflet 15, published by the British and 
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Foreign Unitarian Association. Here are a few of the most 
important questions and answers: 


1. What do Unitarians themselves regard as the central idea, 
the kernel of their faith? 

Belief in the divine nature of man, as opposed to the doc- 
trine of total depravity. 

2. Why do Unitarians reject the doctrine of the Trinity? 

Because it is unintelligible and contrary to reason. It is 
nowhere taught in the New Testament. The only text in the 
Authorized Version which seemed to teach the doctrine (I John 
5:7) was omitted as spurious in the Revised Version by the 
unanimous concurrence of the revision committee, who were 
nearly all Trinitarian scholars. 

3. How can Unitarians be Christians while denying the 
divinity of Jesus? 

They deny the deity of Jesus, but not his divinity. Indeed, 
they specially emphasize his divinity as a real and personal 
quality inherent in his humanity. 

4. What ground is there for believing in the divine nature 
of man as sharing in the nature of God and of Jesus Christ? 

It is a doctrine that agrees with the Master’s own teaching 
as found in the New Testament, and is both simple and rational. 

5. What do Unitarians believe about God? 

That God is the Father of every human soul; that his nature 
includes wisdom, power, and goodness, and that he is infinitely 
forgiving. 

From this there naturally follows the belief that all men 
are brothers. 

6. When Unitarians teach “salvation by character rather 
than by belief,” what do they mean? 

That character is an end, not a means. That salvation is 
being saved from sin here, not from punishment hereafter. 
Unitarians believe that it was the mission of Jesus to save 
us from sin itself by helping us to become good men and 
women; that the evil we have to fear is sin, not the punishment 
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for sin; and that the greatest blessing attainable is goodness 
itself, not any reward for goodness. 

7. It is said that the Unitarians do not believe in the Bible. 
Is this true? 

They do not believe in the infallibility of the Bible taught 
in the doctrine of “plenary inspiration.” This doctrine has 
hidden much of the real power and beauty of the Bible, since 
it places every passage on a dead level; putting, for instance, 
the gloomy pessimism of Ecclesiastes (“all is vanity”) on a 
plane with the manly optimism of Paul (“as having nothing, 
yet possessing all things”). The Bible is really not a book, 
but a library, written by many authors at different times. But 
Unitarians believe much of the Bible to be inspired in the 
truest sense, because, full of the utterances of inspired souls, 
that is, of men who lived in conscious communion with God. 

Unitarians do not think it at all reasonable to regard some 
portions of the Old Testament (such as the story of the murder 
of Sisera) as having the same value, and deserving the same 
reverence, as the words of Jesus in the Sermon on the Mount. 

8. Why do Unitarians disbelieve in hell and in everlasting 
punishment? 

Because, among other reasons, to believe in hell, as usually 
understood by orthodoxy, is to deny the wisdom and power 
and, above all, the goodness of God. This doctrine teaches 
that evil is stronger than good, and will conquer God, since it 
maintains that many beings will live forever in sin and suf- 
fering, God himself having been unable to save them. Even 
if some of the various writings of the New Testament sup- 
ported it, faith in God and goodness would forbid our be- 
lieving it. 

9. Do Unitarians believe that all men, the good and the bad 
alike, will after death be received into a region of blessedness? 

By no means. They believe that Heaven is a state rather 
than a place; and that Heaven and hell (the real hell) may 
often begin in this life. They believe that Heaven is in- 
separable from a life of goodness and hell from a life of sin; 
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and that the mere change from one stage of existence to an- 
other does not in itself effect a sudden transformation in the 
character. They believe that growth and development will go 
on forever, and that all suffering, whether here or hereafter, 
is reformatory and educational, and not vindictive. In time 
the wisdom and love of God will triumph over all the wilful- 
ness and weakness of man, and will eventually lead all souls 
to goodness and to communion with himself. 

10. What reason have the Unitarians to believe that all souls 
will finally be saved? 

Because to doubt it would be to doubt that perfect goodness 
of God which is taught by Jesus. If we believe with him that 
God is our Father; that we are His children, and that God loves 
every soul He has created, then we must believe that He has 
created us for goodness, and that we shall become in time all 
that He intends us to be.” 

Clayton R. Bowen, in “Why Are Unitarians Disciples of 
Christ?” makes Christ seem real when he says, “Jesus is our 
Leader, because he walked in the same path we must tread; our 
Master, because we cannot choose but to follow him; our 
Example, because we have similar divine possibilities; our 
Brother, because we have the same Father. . . . We take his 
hand because he is one of us.” 


“Call him not heretic whose works attest 
His faith in goodness, by no creed confessed.” 
—JouN GREENLEAF WHITTIER. 


HELPS FOR STUDY 


Written Work 


Give the history of the Unitarian Church. 
Why did the Unitarians form a separate body? 
Do they have a complex organization? 

What is the general consensus of their belief? 


ale alt oll 
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Oral Discussion 


1. Was Jesus merely a man? 

2. Can one become too critical? 

3. Does reasoning about religion spoil its value? 

4, What relation has poetry to religion? 

5. Does a person need something more than a good char- 
acter in order to be a Christian? 


Special Assignments 

1. Study the life of Ralph Waldo Emerson. 

2. Read some of the poetry of Lowell, Longfellow, and 
Bryant. 

3. Outline Chap. IX of Brown’s “The Larger Faith.” 

4. Make a list of the Unitarian hymns. 

5. Show the influence of Locke and Priestly on Unitarian- 
ism. 

6. Who was James Martineau (1805-1900) ? 

7. What influence has Unitarianism had on Christian 
thought? 


CHAPTER XXX 


THE CHURCH OF FELLOWSHIP, OR THE 
DISCIPLES 


“Henceforth, please God, forever I forego 
The yoke of men’s opinions. I will be 
Light-hearted as a bird, and live with God. 
I find Him in the bottom of my heart, 
I hear continually His voice therein.” 
—RatpH Wa.po EMERson. 


I. WHEN aND WHERE. 

During the revival movements in the early part of the nine- 
teenth century there arose a few people who stood for the 
Bible alone, without the aid of creeds or formulas. Thomas 
Campbell, a member of the Secession branch of the Presby- 
terian Church in Ireland, was one of the leaders of these 
people. He came to the United States in 1807 and settled 
in western Pennsylvania. Finding many people in this section 
without any direct church affiliations he invited them to join 
in his services. As a result, he and his son, Alexander Camp- 
bell, formed an organization called the “Christian Association 
of Washington, Pennsylvania.” However, it was not the wish 
of these leaders that this association might become a distinct 
denomination, for denominations to them were “a horrid evil, 
fraught with many evils.” 

Because of their disbelief in infant baptism the Baptists had 
a great liking for this little body. Upon the invitation of the 
Redstone Baptist Association, Alexander Campbell and his 

201 


202 HOW WE GOT OUR DENOMINATIONS 


followers entered this association in 1813, thus becoming a 
part of the Baptist denomination. But Mr. Campbell did not 
get along very well with his Baptist friends. His paper, the 
Christian Baptist (1823), caused widespread opposition against 
him, and henceforth Baptist churches began to disfellowship 
his followers. Mr. Davis, the historian for the Disciples, 
says: 


“No exact day can be named as the time of this sad occur- 
rence (the separation), for it came about gradually and con- 
sumed several years in its consummation; but we may date it 
1830. After this the followers of Mr. Campbell were called 
Christians, or Disciples of Christ, or the Christian Church, 
the legal title being the Church of Christ at such and such a 
place.” 


The growth of this body has been very rapid especially in 
Ohio, Tennessee, and Missouri. The period directly after the 
Civil War was one of great expansion. It now ranks fifth in 
the list of Protestant denominations. 


Il. Way. 


This denomination believes in restoration rather than refov- 
mation, It was the desire of this body, in the first place, te 
restore primitive Christianity, with all its beliefs and practices. 
They maintained that “nothing ought to be received into the 
faith or worship of the Church nor be made a test of com- 
munion among Christians that is not as old as the New Testa- 
ment.” Therefore, since they could not agree with the party 
spirit of the Church or with the creeds and beliefs it had made, 
they purposed to return to the pattern of the first church, 
as found in the New Testament. 


III. WaHatr—in OrcAnizaTION. 


The Disciples churches are congregational in organization. 
Each church elects its own officers and has entire control over 
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its own organization. There is no outside ecclesiastical 
authority. 

Candidates for membership are received upon profession of 
faith in Christ, before the pastor and congregation. Baptism 
by immersion follows: 

The church officers are pastor, elders, and deacons. The 
duty of the elders is to care for the spiritual interests, while 
the deacons care for the financial affairs and the benevolences 
of the church. 

Ministers are ordained by the local church. The service is 
conducted either by the pastor or the elders, and sometimes 
by a committee from neighboring churches. The minister is 
a member of the church in which he is pastor or evangelist. 
Ministerial associations are formed for mutual help and gen- 
eral supervision, but they have no authority. 

Instead of a national organization the Disciples have an 
“International Convention of Disciples of Christ.” This con- 
vention is composed of individual members whose standing is 
personal rather than representative. It has no authority over 
the local churches, and they may accept or reject, as they see 
fit, the recommendations made by it. 

For mutual help the churches meet in district and state con- 
ventions and these, like all the rest, have no ecclesiastical 
authority. 


“In accordance with the principles that have been empha- 
sized in their history, the Disciples of Christ, individually, in 
their local church organization, in their -organized societies, 
and in their denominational relations, have constantly sought 
to secure the overcoming of denominational distinctions and 
the unity of the church in its broadest sense. They are thus 
represented in the various interdenominational movements, 
especially the Federal Council of the Churches in America, 
the Advisory Committee on a World Conference on Faith and 
Order, the YMCA, and similar organizations.”—Census 


Report. 
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IV. WHat—in BELIEF. 


In general the beliefs of the Disciples can be summed up in 
the following points: 


1. They accept the Old and New Testaments as divinely 
inspired. 

2. They accept the Bible as their rule of faith and life. 

3. They hold to the belief in the Trinity. 

4. They believe Christ to be really the Son of God. 

5. They are convinced that the Holy Spirit is at work in the 
world today. 

6. They believe that sin has alienated every soul from its 
Maker. 

7. They feel that baptism and the Lord’s Supper are divine 
ordinances. 

8. They feel it to bea sacred duty to keep the Lord’s 
day. 

9. They believe that holiness is a necessity for every 
believer. 

10. They believe in the final judgment, with its reward to the 
righteous and punishment to the wicked. 


Their distinctive beliefs are as follows: 


1. “Feeling that ‘to believe and to do none other things 
than those enjoined by our Lord and His Apostles must be 
infallibly safe,’ they aim, ‘to restore in faith and spirit and 
practice the Christianity of Christ and His Apostles as found 
on the pages of the New Testament.’ 

2. “Aflirming that ‘the sacred Scriptures as given by God 
answer all purposes of a rule of faith and practice, and a law 
for the government of the church, and that human creeds 
and confessions of faith spring out of controversy and, instead 
of being bonds of unity, tend to division and strife,’ they reject 
all such creeds and confessions. 

3. “They place especial emphasis upon ‘the Divine Sonship 
of Jesus, as the fundamental fact of Holy Scripture, the essen- 
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tial creed of Christianity, and the one article of faith in order 
to receive baptism and church membership.’ 

4. “Believing that in the Scriptures ‘a clear distinction is 
made between the law and the gospel,’ they ‘do not regard the 
Old and New Testaments as of equally binding authority upon 
Christians,’ but that ‘the New Testament is as perfect a consti- 
tution for the worship, government, and discipline of the New 
Testament Church as the Old was for the Old Testament 
Church.” 

5. While claiming for themselves the New Testament names 
of ‘Christians,’ or ‘Disciples,’ ‘they do not deny that others are 
Christians or that other churches are Churches of Christ.’ 

6. “Accepting the divine personality of the Holy Spirit, 
through whose agency regeneration is begun, they hold that 
men ‘must hear, believe, repent, and obey the gospel to be 
saved.’ 

7. “Repudiating any doctrine of ‘baptismal regeneration’ 
and insisting that there is no other prerequisite to regeneration 
than confession of faith with the whole heart in the personal 
living Christ, they regard baptism by immersion ‘as one of the 
items of the original systems,’ and as ‘commanded in order to 
the remission of sins.’ 

8. “Following this apostolic model, the Disciples celebrate 
the Lord’s Supper on each Lord’s day, ‘not as a sacrament, but 
as a memorial feast,’ from which no sincere follower of Christ 
of whatever creed or church connection is excluded. 

9. “The Lord’s day with the Disciples is not the Sabbath, 
but a New Testament institution, consecrated by apostolic 
example. 

10. “The Church of Christ is a divine institution; sects are 
unscriptural and unapostolic, and the sect name, spirit, and 
life should give place to the union and cooperation that dis- 
tinguished the church of the New Testament.” 


“Great day of God, all glorious; 
Great day of Peace, so blest; 
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The thought of Thee brings gladness, 
And dilates every breast. 
Great day of one religion, 
When all are understood; 
One faith in Life Eternal, 
‘One God, one Brotherhood.” 
—Loutse R. Walre. 


HELPS FOR STUDY 


Written Work 


Give the history of the Disciples. 

What did this body propose to do? 

What is the organization of the denomination? 
Give the beliefs of the Disciples. 


fe 


Oral Discussion 


Are all people selfish? 

Are denominations selfish? 

What has the Church done for America? 

Is it an easy thing to be a disciple of Christ today? 
How can Christianity be made popular? 


TP seal ah dl 


Special Assignments 


Study the life of Thomas Campbell. 

Outline Chap. III of Brown’s “The Larger Faith.” 
Write a paper on the value of denominations. 

Show the relation of this body to the Baptist Church. 

. What has been the contribution of this denomination to 
Christianity ? 


Ve we 


CHAPTER XXXI 
TWELVE OTHER DENOMINATIONS 


“Our little systems have their day, 
They have their day and cease to be; 
They are but broken lights of thee, 
And thou, O Lord, art more than they.” 
—ALFRED TENNYSON. 


I. Tue ADVENTISTS. 


The Adventists are a body of people who believe in the per- 
sonal return of Christ to this earth in the near future. William 
Miller, at one time a Baptist, founded the movement in Massa- 
chusetts, in 1831. As the result of Miller’s unfulfilled proph- 
ecies, concerning the second coming of Christ, the body became 
divided into six divisions, each still holding the same views 
as formerly but setting no exact date for the return of Christ. 

The most important division of this body is the Seventh- 
Day Adventists. This branch was organized in New Hamp- 
shire, in 1845, by some of Miller’s followers. It has no 
settled pastors. Traveling evangelists supply the needs of 
the different congregations. Each local congregation is Pres- 
byterian in its government and each member is supposed to 
give one-tenth of his income to the support of the church. 

Their beliefs are as follows: 

1. That the seventh day of the week should be observed as 
the Sabbath. 

2. That foot-washing should be practiced. 

3. That the dead rest in unconscious sleep until the resur- 
rection. 
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4, That at the final judgment the good shall be saved and 
the wicked destroyed. 


Il. THe CHRIsTIAN SCIENTISTS. 


This denomination was founded in 1876 by Mary Baker G. 
Eddy. Its first church—the First Church of Christ, Scientist, 
in Boston—was organized in 1879. This became the “Mother 
Church” of many branch churches which were founded, both 
in America and Europe, especially in the large cities. 

The services of this church consist of: readings from the 
Bible and from Mrs. Eddy’s “Science and Health,” hymns, 
prayers, and the benediction. At the midweek service testi- 
monies and experiences are given. There are no pastors, but 
instead they have two Readers, namely: the First Reader (of 
“Science and Health”) and the Second Reader (of the Bible). 
The “Galilean Breakfast” takes the place of the Lord’s Supper. 

Mrs. Eddy’s book, “Science and Health,” is the basis for 
the belief of this body. It is the “key” to the Scriptures. It 
reveals unto man the science of God—the only Reality. It 
states that Mind, Life, Goodness, Love, and Truth are attri- 
butes of God and, therefore, a part of Him. According to this 
book, if one comes into a full spiritual understanding, he will 
never know sickness or the ills of life, not even death, for such 
things are not real. In fact the whole system is metaphysical 
and based upon spiritual realities. 


III. THe Cuurcn or tHe New JerusaALEM (SWEDENBORGIAN). 


This church was founded by Robert Hindmarsh, of London, 
in 1782, when he, with a few associates, met to study the teach- 
ings of Emanuel Swedenborg. As the association grew in 
size it was named the “Church of the New Jerusalem,” after 
the New Jerusalem of the Apocalypse. The first Swedenbor- 
gian society in America was organized at Baltimore, in 1792. 
Its government is both Congregational and Episcopal, as each 
local society is self-governing; but general pastors (corre- 
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‘sponding to bishops in Episcopal churches) have oversight 
of certain districts. The service is liturgical, and the 
“Book of Worship” prepared by the general convention 
is used. 

* According to Swedenborg, who claimed to live in the spirit- 
ual world, the Church came to an end in 1757, and the new 
dispensation would begin when the Church of the New Jeru- 
salem (prophesied in the Revelation) would finally be realized. 
All the doctrines of this church are based upon the writings 
of Swedenborg and deal mostly with the spiritual world. 


IV. THe Smaxers (“SHAKING QUAKERS”). 


The first community of Shakers was organized at Mount 
Lebanon, N. Y., in 1792, by some English Quakers. Ann Lee 
became their leader. She claimed to be the reincarnation of 
the Messiah and was accepted as such by the Shakers. 

Their beliefs are as follows: 

1. That God has a dual nature, male and female. 

2. That God appeared as male in Christ and as female in 
Ann Lee. 

3. That there is no resurrection of the body. 

4, That there is no atonement. 

5. That celibacy should be practiced. 

6. That religious history is divided into four cycles: First, 
the period before the Deluge; second, from the Jews to Christ; 
third, from Christ to Ann Lee; fourth, the present period with 
the Shaker Church as the kingdom of God on earth. 


V. Ho.rness Boptes. 


There are more than twenty independent bodies which can 
be included under this head, because they all agree that they 
should place especial emphasis on the doctrine of sanctification 
or holiness. Some of these are Methodistic in their origin, such 
as the Church of God, the Holiness Church, the Lumber River 
Mission, the Metropolitan Church Association, and the Pilgrim 
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Holiness Church. These have bishops, deacons, and evan- 
gelists. Others practice foot-washing and baptism by 
immersion. 


VI. THe Mormons, or THE Latrer-Day SAINTS. 


Joseph Smith founded this body April 6, 1830, at Fayette, 
Seneca County, N. Y. His reason for doing it was that the 
Lord had told him that all the churches were wrong and that 
the true gospel would soon be revealed unto men. Three 
years after this experience an angel came to him, while he was 
in prayer in his room, and revealed to him (September 22, 
1827) the hiding place of some gold plates on which was 
written the true Word of God. With the aid of certain super- 
natural “stones in silver bows” his vision was clear to translate 
what was written on the plates. When the work was fin- 
ished the plates were returned to the angel and the “Book of 
Mormon” was published. It has fifteen divisions, each claimed 
to have been written by a different hand, which gives the his- 
tory of certain imaginary races which once lived in prehistoric 
America. 

It was the purpose of Smith to form a theocracy, with him- 
self as its head, both in temporal and spiritual affairs. His 
title was “Prophet, Seer, and Revelator, Apostle of Jesus 
Christ and Elder of the Church.” He laid out the city of 
Nauvoo, on the banks of the Mississippi River, and here ob- 
tained his greatest power. 

After Smith’s death the organization divided, but the largest 
part followed the leadership of Brigham Young. Under his 
guidance the organization was transferred to the valley of the 
Great Salt Lake, Utah, where it has since remained. 

The officers of this organization are as follows (given in 
descending order): the President, the Quorum of Twelve 
Apostles, the Seventies (elders), the Aaronic (priests, teach- 
ers, and deacons). The territory of the Church is divided into 
“Stakes of Zion,” and these are in turn divided into wards. 
Each stake has a complete organization, copied after the one 
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which governs the entire Church, and each ward has a bishop 
who has certain officers under him. 
The Mormon beliefs are: 
1. That the Bible “in so far as it is correctly translated” 
should be accepted. 
2. That the Book of Mormon is the Word of God. 
3. That there is a present and progressive revelation. 
4. That polygamy should be practiced. 
5. That God is man (Adam) exalted. 
6. That those who build large polygamous establishments 
will be made gods in the after life. 
7. That the gods multiply their progeny through their - 
“celestial wives.” 
8. That baptism by immersion is necessary to salvation. 
9. That the Lord’s Supper should be observed every Sunday. 
10. That obedience to the priesthood is of the first impor- 
tance. 


VII. Tae Mennonites. 

This body is the remainder of the Anabaptist movement. 
Menno Simons, a converted Roman Catholic priest, was their 
leader, and he successfully organized the scattered congrega- 
tions of the Anabaptists in the Netherlands and Germany. In 
America the Mennonites first settled in Pennsylvania (1683) 
and ever since this state has been their greatest stronghold. 

The Mennonite Confession of Faith, adopted in 1632, con- 
tains such doctrines as the Trinity, the fall of man, the atone- 
ment, non-resistance, the forbidding of the use of oaths, 
baptism to believers by pouring only, the Lord’s Supper ob- 
served twice a year, foot-washing, and the “kiss of peace.” In 
the last two ceremonies the sexes are separated. Holding 
office and the bearing of arms for the State is also discouraged. 

Bishops or elders exercise administrative oversight in dis- 
tricts and the pastors are chosen from the congregation which 
they are to serve, usually by lot. Deacons are chosen in the 


Same manner. 
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VIII. Tue RusseELLITES OR THE MILLENNIAL DAwnistTs. 


This body is composed of the followers of Charles T. Rus- 
sell, the author of a series of religious books called the “Mil- 
lennial Dawn.” It deals with the second coming of Christ, 
man’s redemption, and the millennial reign of Christ on the 
earth. It has been translated into many languages and has had 
an enormous circulation. 

The movement is not yet organized into churches or socie- 
ties and, therefore, is really not a denomination. The sum- 
mary of their doctrines is given by Prof. William G. More- 
head as: 


1. Christ before his advent was not divine. 

2. When he was in the world he was still not divine. 

3. His atonement was exclusively human, a mere man’s 
atonement. 

4. Since his resurrection he is divine only, no longer human 
at all. } 

5. His body is not raised from the dead. 

6. His second advent took place in 1874. 

7. The saints were raised up in 1878. 

8. Both Christ and the saints are now on the earth and 
have been since the above dates. 

9. The professing Christian Church was rejected of God in 
1878. 

10. As to the destiny of the wicked—the impenitent are to 

be annihilated. 


IX. THe Moravians. 


This organization traces its history back to John Huss, a 
reformer, who was burned as a heretic at the Council of Con- 
stance, in 1415. Count Zinzendorf of Saxony, a minister in 
the Lutheran Church, became their protector and leader, and 
under his influence this body became a very deeply religious 
society. 

The Moravian Church was first planted in America by immi- 
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grants in 1735, in Georgia. Later settlements were made in 
Pennsylvania. Here they did active missionary work among 
the Indians. 

_ This body was the first Protestant church to send mission- 
aries to the heathen. Throughout all their history they have 
been noted for their missionary labors, especially in hard and 
neglected fields. They are also very forward in education, 
having thirty-three schools and colleges of their own. 

The organization is divided into provinces which are admin- 
istered by a synod. In doctrine they emphasize the love of 
God, the second coming of Christ, his divinity, justification 
by faith only, the Holy Spirit, and the fellowship of believers. 


X. THe NazaRENes. 

This body is the result of the fusion of several Holiness 
associations in the eastern part of the country, the Church of 
the Nazarenes (in California), and the Holiness Church of 
Christ, which took place in 1907. This Church is closely con- 
nected with the Methodist Church, both in organization and 
in belief. It has its general assembly, general superintendents, 
elders, and evangelists. In doctrine it lays emphasis on the 
depravity of the human race, on entire sanctification, and on 
the second coming of Christ. It opposes the use of alcoholic 
drinks and tobacco and membership in secret societies. 


XI. Tue Satvation Army (non-ecclesiastical). 

William Booth (at one time a Methodist minister) and his 
wife, Catherine Mumford Booth, were engaged in mission 
work in the East End of London. One day, in describing 
their work Mr. Booth said, “The Christian Mission is a salva- 
tion army of converted working people,” and in 1878, as a re- 
sult of this statement, the work came to be known under the 
name of the “Salvation Army.” 

True to its name, the organization is formed on a military 
basis. The officers consist of: a commander in chief, a chief 
of staff, a lieutenant general, a captain, a lieutenant, a color 
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sergeant, a paymaster sergeant, and other minor officers. All 
officers wear uniforms, and their meeting places are called 
barracks. It has no ecclesiastical organization and its con- 
verts usually join evangelical churches. 

The doctrines of this body are outlined in a book of doctrine 
and discipline prepared by William Booth. It is very largely 
Methodistic in its belief and practice. 

The Salvation Army was extended to America in 1880. It 
is now represented in sixty countries. The headquarters of 
the Salvation Army are at London, while the headquarters of 
the American work are at New York, with Miss Evangeline 
Booth at its head. 


XII. THe SpiritTua.ists. 


The “Fox sisters,” who lived at Hydersville, near Rochester, 
N. Y., are given the credit for starting this movement in 
America. In 1848 their séances caused a great deal of excite- 
ment, and, as a result, many circles were formed which sent 
for the mediums and lecturers to inform the people of the latest 
discovery. 

This society claims to be able to communicate with departed 
spirits who are living in the spiritual world. The answers 
received from these spirits are expressed in raps, sounds, mov- 
ing of furniture, and different signs, which are interpreted 
by the medium. 

The Spiritualists have organized into societies and the Na- 
tional Spiritualist’s Association at Washington, D. C. (1893). 
At present there are twenty-four state associations. They have 
ordained and lay ministers, and mediums. At their public 
meetings, baptisms, and funerals, they have a prepared ritual. 

M. Phelan gives their beliefs as follows: 


“Their central tenet is a belief in the actuality of spiritual 
communications. They deny the personality of God, holding 
that God is an infinite intelligence expressed by the physical 
and spiritual phenomena of nature. They reject the doctrine 


TWELVE OTHER DENOMINATIONS 215 


of the Trinity, the deity of Christ, and the supreme authority 
of the Scriptures. They believe in the conscious existence of 
the spirit after death and in eternal progress. In common 
with the Universalists, they believe that every individual will 
attain to supreme wisdom and happiness.” 


“But God is never so far off 

As even to be near; 

He is within: our spirit is 
The home He holds most dear. 

To think of Him as by our side 
Is almost as untrue, 

As to remove His throne beyond 
Those skies of starry blue.” 

—Freperick W. FaBer. 


HELPS FOR STUDY 


Written Work 


What special beliefs do the Adventists hold? 
What is Christian Science based on? 

What does the Swedenborgian Church stress? 
Give the special beliefs of the Shakers. 

In what way are the Holiness bodies like the Methodists? 
. Give the beliefs of the Mormons. 

Who are the Mennonites? 

What do the Russellites stress? 

For what are the Moravians noted? 

10. What do the Nazarenes believe? 

11. Give the history of the Salvation Army. 

12. What do the Spiritualists believe? 


ee Se Pte i 


Oral Discussion 


1. Should Sundays be made different from the other days 
of the week? 
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What effect does the mind have on the body? 
Who is God? Where is God? 

Is the Bible the only book of God? 

Is Jesus coming to earth again? 

Is missionary work worth while? 

. What good does the Salvation Army do? 

Can we commune with the spiritual world? 


SNARK AWN 


Special Assignments 


1. Draw a chart showing the development of denomina- 
tions. 

2. Make a comparison of the denominations. 

3. Write a thousand-word essay on the value of the study 
of the evolution of denominations. 

4. Show the value of non-ecclesiastical bodies to Chris- 
tianity. 


CONCLUSION 


Now that we have passed through the different stages of 
Church history, from the simple union of the Hero worshipers 
to the present complex organization, we come face to face with 
two ever-present questions. The first is, What part is my de- 
nomination and my church playing in the work of the Master? 
The second is, Am I a true member of the kingdom of God? 

It would be a very unwise policy, even if it were possible, 
to do away with denominations. All people do not care to 
worship alike, all people cannot believe and think alike, and 
all people cannot work under the same organization. We 
need variety in the Church, we need all types and classes in 
the Church, and we need many organized bodies working for 
one common end—the kingdom of God. Denominations are 
to be used as instruments and not as ends in themselves. We, 
as followers of the Master, should think more about the Church 
Universal and not so much about our own little denomination. 
There are great things to be done, great ideals to be realized, 
great lives to be lived. We have no time to argue doctrines 
concerning Jesus when the world is dying for a little bit of 
His love. Our task is to get the world to accept Jesus—a 
task which will take the very best that is within us. 

The Master does not care whether we are Liberals or Funda- 
mentalists, whether Catholics or Protestants, whether Baptists 
or Unitarians. What he does care about is that we take his 
teachings in earnest and go forth to practice the Brotherhood 
of Man and to realize the Fatherhood of God. Our creeds, 
our denominations, our positions, do not count in the kingdom 
of God—but our life does! We should be modern in our 
thinking, enjoy life to its full, use the advantages of educa- 
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tion and science, grow and develop each day, but, above all 
else, we should experiment with the teachings of Jesus. Then, 
and not until then, will we come into the experience of the 
More Abundant Life. Then the Church will become one, for 
there will be but one spirit—the Spirit of the Master. 


Let’s go along the second mile together, 

Let’s travel toward Emmaus with our Lord, 
Let’s live together for the Master, 

Let’s endeavor to find our God. 


Let’s build a Church of the Spirit, 
Let’s fill it with beauty and love, 
Let’s welcome all who will seek it, 
Let’s work for things above. 
—AUTHOR. 
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